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SAINT METHODIUS: LIFE AND CANONIZATION

N owadays, we have access to a lot of research on the lives and deeds of St. Cy-
ril and St. Methodius. Nevertheless, we cannot claim to know either all or
even almost all facts around their lives and work. Besides, there is significant dis-
crepancy between our knowledge about St. Cyril and the things we know about
St. Methodius, and this imbalance is not accidental. The main sources for the lives
and work of the holy brothers - or at least those among them that we may con-
sider credible enough - are dated from their contemporary or near-contemporary
times and can be grouped into two categories:

1. The so-called ‘documents’ are written in Latin and belong to the epistolary
genre. Among these are papal letters and the letter of Anastasius the Librarian to
Gauderich, the Bishop of Velletri.

2. Vitae, panegyrics and services required to celebrate the religious feasts
of the saints, are written in Old Church Slavonic (Old Bulgarian). This second
group, unlike the first one, could have emerged only after the death and the subse-
quent canonization of the saint. Moreover, these are religious literary works that
must follow the standard requirements of the respective genres, and the informa-
tion that they contain, should be analyzed in the light of these preconditions.

We must add here that the close association of Constantine Cyril with the cult
of St. Clement, the Pope of Rome, is related to the appearance of an important
literary work written in Latin, known as the Italian Legend, which is the last part
of the vita of St. Clement and contains a narrative about finding St. Clement’s relics
by St. Cyril in Kherson and their transfer to Rome. The life story, however, is built
upon a much extensive plot, and St. Cyril the Philosopher is a main protagonist.
Taking into account the content, some scholars consider the Italian Legend the
Latin vitae of St. Cyril. However, this assumption could be applied to its content
only and not to the form or functions of the text which do not correspond to the
characteristics of the vita as religious literary genre. Here, we have to highlight
that Methodius also appears in the Italian Legend, with a mention of his ordina-
tion as a bishop.
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The papal letters feature several pivotal moments, mostly related to Methodius’
bishopric (the symbol of faith, liturgical language, his trial and restoration), and
shed some light on specific moments without painting the whole picture which
can be usually found in the vitae. The scope and accuracy of the information that
is found in the vitae, undoubtedly, depends on the period of canonization of each
of the brothers — the conditions differ a lot between the two.

First, we have to emphasize that in the first centuries of its existence, the Chris-
tian church had no specific process to declare someone a saint, and the so-called
canonization was rather a spontaneous unregulated act. This situation continued
until the end of the 10" century for the Roman Catholic Church (the first canon-
ization (by a Pope) that followed a specific procedure was the one of St. Ulrich
Habsburg in 993). For the Orthodox Church, this period extended until the sec-
ond half of the 14" century when St. Gregory Palamas became the first saint, whose
sainthood was specially argued and subsequently accepted by a Church Council.

With this in mind, we cannot expect any official act of proclamation either for
Cyril or for Methodius, and the lack of a clear, regulated and universal procedure
considerably complicated the situation. Therefore, the inclusion of their names
in the synaxarion was of utmost importance. Their names are found in the Codex
Assemanianus, a gospel of the 10™ century (Cyril on the 14™ of February, f. 142b;
Methodius, on the 6" of April, f. 142b). The texts used for the proclamation and
establishment of their cult were of overriding significance. The vita is the first testi-
monial text and the first step towards canonization. Then, for establishing the cult,
a panegyric and a service are needed. The existence of these texts is a reliable proof
for a canonization in effect.

Considering all testimonials available, Constantine Cyril had immediately
shined as a saint. We know where he was buried, to the right of the altar as seen
by the narthex, in the Basilica of Saint Clement in Rome. According to the Italian
Legend, miracles started immediately happening at his tomb, and according to
the letter of Anastasius the Librarian, dated before 882, his vita was already in the
process of composing — most probably the Extensive Vita of Cyril, as it is known
nowadays.

