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TIME AS A DIMENSION OF BYZANTINE IDENTITY

Identity in Byzantium

dentity — going back to the Byzantine Congress in Copenhagen' (1996) - is

a current issue of research in Byzantine Studies. Identity is closely linked with
a sense of belonging®. Though the systems of cultural, religious, moral and ideo-
logical rules differ in the different regions of the Mediterranean, they are all deeply
rooted in a fundamental need for belonging and express a need for communication
with like-minded individuals. Hence, it is not astonishing that in Medieval Studies
the development of a collective identity is of particular interest given the mythical
ethnogenesis of many nations before the very beginning of their “history™. With
respect to ethnogenesis, Byzantium is one of the rare exceptions: it has no mythical
origin because its prehistory is an amalgam of Christian ideology and the later his-
tory of the Roman Empire*.

Ancient, Byzantine and modern Greek identity have common elements, but
also significant differences. In particular, the idea of an unbroken continuum from
the Ancient past to the Modern Greek present — which was at least in part pro-
voked or intensified by Jakob Philipp Fallmerayer’s theories — was (and still is)
under discussion®.

! Byzantium. Identity, Image, Influence. XIX. International Congress of Byzantine Studies, Major Papers,
ed. F. FLEDELIUS, Copenhagen 1996, and specifically: Plenary Session I - The Identity of Byzantium.
* Always a rewarding topic for politological and anthropological scientists, it actually has gained cur-
rency again, see e.g. B. LATOUR, M. LILLA, Heimat: Was bedeutet sie heute?, “Die Zeit” Nr. 12, March
14, 2019, p. 40sq.

? See: e.g., PJ. GEARY, The Myth of Nations. The Medieval Origins of Europe, Princeton 2002, and the
overview in Integration und Herrschaft. Ethnische Identititen und soziale Organisation im Friihmittel-
alter, ed. W. POHL, M. DIESENBERGER, Wien 2002 [= FGM, 3].

* See: J. KODER, Byzanz, die Griechen und die Romaiosyne - eine “Ethnogenese” der “Romer”?, [in:] Ty-
pen der Ethnogenese unter besonderer Beriicksichtigung der Bayern, vol. I, ed. H. WoLFrRAM, W. POHL,
Vienna 1990 [ = DKAW.PhH, 201], p. 103-111; IDEM, Byzantium as Seen by Itself - Images and
Mechanisms at Work, [in:] Proceedings of the 22" International Congress of Byzantine Studies Sofia,
22-27 August 2011, I. Plenary Papers, Sofia 2011, p. 69-81.

*See: e.g., T.G. ZErvAS, The Making of a Modern Greek Identity. Education, Nationalism, and the
Teaching of a Greek National Past, [New York] 2012 [= EEM, 790], and basically E. HoBsBawM,
The Invention of Tradition, Cambridge 1997.
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For the Byzantines in the Eastern Empire, the self-definition as Romaioi
(“Romans”) had dominated since the 4™ century®. They used this term, mostly
without too much reflection, in order to express their belonging to the Christian
Greek Roman empire. To be a Roman was normal; it did not express a particu-
lar relationship to ancient Rome or any conscious sense of ethnic belonging, but
more or less a political and ideological superiority and, as such, a delimitation
from other empires or states. The name Romaioi was adopted and adapted into
Riimi since late antiquity by the Syrians and the Arabs, and later also by Turkish
tribes. Arabic scholars and writers made a clear distinction between the Byzan-
tines, the Riimi, and the ancient Greeks, the Iindnifin: Al-Gahiz (d. 868), a mem-
ber of the ‘House of Wisdom’ (bait al-hikma) in Bagdad, denied their hellenic tra-
dition, maintaining that the ancient Ifindniiin had been savants (‘ulama), whereas
the Riimi were only artisans (sunna’)’.

The ancient Greek term for identity is tautotes. Its notion was discussed in its
traditional meaning, in contrast to the opposite heterotes (“otherness”)?, also by
Christian authors since Late Antiquity’ (e.g. in Clemens of Alexandria’s Stro-
mata'® and in Damascius’ Parmenides'). The approach in the Doctrina patrum

¢ Later also Romioi, to be found in written sources since the 16" century, see GEORGIUS CHORTATZES,
Epweily, 6.23-25, ed. S. ALEX10U, M. AposkiITI, Athens 1988: ITod t@v EAAvwv oi Pacthetég, mod
1@ Pwpdv oi Tooeg / mhodoeg kai propeldpeves xDpeg, TOD TOOEG yVDOEG / kail TEXVeG, 0D "vat ol
80&e¢ Twg;...., and half a century later MARINUS TZANES MPOUNIALES, O Kpntikdg II6Aepog, 2.1.87-
90 (et passim), ed. S. ALEXI0U, M. APOSKITI, Athens 1995: Ma thv appéda t@v Tovpkdv ei8ao” €xel
V' apd&ov / kai dpxovTeg moAhoi, Pwpiol, Etpéxave va gtaov / oth) xwpa, 0TV matpida Twg, oyl va
nohepodat, / v Swxvov Tovg Ayapnvovs, k' Ekelvol v komodol. — Romioi is still in use: Personally
I remember the quarrel of two Greek fisherman in the early seventies of the 20™ c., ending with the
angry question: So, what are you, a Roman or a Turk (Pwudg eioat 1} Tovpkog;)?

7. KODER, Griechische Identititen im Mittelalter. Aspekte einer Entwicklung, [in:] Byzantium State
and Society. In Memory of Nikos Oikonomides, ed. A. AVRAMEA, A. La1ou, E. CHRys0s, Athens 2003,
p. 297-319; IDEM, Remarks on the Linguistic Romanness in Byzantium, [in:] Transformations of Ro-
manness, ed. W. POHL, C. GANTNER, C. GRIFONI, M. POLLHEIMER-MOHAUPT, Berlin-Boston 2018
[= MillSt, 71], p. 111-121. - NB. sunna, not sunna (“usual practice”).

# Mainly for ideological and religious aspects of otherness see C.D. MERANTZAS, ANA-XQPA(-H)
ZH: popgés erepotnrag otov fulavtivé moitioud, Athens 2014.

 Most of the following quotations from Greek texts are owed to the Thesaurus Linguae Grae-
cae® Digital Library, ed. M.C. PANTELIA, University of California, Irvine, http://www.tlg.uci.edu
[11-111 2019].

' CLEMENS ALEXANDRINUS, Stromata, 8.6.19.5sq, [in:] Clemens Alexandrinus, vol. II-1II, ed.
L. FRUCHTEL, O. STAHLIN, U. TREU, Berlin 1960-1970 [= GCS, 52]: ...povn 8¢ evdokiyel 1) ToD yé-
voug ei¢ €idn Topn, V@’ S xapaktnpifetat fj Te TAVTOTNG 1) KaTd YEVOG 1] Te £TEPOTNG 1 KaTd TAG iS1Kkag
Stagopdg...

' Damasclus, In Parmenidem, [in:] Damascii successoris dubitationes et solutiones, vol. 11, ed. C.E.
RUELLE, Paris 1899, p. 195.20sqq: To toivuv €Bdopov [scil. the 7 out of 12 questions: St ti 005
OVTIVaobv xpovov £¢n £tepov elval dvev TATOTNTOG 00 ydp &v xpovw TO Snuovpykov €v] kol
avTog dnmeAboato SedvTwg OTL Te €k TepLOVOiag, i pry €V Xpovw, ovdE év ai@vi oTain &v 1 £Tepotng
Avev TAVTOTNTOG, Kal OTL EYXPOVWY TIPAYUATWY 0TIV DTOOTATIKOV- ToDTO 8¢ €v. Mnmote ¢ kal €v-
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was influential on others; its content was later received by John of Damascus and
Michael Psellus'. The Doctrina patrum explains the three modoi of difference
between identity and otherness as follows'?:

Identity is the indistinguishability, according to which the sense of the indicated term owns
in every respect its uniqueness and knows in no way any difference. One must know that the
identity is understandable in three modes. It is identical with kind... it is also identical with
species... finally, it is identical with number... The difference is also understandable three-
fold: It is a difference in kind and species and again number.