This was not the Methodius’ lot, though. We do not know where he was buried
— the place is not mentioned anywhere. His death was followed not by miracles but
by a cruel persecution against his heritage and his disciples, with the youngest ones
being sold at the slave market in Venice. The elders were first thrown into prison
and then eventually expelled from the country. As claimed by Krassimir Stantchev
and Anna Vlaevska-Stancheva!, for the Roman Catholic Church Methodius not

'K. CraHuEB, A. BIAEBCKA-CTAHYEBA, Om epemuk 00 céemely: e80M0OUUS HA MemoOuesuss 06pa3
6 sanadnama mpaouyus, [in:] Ipobnemu na Kupuno-Memoduesomo deno u Ha bonzapckama kyn-
mypa npe3 IX-X eex, ed. b. BEnuesa, E. lorpamaxmesa, C. HUKONOBA, 1. ITonos, C. BbPinEBA,
Codmst 2007 [= KM, 17], p. 691-692.
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Translation of relics of St. Clement, part of the 11"-century
fresco from the Basilica of San Clemente, Rome

only had not immediately shined as a saint, but after his death, at the end of 885,
the new Pope, Stephen V, accused him of inconsistency of faith, violation of oaths
and tolerance to prejudice, and forbade the Slavic language liturgy under threat
of excommunication. About 40 years later, Pope John X instructed the bishop of
Split, Dalmatia, not to succumb to the doctrines of Methodius which were not
found in the books by the holy fathers, and forbade the appointment of Slavic
priests. In 1061, Pope Alexander II confirmed the edicts of the Church Council
of Split in 1059/1060 in which Methodius, who had already been called heretic,
was mentioned as the inventor of the Slavic letters and founder of a false teaching
against the dogmas of the Roman Catholic Church.
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Considering all this, it is not surprising to find an 11" century fresco in the
narthex of the Basilica of Saint Clement in Rome, which depicts the transfer
of the relics of St. Clement St. Cyril and St. Methodius are depicted as two Eastern
monks on both sides of the Pope, who is identified in the inscription as Nicho-
las I (in fact this is Adrian II). However, only one of the two has a nimbus over
his head, which confirms that in the 11" century in Rome Methodius was not
considered a saint.

In the West, the joint cult of the two brothers was established much later,
in 1345, with the edict of Charles IV, the Emperor of the Sacred Roman Empire,
which established the famous Benedictine Emmaus Monastery in Prague. The
edict is based on a mixture of the Dalmatian Legend of St. Jerome as the creator
of the Glagolitic alphabet, and the Czech Legend of Cyril and Methodius that
is reflected in the so-called Christian Legend. In 1880, Pope Leo XIII promul-
gated them as Apostles of Christianity; 100 years later, Pope John Paul II pro-
claimed them co-patrons of Europe along with St. Benedict. In other words, for the
11" century Roman Catholic Church, Methodius was not a saint, but rather a her-
etic and he would not be introduced into the list of saints until the 14" century.

On the other hand, we have the Extensive Vita of St. Methodius, a panegyric
dedicated to the two brothers (for the 6™ of April, the feast day of St. Methodius),
and a service dedicated to Methodius, all written in Old Church Slavonic (Old
Bulgarian). These are early texts, no doubt composed before 12 century, as their
oldest copies are dated in the 12" century. Hence, we have to determine their oc-
currence in time and space.

In the first texts written in Slavic in Bulgaria we can observe the change in the
treatment of Methodius as opposed to that of Cyril.

In the Codex Assemanianus, on f. 142b, Cyril is referred to as ‘saint’ (cTaaro
oA HA KypHaa Puaocoda) while Methodius is ‘Reverend Bishop of Great Moravia
and brother of the Reverend Cyril the Philosopher’ (1 na oyenewk ngnaa oua naro
MEQOAIA. APXTIA E'BUINALA MOPARTRH. BJA NPIo KyphAa PHAocoda).

In the treatise O pismenex (On the Letters) dated ca. 893, there is the following
statement:

AYE AH BRNPOCHIIN CAOE'RNKCK'KIA BOYKAQA TMAATMOAA K'hTo E'hl MHCMENA ChTEOPHAR ECTh AH
KBHHIMs1 NP-EAOKHAS. To BkcH REAATH H OTHEERIARBINE PEKRTH. CRATRIH KONCTANTHH
GHAOCOP S NAPHLLAEM™KIN KVPHATS. Tk HAM'K MTHCMENA CRTEOPH H K'HHIKI NPRAOIKH. H METOAHH
EPATPh EM0. CRTh EO EYIE KHEH HIKE CRTH BEHARAH HXh.