In later centuries, Michael Psellus'* and John Italus'® speak about the contrast
of tautotes vs. heterotes as a subdivision of genos, whereas, for example, Pseudo-
Zonaras defines tautotes separately'® from “otherness’, a term which he expresses
primarily with diaphora’.

Byzantine scholars, however, did not use the term tautotes in the meaning
of “identity”, as it is understood nowadays in social and political sciences, namely,
the sum of beliefs about oneself, in particular the individual feeling as a personality

Seivutal & makat édeikvopey, 6Tt TOV SOVPYIKOV aidva Xpovov pntéov. — p. 209: ...apéAel TO
avto mpoTEPOV Amodetkviwy, ovk £denBn T@V dvopdtwy, AN &t adT@V édeikvy TV eid@V 0vdEva
XPOVOV THV £TEPOTNTA LEVOVOAV EVEV TAVTOTNTOG.

2 JoANNES DAMASCENUS, Fragmenta philosophica, 10, [in:] Die Schriften des Johannes von Damas-
kos, vol. 1, ed. P.B. KOTTER, Berlin 1969 [= PTS, 7]; MicHAEL PsgLLus, Theologica, op. 24, vol. I,
ed. P. GAUTIER, Leipzig 1989, vol. II, ed. ]. M. DUFFy, L.G. WESTERINK, Munich-Leipzig 2002 (cetera:
MicHAEL PseLLus, Theologica).

3 Doctrina patrum de incarnatione verbi, ed. F. DIEKAMP, Miinster 1907 (cetera: Doctrina patrum),
col. 256: TawtoTnG 8¢ 0Ty dmaparlaia, kab' fjv 6 Tod onpavopévov Aoyog TO TAVTY KEKTITAL
Hovadikov, undevi tponw dtagopdg yvwptlopévng. Totéov &Tt i TavTdTNG KATd TPEIG TPOTOVG Aapt-
Bavetat. 0Tt ydp TALTOV TY YéVeL... E0TL TAVTOV Kol TQ €idet. AN €0TL TAVTOV T APOUD. .. Kol
1) Stagopd TpitTdg AapPavetat €0t yap Stapopd T@ yével kai Stagopd T@ eidet kai TAAY T@ ApOud.
' MiCHAEL PseLLUS, Opuscula philosophica minora, vol. 11, Opuscula psychologica, theologica, dae-
monologica, ed. D.]. O'MEARA, Leipzig 1989 (cereta: MICHAEL PseLLUS, Opuscula), p. 38: ITévte ta
yévn kata ITAGtwva, odoia, TAVTOTNG, ETEPOTNG, KIVNOLG, OTAOLG, OVX MG TA TTapd TOIG PIAOGOPOLG
OAAANAQ, AN g TavTaxod SinkovTa.

> ToANNEs ITALUS, Quaestiones quodlibetales (Amopiat kai Avoelg), ed. P-P. JoaNnnNou, Ettal 1956
[=SPB, 4] (cetera: IoANNES ITALUS, Quaestiones), p. 72: T0 yap &v ovk €0ty odoia, kad 6 T@v EAwv
£pNUOV €0TL, KIVIOEWG, OTAOEWE, ETEPOTNTOG TE Kal TADTOTNTOG, 1) 8¢ 0oia [eTd TOVTWY, Kai §v- 0Tt
yap tadta oiovel otoyela avTig, fj paAlov einelv madnpata kai évépyetal, 810 kal &v adTf Aéyetat
elva.

!¢ PSEUDO-IOANNES ZONARAS, Lexikon, tau 1712, ed. J.A.H. TITTMANN, Leipzig 1808 (cetera: PSEU-
DO-IOANNES ZONARAS, Lexikon): Tavtdtng katd Tpeiq TpOmovg Aappavetat. €0TL yap Tavtov 1@
yével... £0TL TaLTOV Kal T (10) €iSet... ALY TALTOV £0TL KAl TQ APLOU®. .. Kai 1) Stapopd yap TPLYdG
AapBavetat €0t yap Stapopd T@ yével, kai Stapopd T@ €ideL.

7 PSEUDO-IOANNES ZONARAS, Lexikon, delta 516: Stagopd... 10 €v Tf] ovuvnBeia i maparlayn kai
AVOHOLOTNG... Kal TTAAY Stapopd €0Ttv 1) Katd TAelOVOY Kol Sta@epdviwy T¢) €idel, v T@ Omoiov
Ti £0TL KATIYOPOVUEVOV... fj AOYoG, kaf’ 8v 1) TpdG AAANAA TdV onuatvopévwy £tepdtng owleobat
TEPUKE, Kol TOD TOG 0Tl SNAWTIKAG.
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or — in the case of collective identity — as belonging to a social, ethnic, or cul-
tural group. Nevertheless, we observe some interest in collective identity, though
expressed in other terms: an informative example is Nicephorus Blemmydes in the
13" century. He discusses the meanings of génos and observes, that génos describes
the origin (arche) of a person or group, and he makes the following distinction:

The meanings of ‘genos’ may differ. ‘Genos” may refer to the origin of each one’s provenance,
be it of his procreator or his home... Hence, the origin of the provenance is dual, natural and
local®.

Fundamental manifestations of any dimension of identity - and in particu-
lar collective identity - are language" (including culture)®, religious (and politi-
cal) commitment, and space (Greek keywords for local regional and supraregional

'8 NICEPHORUS BLEMMYDES, Epitome logica, [in:] PG, vol. CXLII, col. 753: ... Ta onpawopeva tod
yévovg Stagopa. Tévog yap Aéyetal kai 1) €kdoTov TAG yevéoews dpxn, eite amod tod TekdvTog, €ite
amo ¢ matpidog. .. ArtTi) Toivuv 1) TAG YeVEoews dpXN, PLOIKY Te Kal TOTIKT. ..

¥ Not only Greek and Latin, but also - regionally and chronologically differentiated - more than
adozen other languages: Albanian, Caucasian Albanian, Arabic, Armenian, Coptic, Georgian, Gothic,
Greek, Hebrew, Latin and Romance languages (e.g. Vlach), Persian, southern Slavic languages, Syro-
Aramaic, many of them in dialectal variations. Maximus Homologetes™ distinction between religion
and language (MaxiMus HOMOLOGETES, Relatio motionis, [in:] PG, vol. XC, col. 128) is interesting:
Kal oiwnnodvtwv adt@v Aéyet avtd 6 cakeAAdplog: Atati dyandg tovg Pwpaiovg, kai Tovg Ipaikovg
oeis. Amokpfeig 6 Sodhog Tod Oeod elne: mapayyehiav Exopey, To0 pn ofoai Tva. Ayon® todg
Popaiovg wg opomioTovg, Tovg 8¢ Ipatkovs ®g OPHOYADTTOUG.