If you ask the Slavic students, saying, “Who has created the letters and translated the books
for you?”, (they) all know and answer, “Saint Constantine the Philosopher, called Cyril, and
his brother Methodius; those who have seen them, are still alive”
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This fragment attests for the obvious difference in the treatment between the
two — only Constantine is a saint.

The same attitude is attested in the Prologue to the translation of the Fountain
of Knowledge of John of Damascus made by John the Exarch - the text is known
as Nebesa (“Heaven”) in the Slavic literary tradition. Donka Petkanova® was the
first to observe this difference. John the Exarch confessed in the Prologue that
he had made the translation on the explicit insistence of the monk Dox, the
brother of Prince Boris, most likely in the 890s.

MO’ E2KE OVBO CRAT'hIH YAOR'KKs BOXKHH KONCTANTHN' (I)MAOCO(I)"h PEKR MBNOIMBI TPOVA'KI MPHA.
CTPOA TMHCMENA CAOB‘kaCK'hIHX'k K'hH HIMs H 0T ERATT EAHId H AMOCTOAA I'Ip"k/IAFAA H3BO00 k.
FEAHKOXKE AOCTOHXKE ZKHE'®I E'h MHQ'R CEMb ThMBN'EIEMb TOAHKONKE np'knomn. HQ'RC'F'hHH Bk BEC
KONkLA H CRRTH NMPHA A'Kl\rh CEROHX™s Mh3AXR. C'h HHMH 2KE C'hl H OCTARA’h €0 B'h 2KHTHH CEMh
BEAHK'KIH BOZKHH APXHENMHCKOYNs METOAHH EQATOh IO I'IQ'KAO?KI'I BhCA OYCTABKN'BIA KN HIBI
LWECT s AECAT™H OT'h EAUN’ CKA A3ThIKA. HIKE IECTh MphYhcKh. B'h CAOR'RNKCK™h.... ONBI BO LIECTh
AECAT I'Ip'kAO}KHA'k Bkawe OVKE METOAHH [AKOKE CAhILIAX k.

Because the holy man of God, Constantine the Philosopher - I tell you — worked hard to
create the letters for the Slavonic books and to translate a selection from the Gospel and the
Apostle until he could, while living in the present dark world; he translated that much and
entered the endlessness and light and accepted the reward for his deeds, being with them,
and left the great Archbishop of God, Methodius, his brother, in this world. He translated
all the rest 60 books from the Hellenic language, i.e., Greek, into Slavonic... those 60 books
Methodius had already translated, as I heard.

We may assume that his disciples played a significant role in the process
of establishing the cult of Methodius, and from the very beginning the recog-
nized holiness of his younger brother had supported their striving. After the trag-
ic events of 885, marked not only by the death of Methodius, but also by the cruel
persecution of his disciples and his teaching in Moravia, they found safe haven
and favorable conditions to continue with their work in Bulgaria.

The structure of the service for the feast day of Methodius, which was prob-
ably a collective work by his disciples, includes two canons with the following
acrostics:

1. AOBPO METOAHE Ta NMOER KoncTanTuhs (Good, Methodius, I sing to you, Con-
stantine). (This reading of the acrostic which is widely accepted today, was
offered by D. Kosti¢?).

2. 3w (1 a3w) kK(aA)um (x)R(a)anamun nachamu n(o)iw ap(x)uep(era) meero()nra
([And] I, Clement, with glorious songs, chants for the archpriest Methodius).

* I. TIETKAHOBA, Cmapo6wvneapcka numepamypa, vol. I, Codus 1986, p. 112.
* D. KosT1¢, Byaapcku enuckon Koncmanmun — nucay, cnymobe Memooujy, Bsl 7,1937/1938, p. 189-211.
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The first acrostic has been known since 1936 when it was first discovered by
J. Pavi¢*, who offered a slightly different reading. The canon is found in a ser-
vice, found in two Bulgarian parchment manuscripts from the end of the 13™
century that are associated with the Bulgarian Monastery of Zograph on Mount
Athos. These are two menaia: one is known as the Menaion of Dobrian (also
Zograph Menaion), kept nowadays at the library of the Russian Academy of
Sciences in Petersburg (BRAN, f. 31, the main collection); the other is the so-
-called Menaion of Dragan, with an unknown location as of today.