2 For language and culture, see: From Hellenism to Islam. Cultural and Linguistic Change in the Ro-
man Near East, ed. HM. CoTTON, C. HOYLAND, J.C. PRICE, D.J. WASSERSTEIN, Cambridge 2009;
J. KODER, “Pwuaiot?”. Hapatnprioeis yia T yAwooiki romanitas Twv Bulavtivdv, [in:] EAAnv, Pw-
unog, Ipaukds: ZvAdoyikoi mpoadiopiopoi kot TavtéTnTeS, ed. O. KATSIARDI-HERING, A. PAPADIA
Lara, K. NikoLAou, V. KARAMANOLAKIS, Athens 2018, p. 73-84; IDEM, Sprache als Identititsmerk-
mal bei den Byzantinern. Auf —isti endende sprachenbezogene Adverbien in den griechischen Quellen,
APHK 147, 2, 2012, p. 5-37; 1DEM, Die Hellenis als Mitte der Okumene: Theodoros Laskaris iiber
den Ursprung von Philosophie, Weisheit und Wissenschaft, [in:] Myriobiblos. Essays on Byzantine Lit-
erature and Culture, ed. T. ANTONOPOULOU, S. KoTzaBASsI, M. Loukaki, Berlin-New York 2015
[= BArchiv, 29], p. 195-210; A. KONSTANTAKOPOULOU, Aaof, pvdai, yAddoai. Aiakpioeis otee Bah-
Kavia Tov voTepo Meoaiwve, [in:] Toleration and Repression in the Middle Ages. In Memory of Le-
ons Mavrommatis, ed. K. NikoLaou, Athens 2002 [= EIE / IBE, AeBvi} Zvundoia, 10], p. 327-355;
P. SCHREINER, Bilinguismus, Bilateralitit und Digraphie in Byzanz, [in:] Historische Mehrsprachigkeit,
ed. D. BoscHUNG, C.M. RIEHL, Aachen 2011 [= ZSM.S, 4], p. 125-141; 1DEM, Ethnische Invekti-
ven in der spitbyzantinischen Hindlerwelt. Zum anonymen Poem im Marc. gr. XI, 6 aus dem dritten
oder vierten Jahrzehnt des 14. Jahrhunderts, 3PBU 50, 1-2, 2013 (= Mélanges Ljubomir Maksimovic,
ed. B. KrRsmaNOVIG, S. PIRIVATRIC, voL. II), p. 763-778.

1 For the significance of religion in the context of shaping of Byzantine political identity, see cur-
rently the comprehensive collection edited by G. DunN and W. MAYER, Christians Shaping Identity
from the Roman Empire to Byzantium. Studies Inspired by Pauline Allen, Leiden 2015 [= VC.S, 132],
in particular the contributions from D.C. Sim, Jews, Gentiles and Ethnic Identity in the Gospel of
Matthew, [in:] Christians Shaping Identity..., p. 25-47, and from R. ScotT, The Treatment of Ecu-
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identity: patris, polis, politeuma, kome, chorion; klima, epeiros, oikoumene)®, phe-
nomena which are deeply rooted in human consciousness.

This paper does not deal with space, religion and language, which were dis-
cussed in earlier studies, but with one further complex dimension, the relationship
between identity and time.

Identity and time

At first glance, time and temporality are not so obviously related to identity,
though they are immanent in human consciousness and as phenomena not imagin-
able without beginning and end*. Characteristically, William Butler Yeats says
at the beginning of his famous Vision:

I think if I could be given a month of Antiquity and leave to spend it where I chose, I would
spend it in Byzantium a little before Justinian opened St. Sophia and closed the Academy
of Plato. I think I could find in some little wine shop some philosophical worker in mosaic
who could answer all my questions, the supernatural descending nearer to him than to Plo-
tinus even, for the pride of his delicate skill would make what was an instrument of power to
princes and clerics, a murderous madness in the mob, show as a lovely flexible presence like
that of a perfect human body.”

Following him, human beings identify their belonging not only in terms
of space, but also in terms of time. Mikhail Bakhtin had an entirely different
approach to time: some hundred years ago, he referred to Einstein’s Theory of

menical Councils in Byzantine Chronicles, [in:] Christians Shaping Identity..., p. 364-384; further-
more: L.D. RIEDEL, Leo VI and the Transformation of Byzantine Christian Identity. Writings of an
Unexpected Emperor, Cambridge 2018, and J. KODER, Byzanz — romische Identitit, christliche Ideo-
logie und europdische Ausstrahlung, [in:] Katalog zur Ausstellung “Das Goldene Byzanz und der
Orient’, ed. F. Da1M, D. HEHER, Schallaburg 2012, p. 27-41.

*2 For space: J. KODER, Space and Identity — Byzantine Conceptions of Geographic Belonging, Opening
lecture, [in:] From the Human Body to the Universe. Spatialities of Byzantine Culture, Symposium
Uppsala University, 18-21 May 2017 (in print); IDEM, Byzantion wird Konstantinupolis: Anmerkun-
gen zu Ortswahl und Namen, [in:] Constantinople réelle et imaginaire autour de P'oeuvre de Gilbert
Dagron, ed. C. MORRISSON, J.-P. SODINI (= TM 22, 1), Paris 2018, p. 21-33; IDEM, Anmerkungen zum
Awaren-Sgraffito von Sirmium, comm. R. WEDENIG, [in:] Lebenswelten zwischen Archdologie und
Geschichte. Festschrift fiir Falko Daim zu seinem 65. Geburtstag, ed. ]. DRAUSCHKE et al., Mainz 2018
[= MRGZ, 150], p. 733-740.

# See: H.U. GUMBRECHT, Zeitbegriffe in den Geisteswissenschaften heute, [in:] Akademie im Dialog,
X, Vienna 2017, p. 5-13; in general: V. GRUMEL, La Chronologie, Paris 1958 [= TEB, 1], p. 161-235.
*1n 529 or a little later, the emperor Justinian imposed a ban of teaching in the Platonic Academy
in Athens; on December 27", 537, he inaugurated the new Saint Sophia (the second building be-
ing destroyed by fire during the Nika riot, 532); see: R. SCOTT, Justinian’s New Age and the Second
Coming, [in:] IDEM, Byzantine Chronicles and the Sixth Century, Ashgate 2012, p. 7-8.

» W.B. YEATs, A Vision, London 1937, p. 279.
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Relativity and introduced the term chronotope (“time-space”) into the theory of
literature, in order to express the inseparability of space and time:

The special meaning it [scil. the chronotope] has in relativity theory is not important for our
purposes; we are borrowing it for literary criticism almost as a metaphor... What counts for
us is the fact that it expresses the inseparability of space and time (time as the fourth dimen-
sion of space)... The chronotope as a formally constitutive category determines to a signifi-
cant degree the image of man in literature as well. The image of man is always intrinsically
chronotopic.?

As for the topic “time in Byzantium”, Paolo Odorico, starting from the peak
of the confrontation between Neoplatonism and Christianity in the 6™ century,
recently made a significant contribution. He studied the influence of four catego-
ries of time — cosmic, historical, social, and individual — on the human condition
and pointed to the formation of a new class of historiography that focussed on
a universal history since the creation of the world (John Malalas, the Chronicon
Paschale...): Le temps cosmique est pour les Byzantins fondé sur Paction de Dieu, et
de Lui dépend aussi le temps historique, qui ne repose que sur sa volonté. Le temps
social de P Empire s aligne sur cette base, en rapportant a la dimension théologique
[emphasized by JK] toute son organisation®. Earlier, Gilbert Dagron analyzed the
ecumenic purview of the emperors’ political and religious power®. In his remarks
on the territorial and temporal ecumenicity, he emphasized the latter’s importance,
which still increased in the 9™ and 10" centuries. Relying on these considerations,
it is obvious to postulate an inseparability of time and identity, especially collective
identity.

The outstanding importance of eschatological time was highlighted by Gerhard
Podskalsky and Paul Magdalino. Podskalsky® again emphasized the theological
origin of the Byzantine concept of history in the Jewish and Hellenistic tradition

% M. BAKHTIN, Forms of Time and of the Chronotope in the Novel, [in:] The Dialogic Imagination,
Austin 1981, p. 84sq.

7 P. ODORICO, Le temps de I Empire, [in:] Ilpaxtikd AieBvots Zvvedpiov “Oyeig Tov Bulavtivov Xpo-
vov”, 29-30 Maiov 2015, ed. E.G. SARANTE, A. DELLAPORTA, T. KOLLYROPOULOU, Athens 2018,
p. 30-41 (with rich bibliography), the quotation from p. 40; see also: the graph on p. 31.

% G. DAGRON, L’eecuménicité politique: droit sur lespace, droit sur le temps, [in:] To Bu{dvtio wg
Ouxovpévn, ed. E. CHRYsOs, Athens 2005 [= IBR.IS, 16], p. 47-57.

¥ G. PODSKALSKY, Représentation du temps dans Peschatologie impériale byzantine, [in:] Le temps
chrétien de la fin de I'Antiquité au Moyen Age — IIIF-XIIF siécle (Colloque int. du CNRS 604), ed.
J.-M. LEROUX, Paris 1984, p. 439-450. Some years later PODSKALSKY (Ruhestand oder Vollendung?
Zur Symbolik des achten Tages in der griechisch-byzantinischen Theologie, [in:] Fest und Alltag in By-
zanz, ed. G. PRINZING, Munich 1990, p. 157-166, 216-219), studied the discussion of the Church
fathers on the biblical symbolism of the number Eight, which replaces Seven, and the transition to
the eighth aion, to the eighth-days-system on the occasion of Christ’s resurrection. For this topic, see
also: A. SHARF, The Eighth Day of the Week, [in:] Kathegetria. Essays Presented to Joan Hussey for her
80" Birthday, ed. ]. CHRYsosTOMIDES, Camberley 1988, p. 27-50.
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and identified two types of imperial eschatology, the political and the religious,
resulting in the perpetuation of the millennial reign. Magdalino® took the chrono-
logical scheme of the cosmic week, which originated in the era of the world and
dominated the thought of Byzantine authors, as an occasion to point out their
concentration on the fate of the Byzantine empire and its capital Constantinople,
when they express their eschatological expectations.

Only recently, Ilias Anagnostakis® discussed the relationship between time
and collective identity. Proceeding from the appeal Metavoeite, fyyike yap
1 Baotleia TOV ovpavav (Matthew 3, 2 and 4, 17), he studied the Life of Nikon
Metanoeite not only as an element of the narrative in the saint’s life, but also “as an
element of the saint’s identity and as the reflection of an eschatological age”, and
“as the regulatory element in the religious identity of a community”, thus empha-
sizing the importance of time for collective identity.

& %k 3k

For a nearer analysis of the relationship between time and identity, the mean-
ings of key words like aion, kairos and chronos, and the relationships among them
are helpful®*. In spite of their versatile use in Patristic and Byzantine texts and
their ambiguity, a closer examination of these three terms opens the opportunity
for differentiated interpretations (and translations), which comply with the devel-
opment of meanings in post-classical Greek and offer efficient links to identity.
Not surprising, many of these meanings are strongly influenced by the Bible; the
following four passages in the Septuagint and the New Testament®* may underpin
this observation:

Ecclesiastes 3, 1-2, 11, 14: For every thing there is a chronos (time) and for every matter un-
der heaven a kairos (right time), a kairos to give birth and a kairos to die, a kairos to plant and
a kairos to harvest the planted... He made everything good in its kairos; and he has given the
aion (eternity) in their heart, but mankind should not comprehend what God had created,
from beginning to the end..., I understood that whatever God had done, lasts for the aion;
there is no adding to it, and no taking away from it.

% P. MAGDALINO, The End of Time in Byzantium, [in:] Endzeiten. Eschatologie in den monotheis-
tischen Weltreligionen, ed. W. BRANDES, F. SCHMIEDER, Berlin 2008, p. 119-133.

' I. ANAGNOSTAKIS, O xpovog atov Nikwva Tov Metavoeite: fjyyike pap..., [in:] Ipaxtikd AieBvoig
Zvvedpiov “Oyeis Tov Bu{avtivod Xp6vov™, ed. E.G. SARANTE, A. DELLAPORTA, T. KOLLYROPOULOU,
Athens 2018, see here p. 213: ...1 e1dtkr} Xpr|oN TOL E0XATOAOYIKOV XpOVOU. .. Snuovpyel TAVTOTNTEG
KAl KATAANYEL 0TIV EPYACLAKT XPOVOUETPIAL.

32 In the cases of eniautos and etos (not in G.H.W. LAMPE, A Patristic Greek Lexicon, Oxford 1961 and
E. TrAPP et al., Lexikon zur byzantinischen Literatur, vol. I-11, Vienna 2001-2017), both correspond
in principle (LS], col. 576b-577a, and 704a) to “year”, the former emphasizing the duration of the
year (see: e.g., PSEUDO-IOANNES ZONARAS, Lexikon, epsilon 717), the second the unit of time (I am
grateful to the anonymous reader for this clarification).

* English translations borrowed (and adapted) from: https://www.biblestudytools.com/esv/ [4 I 2019].
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Sophia Salomonis 7, 17-19: For he himself gave me an unerring knowledge of the things
that exist, to know the constitution of the world and the activity of the elements, the arche
(beginning) and telos (end) and middle of chronoi (times), the alterations of the solstices and
the changes of the kairoi (seasons), the cycles of the eniautos (year) and the constellations
of the stars...

Titus 1, 1-3: Paul, a servant of God and an apostle of Jesus Christ, for the sake of the faith
of God’s elect and their knowledge of the truth, which accords with godliness, in hope of aio-
nios (eternal) life, which God, who never lies, promised a long chronos (time) ago and at the
idioi kairoi (proper times) manifested in his word through the preaching with which I have
been entrusted by the command of God our Savior...

Luke 18, 29-30: Truly, I say to you, there is no one who has left house or wife or brothers or
parents or children, for the sake of the kingdom of God, who will not receive many times
more in this kairos (time), and in the aion (age) to come the aionios zoe (eternal life)*.

The framework of meanings of aion, kairos and chronos is confirmed by these
and other® passages in the New Testament. For a more differentiated understand-
ing of the terms during the Byzantine period, I am quoting some characteristic
examples from the large number of relevant Patristic texts, beginning with the def-
initions by Pseudo-Zonaras and continuing with quotations from other sources.
Pseudo-Zonaras defines aion: “the time or what is coextensive in the heavens, like
a temporal movement or distance™®; kairos: “suitable time for work™’; and kata
kairon: “in the convenient and appointed time, so the apostle: He [Christ] died
at the appointed time for the wicked™®; chronos: “movement and course of the
sun in a proportioned motion; or the coextensive with the substance of the world
distance, in which every movement is measured, be it of the stars or living being

or whatever is moved”¥.

3 See also: Gal 4, 10: fjuépag mapatnpelode kai uAvag kol kapolg Kai EviavTovs.

* E.g. Gal 6, 7-10: Do not be deceived: God is not mocked, for whatever one sows, that will he also reap.
For the one who sows to his own flesh will from the flesh reap corruption, but the one who sows to the
Spirit will from the Spirit reap eternal life ({wfv aiwviov). And let us not grow weary of doing good, for
in due season (xoup® yap iSiw) we will reap, if we do not give up. So then, as we have opportunity (kou-
pov), let us do good to everyone. Act 1, 6-8: So when they had come together, they asked him, Lord, will
you at this time (év T® XpOvw ToVTw) restore the kingdom to Israel? He said to them, It is not for you to
know times or seasons (xpovoug iy kaupovg) that the Father has fixed by his own authority. But you will
receive power when the Holy Spirit has come upon you, and you will be my witnesses in Jerusalem and
in all Judea and Samaria, and to the end of the earth.

* PSEUDO-IOANNES ZONARAS, Lexikon, alpha 63sq: Alwv- 0 XpOvoG fj TO GUUTAPEKTEIVOHEVOV TOIG
0VPAVOIG. 01OV TL XPOVIKOV Kivipa Kai SLACTNHA- ... ATEPavVTOG aidv 8¢ md ToD del dv.

7 PSEUDO-IOANNES ZONARAS, Lexikon, kappa 1145: Kaipdg: xpovog émitiidelog eig épyaaciav.

% PSEUDO-IOANNES ZONARAS, Lexikon, kappa 1149: Kotd katpov- katd tOv ebkatpov kol TpoorKo-
VTa Kapov kal xpovov. obtwg 0 Améotolog (Rom 5, 6)- katd katpdv vmép doePadv anébave.