The second acrostic was deciphered in 2001 by Georgi Popov after Moshkova
and Turilov had discovered the text of the canon and other stichera of the ser-
vice in the manuscript no. 156 of the Chludov Collection at the State Historical
Museum in Moscow (Chludov 156), and published them in 1998. The two authors
had found the acrostics and managed to decipher more or less the second part but
without the name of the author. However, they assumed that the alleged author
might have been St. Clement of Ochrid on the basis of the stylistic similarities
between this text and some of his known works. This is the only manuscript that
contains the text - it is a menaion for the period of March - August, dated ca. the
end of the 13" century and the beginning of the 14" century, Serbian redaction®.

The two canons show the devotion to the cult of Methodius by Bishop Con-
stantine of Preslav, who was among Methodius’ disciples, and Bishop Clement
of Ochrid, who was a disciple of the two brothers. They are the first two bishops
of the Slavic language in Bulgaria that had been supported by the Bulgarian king-
dom in establishing the cult in Slavic language. Moreover, as the scholars have
already proved in the last decades, they are the two most famous authors work-
ing in Bulgaria at the end of the 9™ century who had also collaborated on various
literary projects of great scope and significance. In his convincing study, G. Popov
proved that the two canons might have been part of a single service, jointly co-
authored by the brothers’ disciples, with the other stichera remaining anonymous
according to the contemporary literary tradition. The affiliation of the two canons
to a single service is also based on the voice harmony: the second voice in the
canon of Constantine and the sixth voice in the canon of Clement. In the manu-
scripts, these canons are accompanied by a group of shared stichera, which is a sign
that a large original shared text might have existed®.

It is interesting that the title of the service in the Menaion of Dobrian states:
NAMATE NPENOAOEKHAENO METOAHE OVUHTENR cAaREHBcKoy Asmikoy (In the Mem-
ory of the Reverend Methodius, Teacher of the Slavic People), while the service

*]. Pavic, Staroslovenski pjesnicki kanon u Cast sv. Metodija i njegov autor, BSm 24, 1936, p. 59-86.
*The text in Chludov 156 is given acc. to http://histdict.uni-sofia.bg/textcorpus/show/doc_120
[7 12019], and the text in Dobrian follows the publication in: T. CinaBosa, V. 1ospes, Collection
of Old Bulgarian Texts, Codus 1995, p. 86-90.

¢ T. TTonos, Cnys#bama 3a cnassauckus nopeoyuumen Memoouii 8 Xnyoosus muneii 156, CJI1 32,2001,
p. 14-20.
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of Cyril has the title of namaTs cRaTaero KypHaa PuaocoPa oyunmeak caarREHLCKOY
asnikoy (In the Memory of Saint Cyril, Teacher of the Slavic People). In the text,
Cyril is most often recognized as ‘saint. However, in the addresses to Methodius
in the service dedicated to him, ‘saint’ is not the most common address:

I. Anonymous stichera
1. Beginning
12 sticheron in Dobrian: cRATHTEAI METOAHE
12 sticheron in Chludov 156: meTopHe Baazkene = 22 sticheron in Dobrian
2 sticheron in Chludov 156: meTophe; omsue meToane = 32 sticheron in Dobrian
32 sticheron in Chludov 156: ¢k Bo MeToAHE
Troparion (tpomdptov) in Dobrian after 3* = sticheron (also in some menologia): cRaTaero
TH OYUENHKA OThILA HALIEMO
2. Anonymous sticheron after 3° song of the canon of Constantine and the canon of Clement:

axppa ovunmeak meropne (Chludov 156 = Dobrian); gaaxene (Chludov 156 = Dobrian)

3. Anonymous sticheron after 6° song of the canon of Constantine (Dobrian)

Kontakion: RoKKCTRRHA H BEPsHA METOAHE; NACTRIPR REAMKAENO CAORBHOM™S CAOYIKHTEAR Ukc-
ThHA MPOMOHHTEAR epecH

Oikos: nacThigh YLcThHA; METOAHE CRATHTEAR

4. Anonymous sticheron after 9° song of the canon of Clement (Chludov 156):
OThYE METOAHE;

EM0 EAKNE;

B0 BAZKNE OTHYE METOAHE;

CTE OThYE METOAHE;