¥ PSEUDO-IOANNES ZONARAS, Lexikon, chi 1860: Xpovog: nAiov kivnolg kai mopeio petd upéTpou
QOPAG. | TO TAPEKTELVOLEVOV Tf| DTOOTACEL TOD KOGUOV SLA0TNUA, €V @ TTAoa LeTpeital Kivolg €ite
aotépwy, eite {wwv, eite OVTIVOCODY TOV KIVOUHEVWY.
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kairos* | chronos*!

Pseudo-Galenus, in Peri chymon, draws a remarkable parallel in the follow-
ing comparison: “What in the universe (kosmos) is an element (stoicheion), is
in human beings a humour (chymos), even as in the year (chronos) a season (kai-
ros), not having complete identity (tautotes) or likeness (homoiotes)... the seasons
of the year being spring, summer, winter and autumn”*.

In the early 9" century, two authors explain the difference of chronos and kairos
for their contemporaries. George Choiroboscus answers the question “How differ
kairos and chronos?” as follows: “kairos is the measured arrival of days, chronos the
extent of many kairoi and days™*. Michael Syncellus explains that “chronos is more
general and comprehensive than kairos; chronos encompasses kairos, but kairos does
not encompass chronos”*. The term chronos stands in the tradition of the Antiquity;
it is formulaically linked with trochos and tyche, this often in ecclesiastical texts®,

Y kapdg (often contrasted to aiwv): due measure, proportion, fitness, exact or critical or convenient
time, season, opportunity, period (LS], col. 859b-860a); fit, right, proper time, opportunity, present
age, age to come, ages of history, and time compared with eternity (G.H.W. LAMPE, A Patristic...,
col. 693b); year (E. TRAPP et al., Lexikon zur..., col. 734b).

Y1 xpo6vog: time, a definite time, period, date, term, year (LS], col. 2008b-2009a); time, esp. in contrast
to kairos and to aion, (divine) timelessness, eternity (of Son or Word), occasion and year (G.H.W. LAM-
PE, A Patristic..., col. 1534b).

2 PSEUDO-GALENUS, De humoribus, 19.485sq, [in:] Claudii Galeni opera omnia, vol. XIX, ed.
C.G. KunN, Leipzig 1830:Omep ¢v kdopuw oToLyeiov, 10010 év {Wwolg Xupog, domep Of kai v xpovw
Katpdg, 00 TAvTeAT] TaVTOTNTA fj OpOdTNTA EXOVTa... Kawpoi 8¢ 8t v O xpovog Eap kai B¢pog kai
XELHLQV Kkat @OvOTIWpOV.

* GEORGIUS CHOIROBOSCUS, Epimerismi in Psalmos, vol. 111, ed. T. GA1sForD, Oxford 1842, p. 47:
Ti Stapépel katpog Kai XpOvog; kaupdg HEV yap E0TL HEUETPNLEVT THEPDV APLELS, XpOVOG 8¢ TOAA@Y
Katp®Vv Kai fHepOY TEPLoXT.

4 MICHAEL SYNCELLUS, Le traité de la construction de la phrase de Michel le Syncelle de Jérusalem,
§ 156, ed. D. DONNET, Brussels 1982 [= EPAHA, 22]: kaBoMkdTepOG Te Kol TEPLEKTIKWTEPOG TOD
Katpod KaBéoTtnkev O XpOVOG- TEPLEXEL LEV Yap O XPOVOG TOV Kalpdy, O 8¢ kalpdG TOV xpovov o
nepiéyet. From these differentiations many special meanings, as “seasons of the year”, derive later, for
example, in Manuel Philes’ poem Eig ta 8’ O¢ia kai iepd evayyéAia, MANUEL PHILES, Carmina, poem
39, vol. I-1II, ed. E. MILLER, Paris 1855-1857):

‘O naoav AnA®g TeKToveEDOAg TNV KTioL,
‘Ev maot tnp@v TNy Ty Tig Tetpadog,
Téooapot katpois wpailel TOV xpovov.

> IsiDOoRUS PELUSIOTA, Epistulae de interpretatione divinae scripturae, [in:] PG, vol. LXXVIII,
col. 158: Tpoyoetdr|g yap 6 xpovos... ‘Ott 8¢ tpoxov 1OV Xpovov éxaleos, S TO Tpoxoeldeg Kai
KUKAkOV oxiipe; similar Catena in epistulam Jacobi, 21sqq, [in:] Catenae Graecorum patrum in No-
vum Testamentum, vol. VIII, ed. J.A. CRAMER, Oxford 1840; GREGORIUS AGRIGENTINUS, Commenta-
rius in Ecclesiasten, 1.13, [in:] Pseudo-Gregorii Agrigentini seu Pseudo-Gregorii Nysseni commentarius
in Ecclesiasten, ed. G.H. ETTLINGER, J. NORET, Turnhout 2007 [= CC.SG, 56]: KvukAkog §popog tod
Xpovov, péoov avtod mavta StahapPavewy kai TEpLypdwy, olov Tig TpoxOG dmavaTtov EXwv THy
kivnow, and 10.8: Eita gnoiv 6 cogog ExkkAnotaotig (scil. Eccle. 12, 6-7)- Kai ovvipifij 1) vpia
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but also among non-theological authors*¢, whereas the term kairos is used only as
an exception in this context®.

kairos | aion™®

As early as the break between the 4™ and 5" centuries, the relationship between
kairos and aion is explained by John Chrysostomus: “Short is the present kairos
in relation to the interminable aiones™. In another homily, he refers to Paul’s let-
ter to the Romans: ... and we must leave off from indifference. For deliverance is
nearer now than we believed. Do you see, how he draws their attention already to
the resurrection? As the chronos goes on, he says, the kairos of this life will be con-
sumed and that of the future aion comes nearer”. One generation earlier, Basil
of Caesarea makes a clear distinction between the short kairos of this life and the
eternity of the aion: “The present kairos is for repentance and forgiving of sins;

but in the future aion comes the just judgement of retribution™".

&mi TV yiy, kal ovvipoydoer 6 Tpoyos émi TOV Adkkov, Kai émotpéyer O xoUG Emi THV yijy, WG NV.
T ovvtpii] yap tiig O8piag TAG £mi TV YAV, TV OGTpaKiviy eVOLY ToD dvBpwmivov cwpatog £81-
Awoev mpogavae, mept o0 enotv kai Iladlog 6 péyag dnootolog (scil. 2Cor 4, 7)- "Eyouev 8¢ tov
Onoavpov ToiTov év doTpakivoig okebeow, kai maAw (scil. 1Cor 5, 1)- Oidauev 611 éav 1 émiyetog fuay
oikia T00 okVOUS KATAAVOF, oikoSouny ék Oeov Eouev oikiav dyeipomoinTov aidviov év ToiG ovpa-
voi¢. AN Kal gvvTpoydoar TOV Tpoxov Emi 10V Adkkov einwy, TO AV XpovikOv dlaoTnua TG £kd-
otov cagdg fvifato {wijg ouvanonepatwBivat kai TAnpwbival, Tpoxod diknv kvlieobat megukdg,
WG Amd TOV adTOV €ig T& avTd AN Emavidy, eita kal katdv €l TOV Adkkov fitot TOv Bdvatov;
THEODORUS STUDITES, Parva catechesis, 37.21, ed. E. AUVRAY, Paris 1891: kai 6 xpovog domep Tig
TPOXOG KUAIOHEVOG. ..