BAMKNE

II. Canon of Constantine of Preslav (Dobrian):

Song 1%: Aa CRATHTEAR TH R'BCKRAALR METOANR; OTHUE; OYUHTEA METOAHE

Song 32 ng-RCAARME. .. METOAHE; METOAHE CRATE

Song 5% METOAHE CRATHTEAI; OTHYE. .. CRATE

Song 6% cRATE...CAARBHBIH METOAHE; CRATHTEAL

Song 7% o RAK CRATAK... KHJHAE CRATE H METOAHE; BAAKENE (2 OCCUITENCES); CRATE

Song 8% TAKAOHMENHT K CRATE METOAHE Tkl E'KICTs; CAABHE O\I'HH’I'EAIO I’IQ'KMXAQE; APXHEPEH T'hI
EWICTh; BEAAZKENE. . .)RKAMA CH CRAThIHMA

Song 92 BAANKENE; CRATHTEAR; CRATAK. .. KHPHAE I'Ip'KIIOAGENE METOAHE CBATHTEAK; OYUHTEAK
CRATE

III. Canon of Clement (Chludov 156):
Song 12 Baaxene
Song 32: NPHCHORAANKENE CTE

Song 4%: Baaxene MemoAHE (2 occurrences); Np-RRAAKENE
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Song 5% RAXKe; NYREATKENE TAKO ThI Bl cThIXs CTHTEAL KRA' L CA METOAHE
Song 6°: BAXKHE

Song 72 ¢mé

Song 82: oyuHTEA; BATKNE METOAHE

Song 92: gazke (2 occurrences); eé (2 occurrences)

In the anonymous stichera, the words saamenw ‘blessed’ and ornue ‘father’
are of the same frequency, with 5 occurrences of each, along with 3 occurrences
of ceaThTeaw ‘bishop, and 2 occurrences of nacmuigs ‘shepherd” — both belonging
to the same semantic group; there are 3 occurrences of gkgsns ‘faithful’ (‘faithful
servant, ‘faithful shepherd’) and 2 mentions of cRaTk ‘saint’ (cRATAEro TH oyUeNHKA
omhua Hawero and cme oThue meTopHe). In Clement’s work, there is an overall domi-
nance of gaaxen's ‘blessed’ — 11 mentions against 4 of ckamh ‘saint’ (two in the last
song), 1 occurrence of cRaThTean ‘bishop’ and 1 occurrence of oyunmean ‘teacher’
Constantine of Preslav seems to prefer wordier addresses to Methodius, frequently
using two-word phrases. In his work, we find: ckam™k (6 occurrences), cRATHTEAL
(5 occurrences), Baaxens ‘blessed’ (4 occurrences), oyunmeas ‘teacher’ (3 occur-
rences), cAdRkh'k glorious’ and its derivatives (3 occurrences), and ornue ‘father’
(2 mentions).

Regardless of the personal preferences of the authors and the changes that could
have been made in the process of copying the text — both Chludov and Dobrian
are dated at the end of the 13™ century at the earliest - it is evident that gaame-
nk ‘blessed, with 20 occurrences in the service, is the most used term. The use
of ceamk ‘saint’ is typical for the work of Constantine of Preslav, which is also the
only one to introduce, twice, the two brothers as saints, in dualis: in 7 song (o rat
CRATAR... KHPHAE CRATE H meTopHe), and in 9 song (ckaTak... KHPHAE NPENOAORNE
METOAHE CRATHTEAR).

In the light of the evidence discussed above, it is highly unlikely that a service
dedicated to Methodius (with canon of Clement of Ochrid) had been written
in Moravia, and that a two-canon service had been composed in Bulgaria for the
first anniversary of his death’. On the other hand, the second claim of Moshkova
and Turilov that the canonization of Methodius was associated with the early
period of the activity of his disciples in Bulgaria cannot be disputed®.

It is obvious that in these first years, there was a difference, and while the cult
of Methodius was in the process of establishment, Cyril had already been recog-
nized as a saint with an established religious tradition, and his figure was used
in support of the holiness of his older brother, born later for eternal life.

7 The first claim is defended by L. MosHkova and A. TUurILov (JI. Momkosa, A. Typuios, Mopas-
CKble 3emie 8eieu epaxcoanun (Heuseecmuas OpesHsas cnyxba nepsoyuumento Megoourw), Cnas 4,
1998, p. 14), and the second - by G. Porov (I ITonios, Cnysbama..., p. 16-17).