6 Examples: GEORGIUS CHOIROBOSCUS, Prolegomena et scholia in Theodosii Alexandrini canones de
flexion verborum, [in:] Grammatici Graeci, vol. IV.2, ed. A. HILGARD, Leipzig 1894, p. 11; THEODORUS
Cyzicenus, Epistulae, [in:] Emotolai ék ToD Bievvaiov kwdixog phil. gr. 342, ed. S.P. LaMPROS, NEAA
19, 1925; 20, 1926, p. 23: ...xpovov, T0D koOopKoD TpoxoD...; THEODORUS PRODROMUS, Carmina
historica, Poem 45.365, [in:] Theodoros Prodromos, Historische Gedichte, ed. W. HORANDNER, Vienna
1974 [= WBS, 11]: @ pot iov kOAvSpog, & Tpoxol xpdvov; Historia imperatorum, ed. F. IADEVAIA,
Messina 2000, p. 594: 6 xpovog kai O Kapdg kol 6 TPoxOG Thg TOXNG évemeEev ToANoVG; Historia
Alexandri Magni, 57.16, [in:] Ps.-Kallisthenes. Zwei mittelgriechische Prosa-Fassungen des Alexander-
romans, vol. I-11, ed. V.L. KONSTANTINOPULOS, A.C. LoLOS, Meisenheim am Glan 1983 [= BKP, 141].
4 GEORGIUS MONACHUS, Chronicon breve, [in:] PG, vol. XC, col. 1205, 1228, 1240.

8 aiwv: period of existence, lifetime, life, age, generation, destiny, long space of time, age, space of time
clearly defined and marked out, epoch, age, epoch, age, the ages, i.e. eternity (LS], col. 45b); age, aeon,
eternity, time, long but definite period, but also period(s) of indefinite duration (G.H.W. LAMPE, A Pa-
tristic..., col. 55-57a); year (E. TRAPP et al., Lexikon zur..., col. 37b) - aiwviog, ...lasting for an age
(aiwv II), perpetual, eternal (but dist. fr. &idtog).

* JoANNES CHRYSOSTOMUS, In epistulam ad Hebraeos, [in:] PG, vol. LXIII, col. 25: Bpaxdg yap
0 TTapWV Katpog PG TOVG aldVvag ToOVG ATEAEVTATOVS.

* JoANNES CHRYSOSTOMUS, In epistulam ad Romanos, [in:] PG, vol. LX, col. 621sq: ...xai 8ei Aotmov
nuas analdayiver tiic pauuias. Nov yap éyyitepov fuav 1 owthpia 7 61e émotevoapey (Rom 13,
11). Opag nwg épiotnotv avtols f{0n v avdotacty; Tod Xpdvov ydp mpoidvTtog, enoty, 6 uev Tod
TapOVTOG Piov Samavatat Katpog, 6 8¢ ToD PEANOVTOG AidVOG £YyUTEPOG YiveTal.

*1 BasiLius CAESARIENSIS, Regulae morales, [in:] PG, vol. XXXI, col. 700: Tf¢ petavoiag kai Tig dpé-
OEWG TAOV AHAPTIOV 6 TTAPWDV E0TLKALPOG: €V 8¢ T@ uéANovTL ai@vi ) Sikaia Kpiolg TG AvTamodocewd.
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aion [ chronos

The relationship between aion and chronos was subject to the continuous develop-
ment of both term’s meanings. In the majority of cases, it may be found in theo-
logical contexts, once already in an ancient tragedy®. In the Septuagint, with some
insignificant exceptions, the wording &i¢ tov aidva xpovov, “for eternal times”
(adjectival use of aiwv)>® dominates, and this wording was predominant in the
patristic literature until the 5" century*.

The development towards a separate interpretation of the two terms began
obviously from the 5%/6" centuries, in particular in the discussion of the mean-
ing of the aididtes (“everlastingness”)®. A representative selection from the large
number of authors should begin with Pseudo-Dionysius Areopagita; he postulates
in De divinis nominibus:

It is necessary, I believe, to be informed about the nature not only of time (chronos), but also
of eternity (aion) by the savants,

and he continues with an explanation, from which the main passage reads as
follows:

... He [scil. Gregory of Nyssa] calls time, what by generation and destruction and alteration
occasionally acts differently. Therefore, the theology teaches that we already here, bound
in time, participate in eternity, whenever we are suitable for the eternal and always such ex-
isting eternity... (Therefore, we should) send hymns to God as eternity and time, as creator
of all time and eternity and as ‘ancient of days, because he is before time and above time and
changing ‘periods (kairoi) and times (chronoi)’ and again existing before eternities, being
before eternity and above eternity, and his kingdom is the kingdom of all eternities.>®

> By the chorus in AESCHYLUS, Septem contra Thebas, v. 219sq, [in:] Aeschyli Septem Quae Super-
sunt Tragoedias, ed. D.L. PAGE, Oxford 1972: pfimot’ éuov kat’ ai@va Ainot Oe®dv / &8e mavayvpig...;
see: the explanation in Scholia Graeca in Aeschylum quae exstant omnia, hypothesis-epigram-scho-
lion 219sq, ed. O.L. SMITH, Leipzig 1976-1982: ...fjyouv 1} cuvaywyn T@v évtadba dvtwv Bewv,
KataAeiyot TV TOAY KAt €OV aidva Kal xpovoy, fiyovy €mi Tod uod Piov.

> Septuagint: Ps 8 and 15, Is and Bar; in the New Testament, Pauline epistles: mpo xpovwv aiwviwv
and similar.

** Eusebios of Caesarea, Basil of Caesarea, Didymus the Blind, Ephrem the Syrian, Theodoret of
Cyrrhus and Cyril of Alexandria. A later example is the Second Council of Nicaea.

> LSJ, col. 36a: “&id1otng, eternity. — &idtog everlasting, eternal... d&. is dist. fr. aiwviog as everlasting
from timeless, but dist. fr. dei{wog as eternal (without beginning or end) from ever-living”.

% PSEUDO-DIONYSIUS AREOPAGITA, De divinis nominibus, ed. B.R. SUCHLA, Berlin 1990 [= PTS, 33],
p- 216sq: Xp1) 8¢, wg ofpat, kol xpOvov Kai ai@vog @howy ¢k T@v Aoyiwv eidévat... Xpovov 8¢ ka-
\et (possibly GREGORIUS NYSSENUS, In sanctum Pascha, [in:] Gregorii Nysseni opera, vol. IX.1, ed.
E. GEBHARDT, Leiden 1967, p. 261sq) TOv év yevéoel kal Bopd kai dAAowwoet kal &Ahote dANwg
Exovtar Awd kal fiudg évBade katd xpovov Opilopévoug aiwvog pebégewy 1) Beoloyia gnoty, fvika tod
apBaptov kai del doavTwG £X0VTog aidvog épikpeda. .. Tov 8¢ Beov kal d¢ aidva kal dg Xpovov
DUVELY, DG XpOVOL TAVTOG Kal ai®dvog aitiov kal makatov fpep@v (Dn 7, 13), g mpd xpovou kal vmép
XpOvov kai dAlotodvTa katpodg kai xpovoug (Dn 2, 21) kai avbig mpd aidvwy dnapyovta, kad’ soov
Kai Tpd aldvog €0t kal OTEp aid@va kai 1y Bactheia avtod Pactleia Tavtwy TOV aidvwv (Ps 144, 13).
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In chapters 4 and 5 of his De aeternitate (Kata t@v IIpoxlov mepi audtotntog
KOOpoL €miyelpnpdtwy), John Philoponus (6™ century) argues against Proclus”,
and he offers a concise definition: “Eternity (aion) existed when time (chronos)
did not exist, and eternity will exist when time will not exist”®. The Doctrina
Patrum (7"-8" centuries) says in a similar manner: “Eternity (aion) is time-
less time (chronos achronos) and endless end (peras aperanton)*. Finally, John
of Damascus (7/8" century) states: “What for those under the time (chronos) is
the time, is for those in the everlasting (aidia) the eternity (aion) .

Most of the authors after the turn of the millenium remained more or less in the
paths of their predecessors, so, for example, John Italus (11" century)®' and Greg-
ory Palamas®. I should also mention John Cyparissiotes, who quotes De divinis
nominibus, book 10 of Dionysius Areopagita®, and Gennadius Scholarius, who
authored an epitome of the first part of Thomas Aquinas’ Summa Theologiae®.

The personality who deals with the relationship between aion and chronos sev-
eral times is Michael Psellus (11" century) - not only in the Opusculum logicum 4%
and in the Theological Treatises 41, 88 and 105, but especially in his Theological
Treatise 32, which is entirely dedicated to the topic “About eternity” (Peri aionos)®:

7 JoANNES PHILOPONUS, De aeternitate mundi contra Proclum, ed. H. RABE, Leipzig 1899 (cetera:
IoANNES PHILOPONUS, De aeternitate), p. 104: §."Ot, k&v Aéywpev Qv mote dte 00k fiv XpOvog Kai
g0t Toté §te ovK Eotar, TO MV TOUTO Kal TO TOTE TPOG TNV TOD DIOKEILEVOL YUOLY EKAapuBavo-
VTEG 00 TUHHATOG XpOVOL SNAWTIKOV vooDpev AN ToD ai@vog tva Draplry, &v @ ovk Nv i EoTan
XpOvog. €011, k&v mapddetypa v 6 aidv ToD xpOvVov, OvK AvayKn Kai TOV xpovov dei elvat, ®g
0 alwv del éoTiv.

8 JoANNES PHILOPONUS, De aeternitate, p. 116: §’...kdv einwpev v &te odk v Xpdvog kai Eotat
&Te 0Ok EoTal, TO MV Kol TO £0TaL 00 XPOVIKOV VOODEY AANA TG TOD aidvog DIapEews papev elval
onpavTkd: fv yap aidv kai xpovov ur| 6vtog kai éotat aiwv, 6te ook £0tat xpOvog.

* Doctrina patrum, p. 253.15: Aidv €0TL XpOVOG dxpovog Kal TEPAG AMEPAVTOV.

% JoANNEs DAMASCENUS, Expositio fidei, [in:] Die Schriften des Johannes..., vol. II, Berlin 1973
[=PTS, 12], p. 15: ...6mep yap 10ig b1d Xpdvov 6 Xpovog, TodTo 1ol audiolg €oTiv alwv.

' JOANNES ITALUS, Quaestiones, p. 60: ...0 aiobntog obTog Stakoopog ovk Eott mapdadetypa, dAN
ikav, dANov dvtog Tod mapadeiypatod: kai xpovog évtadda, ai@vog dvTog ékeioe.

2 E.g. GREGORIUS PALAMAS, Orationes contra Acindynum, 2.12.50, [in:] Ipyyopiov To0 Iadaud ovy-
ypaupata, vol. I1I, ed. L. KONTOGIANNES, B. PHANOURGAKES, Thessalonica 1970.

% JoANNES CYPARISSIOTES, Expositio materiaria, 8.3, [in:] Twdvvov 100 Kvmapiooiwtov 1@v Ocodoyi-
kv Proewv Zrotyeiwdns Exbeos, ed. B.L. DENTAKES, Athens 1982 [= HOM, 5].

¢ Here, the chapter Ilept didiotntog is of particular interest: GENNADIUS SCHOLARIUS, Epitome pri-
mae partis Summae theologice Thomae Aquinae, Treatise 1.10, [in:] Oeuvres complétes de Georges
(Gennadios) Scholarios, vol. V, ed. M. JUGIE, L. PETIT, X.A. SIDERIDES, Paris 1931.

5 MICHAEL PSELLUS, Opuscula, op. 41.60-65: € yap aidv 0Tt {wn év 0Tdoel Kal 1§ avTd OoavTw,
eikova 8¢ el 100 ai@vog TOV Xpdvov elvat, AvTi pév KIviioews voepag Yuxig TIvog Hépoug KIvijoe-
WG HETPOV TOV XPOVOV 0INTEOY, AVTL 88 TAVTOTNTOG Kal TOD MOAVTWG Kal HEVOVTOG TO [T} HEVOV €V
TaOTQ... Oel 88 ovk EEwBev TG Yuxfig AapPavety TOV xpovov, ovde tov aidva ¢kel €§w oD 6vTog,
0088 mapakolovOnua ovd’ Hotepov, AN’ Evopwpevoy Kai EvOvTa kal cLVOVTA, DOTEP KAKET aiwv.
% MICHAEL PSELLUS, Theologica, op. 32, Ilept aiwvog (etiam: De omnifaria doctrina, Appendix 2,
TIept ai@vog.
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Understand time (chronos) as an image of eternity (aion). If so, the reasoning by conversion
says: agree that eternity is an example for the time... Such is eternity; time is a product of it,
left behind by the father’s state. It was born in order to come to an end... We participated
in a small share of the nature of time. The soul... is placed between eternity and time... Its
substance is eternal, but its energy is temporal... Also the harmonious concordance of time
and eternity leads me to this, as the opposites — correlating with each other - coalesced.””

The individualization and personalization of temporality can be verified by the
combination of time-related terms with the possessive pronouns ewos or (collec-
tively) hemeteros. A biblical starting point seems to be the passage in the Gos-
pel of John: Jesus said to them, My time has not yet come, but your time is always
here... Go to the festival yourselves. I am not going to this festival, for my time has
not yet fully come®, which was commented on in the Catena in Ioannem® and
from many Church fathers (Athanasius of Alexandria, Basil of Caesarea, Cyril
of Alexandria, John Chrysostomus, Nilus of Ancyra and Socrates Scholasticus™).

%7 MICHAEL PSELLUS, Theologica, op. 32, 1sq: Aldvog eikova TOV Xpovov éniotaco- €l 8¢ TodTO, dVvTL-
oTpEYag 0 AdYog €pel, xpovou mapddetypa TOV aidva tibeco... 49sq: TolodTog pEv 6 aidv- 6 ¢ ye
XPOVOG Yévvna uev €keivov, dmoheetupévoy 0¢ TG TMATPIKAG 0TACEWG: yeyévvnTat yap, tva kai
£kdpapn)... 73-75: el 6¢ €v Ppaxel pépet TG ToD XpOVoV HeTEOXKAUEY QPLOEWG. 1) 8¢ ye Yuxn,
Smep fpdTNKaG, HeTald ai@vog kai xpdvov Tetdxatat... 78-82: aiwvilet is eternal pgv yap avtiig
1 ovoia substance, xpovilet is temporal 8¢ 1} évépyela force, action... 99-102: éndyetat ydp pe €ig
ToDTO Kal 1} TAVAPUOVIOG GupPWVia Xpovov TpdG aidva Kpabévtog kal TV évavtiov dAARlolg
GUVOUONOYNTAVTWV.

%To 7, 6 and 8: Aéyel odv avtoig 6 Inoods, ‘O kapdg 6 ¢udg obmw TapeaTy, 6 8¢ Kalpdg O DUE-
TEPOG TAVTOTE €0TLY ETOLHOG. ... DUEG AvAPnTe €ig TV £0pTNV- €y OVK dvaPaivw eig TV opThv
TavTnY, 0Tt 6 EUOG KatpOG oUmw memAnpwtal; Jesus said to them, My time has not yet come, but your
time is always here. — See also: NoNNUS’ Paraphrasis sancti evangelii Ioannei, VII, 23-25, 32-35,
ed. A. SCHEINDLER, Leipzig 1881:

...kai 0@ &vag dyopevev apoPaiw Tivi pobw
olnw kaiptog NABeV €(0g xpovog, DuéTepog 8¢
ménTaTaL aigv £TolpHog, EAevBepog. ..

obmw £y® kAlolag veomnyéag dptt yepaipwv

eig Tehetnv Ooiny émPrioopat. HUeTéPOL Yap

oUW {OL TETENEGTO XPOVOL SPOpOG. G O UeV eimwv
£€oTixev ayvov €8ebhov dxepotkopwy Takhaiwy.