8 JI. MomKoBa, A. Typunos, Mopasckuie 3amre. .., p. 15.
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Thus, at the beginning of the commemoration of Methodius, when there was
no panegyric dedicated to him, the gap had to be filled by a panegyric dedicated
to Cyril but moved to April 6, as attested in the Codex of Sevastian, a Bulgar-
ian manuscript from the beginning of the 14" century. Later no panegyric of
St. Methodius appeared, as one could expect, but a shared panegyric which was
dedicated to the two brothers to set the path to their joint cult.

Thus, the beginning of the cult of Methodius in Bulgaria can be traced back
to the end of the 9" century or the beginning of the 10™ century, after the treatise
On the Letters and after the translation of the Nebesa by John the Exarch - and
with much certainty at the time of Constantine of Preslav and Clement of Ochrid
(+916).

We do not know when the Extensive Vita of Methodius had been written in the
preparatory stage to the procedure for the canonization. Its structure differs a lot
from the typical structure of the genre - it seems to be composed of two unequal
parts, one is disproportionately long and introduces the theological content and
the church history, and the other sums up the life of the saint but leaves much
more questions than is expected for a contemporary saint. We do not know
at what age he died and when he was born. We learn that he was the elder brother
of Cyril, or one of his elder brothers - the Vita does not cover this story, but he
could have been neither the first nor the third son in the family. There is also
not much information about his childhood, nor about his education. The second
chapter of the Vita mentions his appearance to correspond to what was expected
based on his origin, and his intellect, as the intellectuals of the city were happy to
debate with the young man.

The author of the Vita did not mention anything about his life as a family man
before his retiring to a monastery. The information that he had been married and
had children is included in 1 song of the canon of Constantine of Preslav. We
can be relatively sure that this information is true not only because the author
was a disciple of Methodius and might have had known facts that had been little
known to others but also because nothing in the genre implies the need of such
information. We know from the Vita that at that time he was a governor of the
Slavic region in the Byzantine Empire, before being appointed abbot of an impor-
tant monastery. However, his obedience to his younger brother during the two
missions they shared was repeatedly highlighted; while he was still alive, Metho-
dius discreetly remained in the background which is rather strange for a man who
was a governor, then an abbot, and later ordained as bishop by the Pope. One may
assume that the author of the Vita had chosen this position intentionally in order
to highlight his holiness by emphasizing the harmonious relationship with his
widely recognized brother who was a saint.

It really seems that his active work commenced only after Cyril’s premature
death. His organizational and intellectual achievements in the sixteen years after
Cyril's death, were so impressive that we can assume that without him the shared
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goal would not have been successfully accomplished. It is almost impossible to
imagine the difficulties of translating the Old Testament, without dictionaries and
earlier models — and Methodius had accomplished this for 6 or 8 months. The
same is true for the translation of the legal text of Nomocanon, with all the associ-
ated difficulties in terminology.

The Glagolitic alphabet is the true achievement of Cyril, and the same can be
said of the first translations in a language without any literary tradition. But if
it were not for Methodius’ methodical strive and good deeds, none would have
had a future. Methodius succeeded in creating a critical mass of translations and
educated disciples. Accordingly, the written Slavic language was able to outlive all
the vicissitudes following his death.
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Abstract. The article discussed the time and place of the canonization of Methodius and the differ-
ence in the treatment he received in the Roman Catholic Church and in the Bulgarian Church. The
study highlights the overall distinct treatment of the two brothers while tracing the changes in
the attitude to Methodius as opposed to that to Cyril in the first texts written in the Slavonic alphabet,
in Bulgaria. Two canons and anonymous stichera from the service on the feast day of Methodius
indicate that his disciples played a significant role for establishing the cult of Methodius. In the earlier
years, there was a difference - the cult of Methodius was in the process of establishment, while Cyril
had already been recognized as a saint whose cult was supported by an established tradition and
whose figure had been used to support the holiness of his elder brother, later born to eternal life. The
study also determines the time of the beginning of the cult of Methodius in Bulgaria at the end of
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the 9" and the beginning of the 10" century, after the treatise On the Letters and after the translation
of the Nebesa (“Heaven”) by John the Exarch in Old Bulgarian, most likely at the time of Constan-
tine of Preslav and Clement of Ochrid.
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