% Catena in Ioannem, 261.6 and 30sq, [in:] Catenae Graecorum patrum..., vol. II, Oxford 1841:
OV yap elnev, dueig Tiveg ¢0té cupfovlevovteg Tadta Kai Si8dokovTeg, dANA Ti Pnowv; “6 kalpdg
0 £U0G oUTIW TAPETTL TOVTETTLY O TOD 0TaWPod Kai Tod Bavdtov... To 8¢ “0 kapdg 6 ¢uog olnw
nemAnpwtal” dnhoi 6t €det kai onpela yevéoBat kai Snunyopiag AexOijvat. ..

70 BasiL1Uus CAESARIENSIS, Regulae morales, [in:] PG, vol. XXXI, col. 797, 800; CYRILLUS ALEXANDRI-
Nus, Commentarii in Joannem, [in:] Sancti patris nostri Cyrilli archiepiscopi Alexandrini in D. Joannis
evangelium, vol. I, ed. PE. Pusey, Oxford 1872, p. 400, 584, 587; IoANNES CHRYSOSTOMUS, It Ioan-
nem, [in:] PG, vol. LIX, col. 271; N1LUs ANCYRENUS, Epistulae, III, Ep. XLIII, [in:] PG, vol. LXXIX.
For Athanasius of Alexandria and Socrates Scholasticus see below.
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Athanasius of Alexandria” and Socrates Scholasticus™ extended the interpretation
of Io 7 in referring additionally to Mt 26, 45: Then he came to the disciples and said
to them, Are you still sleeping and taking your rest? See, the hour is at hand, and
the Son of Man is betrayed into the hands of sinners”, and to the marriage in Cana,
lo 2, 3-5: When the wine gave out, the mother of Jesus said to him, They have no
wine. And Jesus said to her, Woman, what concern is that to you and to me? My
hour has not yet come. His mother said to the servants, Do whatever he tells you™.
Thus both authors indicate the general significance of kairos (and even hora, “time
of day””®) as the proper or suitable time in human life.

However, a reference to the present time of the respective authors is only
implied or hinted at in these texts. The decisive additional step came from the
following authors, who equated the kairos with their individual lifetime or (col-
lectively) with the historical period, in which they and their contemporaries
existed: Athanasius of Alexandria critised his opponents, the followers of Arius,
who “in our time” by challenging the right faith, do not support the truth, and he
compares them with a group of disciples, who did not accept the content of Jesus’
teaching on the shore of the Sea of Galilee and in the synagogue at Capernaum
(Io 6). John Chrysostomos appealed to his contemporaries in his 4" homily on
the First Letter to the Thessalonians: Ours is the time! Let us use it for what is neces-
sary! Let us cut off the ropes of the sins! Before we pass away, let us judge ourselves!

7! ATHANASIUS, Apologia de fuga sua, col. 13, [in:] Athanase d’ Alexandrie. Apologie a I'empereur
Constance. Apologie pour sa fuite, ed. J.-M. SZYMUSIAK, Paris 1958 [= SC, 56]: Kai yap kai mpd 10d
Tavtnv éAOely, Eeyev avTog T pév untpi- obmw fikel 1 dpa pov- toig 8¢ yxpnuaticacty adehoig
avtol- O £poG KapoOg obTw Tdpeott. TGNy Te ENBOVTOG TOD Kapod Aeye Toig pabnrtaic kabevdete
TO Aomov kai dvamadeaBe- iob yap fyykev 1 dpa, kai 6 Yiog tod avBpwmov mapadidotal eig xelpag
AUAPTWADY. ..

7> SOCRATE DE CONSTANTINOPLE, Histoire ecclésiastique, 111, 8.39-41, vol. I-IV, ed. P. MARAVAL,
P. PERICHON, Paris 2004-2007: ...6 Twdavvng éypagev obtwg: ‘Eqyrovy odv avtov maoal, kai ovdeig
éméPolev En adTOV TAG Xelpag, OTL obmw EAnAOOeL 1) dpa avtod. 40. Kai yap kai mpd 100 Tavtnv
ENBelv Eheyev avTog TR pév untpi ‘Obmw AABev 1§ dpa pov; Toig 8¢ xpnuaticaocty adedpoig avtod
‘O £pog katpog obmw mapeott. 41. TTaAwy te EABOVTOG TOD Kapod Eleyev Toig padnraic Kabevdete
Mooy kai avamaveode- idod yap fyyikev i) dpa, kai 6 viog Tod dvBpwmnov mapadobroetat gig xelpag
apaptwA®v. - See also NICEPHORUS CALLISTUS XANTHOPULUS, Historia ecclesiastica, [in:] PG,
vol. CXLVTII, col. 16.

73 Mt 26, 45: 101e Epxetal mpoG TOLG pabntag kai Aéyet avtol, Kabevdete 10 Aowmov kai dvamave-
00¢; idob fyyikev 1) dpa Kkal 0 viog Tod avBpwmov mapadidotat €ig Xeipag AUAPTWADY.

1Io 2, 3-5: kal boTEPOAVTOG 0ivov Aéyel 1) ptnp t0d Inood mpog avtodv, Otvov ovk Exovaty kai Aé-
yet avtii 6'Inoods, Ti €pol kal ool, yovay; odmw fiket ) dpa pov. Aéyet 1) pntnp avtod Toig SLaKkovolg. ..
7> LSJ, col. 2035b-20364, s.v. dpa (C), I1.1.a.

¢ ATHANASIUS, Disputatio contra Arium, [in:] PG, vol. XXVIII, col. 484: ...étépwv 8¢ pny cvval-
oBopévwv TV Beiwv kal Mvevpatik@v pnuatwv tTod Kupiov eig td omicw émotpagéviwy, aitiav
TO eVePYETN Kal YOYOV TIPOCAYAVTWY, Kal Aeyovtwy, Ti¢ Suvatar avtod dxodelv; Omep kai €mi o0
NHETEPOL KalpoD TpdTTOoVGLY Oi py BovAopevol cuvodevety Tf] dAndeiq, Std TO apéneadat Ohiyelg
Kai mewpatnpla Tf miotet. Pact yap, Tig Suvvatat uid&at THv Tapadooty T@v évtod@v tod Kupiov
Kal Tiig mioTewg;
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Do not let the sun go down on your anger!”’. Ephrem Syrus prayed to God to send
to him his grace and to unravel his thoughts, because the distractions and cares
during the present time (proskairos kairos) kept him away from God’s eternal be-
nefits’. Finally, at the end of Byzantium, Gennadius Scholarius lamented “our dis-
cord”, in comparing it with the mentality of “preparedness” in the times of the
apostle Paul”.

To sum up the evidence, which results from the quoted sources and the men-
tioned studies: Time cannot be unlimited and infinite, because for human beings
it is unimaginable without beginning and end. Time has to be structured in the
dimensions of the past, present and future (and this for different cultures in dif-
ferent ways). The sources allow us to conclude that from the varieties of time
(which were identified in the above mentioned bibliography), eschatological (cos-
mic) time dominated the thinking of the homo byzantinus in relation to indi-
vidual and collective identity, whereas the historical dimension was rather limited
to authors of a small educated class.
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Abstract. The notion of identity (tautotes) was discussed, often in contrast to its opposite “otherness”
(heterotes), not only during Classical Antiquity but also by Christian and Byzantine authors since
Late Antiquity. Fundamental manifestations of every dimension of Byzantine identity — and in par-
ticular of collective identity — are language (including culture), religious (and political) commitment,
space and time; these phenomena are deeply rooted in human consciousness.

This paper deals with the relation between identity and time (temporality). This relation is analysed
on the basis of key terms like aion, kairos and chronos and the relations among them; the individu-
alization of temporality becomes manifest in combinations of the mentioned terms with adjectives
like emos or hemeteros. Not surprisingly, Byzantine authors - referring to passages in the Old and the
New Testament — dealt mainly with eschatological (cosmic) time in relation to individual and collec-
tive identity, whereas the interest in the historical dimension of time was limited to authors of a small
educated class.
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