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PAULICIANS BETWEEN THE DOGME AND THE LEGEND’

General statement

Of all medieval confessional deviations from the Orthodoxy called by the
term ‘heresies’ the Bogomilism and the Paulicianism have the longest life
in the Bulgarian cultural-historical memory. The reasons for the given state of mat-
ters in regards of every one of both, as close to each other, as self-dependent, are
different, but the final result is the same. As concerns the Paulicianism, at first place
it finds expression in a very strong nominative tradition, which survives despite
the historical transformations of the former times medieval heretic movement!
into an ethno-confessional and linguistic-dialect community of the Bulgarian Pau-
licians Catholics as a product of the Modern Times and the Catholic propaganda
in the Bulgarian lands from the beginning of the 17" century® If we paraphrase

" This article has been written under the research project Dualist Heresies in the History of South-
-East Europe (9"-15" centuries), financed by the National Science Centre (Poland). Decision number:
2016/22/M/HS3/00212.

! Because of the immense scope of the accumulated literature, here we will refer only to fundamen-
tal and quoted bibliographic unities: PETRUS SICULUS, Historia Manichaeorum, [in:] PG, vol. CLV,
col. 1239-1304; PETRUS SicULUS, Sermo I-II adversus Manichaeos, [in:] PG, vol. CIV, col. 1305-1346;
PHot1Us, Contra Manichaeos, [in:] PG, vol. CII, col. 15-264; PM. Bartukan, Ilemp Cununuticku
u ezo “Viemopus naenuxuan’, BB 43.18, 1961, p. 323-358; N.S. GARSOIAN, The Paulician Heresy.
A Study of the Origin and Development of Paulicianism in Armenia and the Eastern Provinces of the
Byzantine Empire, Hague-Paris 1967; P. LEMERLE, L’Histoire des Pauliciens d’ Asie Mineure d’ apreés
les sources grecques, TM 5, 1973, p. 1-144; Christian Dualist Heresies in the Byzantine World c. 650 -
c. 1450, ed. J. HAMILTON, B. HAMILTON, Y. SToYANOV, Manchester 1998, especially: The Paulicians,
p. 5-25; K. TEYEBA, BozomMuncmeomo u Hez080mo ompasxeHue 6 cpedHo6exo6Ha xpucmusarcka Eepo-
na. bubnuoepagpus, Codus 2007, especially: Manuxeticmeo, p. 93-100; Ilasnuksancmeo, p. 100-106;
Sredniowieczne herezje dualistyczne na Batkanach. Zrédta stowiariskie, ed. G. MINCZEW, M. SKOWRO-
NEK, ].M. WoLsk1, £.6dz 2015 [= SeCer, 1].

2 E. FERMENDZIN, Acta Bulgariae Ecclesiastica. Ab a. 1565 usque ad a. 1799, Zagrebiae 1887; JI. Mu-
nETd, Hawume nasauxsnu, CHYHK 19, 1903; M. VIoBKOB, [TasnuksHu u nasauksHckiu cenuuia
6 Ovneapckume 3emu XV-XVIII 6., Codust 1991; Joxymenmu 3a kamonuveckama O0etiHocm npe3
XVII 6., Codust 1993; H. HEnEMYEB, Juanekm Ha Gvneapume kamonuuy (ceseper nasauksHcKu
2060p), Benuko TbpHOBO 1994; E. BraitkoBa-T'EHOBA, Benere. [060p Ha nasnuksHume Kamonuuu,
ITnesen 2003; M. WALCZAK-MIKOLAJCZAKOWA, Pismiennictwo katolickie w Bulgarii, Poznan 2004;
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the title of the eminent explorer of the European dualism J. Duvernoy, and change
the original relation in his article Les noms et la chose’, the case in point is one
and the same term in which one puts different content, but it keeps alive precisely
because it has what to name, that is to say because of the constant presence of the
Paulicians and the Paulicianism in Bulgarian cultural-historical context. From the
contemporary point of view, over the terms ‘Paulicianism’ and ‘Paulicians’ some
stable meanings, word-uses and colocative unities have been shaped:

1. Medieval heretics, followers of the dualistic teaching, which came to birth in
Western Armenia in the 7" century, and consequently, during the 8"-10™ centu-
ries, spread in Asia Minor, Syria, Byzantium, and Bulgaria (derivative ‘Paulician
heresy’).

2. Denomination of a part of Bulgarian ethnos, which adopted Catholicism as
a result of the Contra reformation, the Council of Trent (1545-1563), the subse-
quent purposeful aspirations of the Roman Catholic Church to expand its influ-
ence in the Balkans, and especially after the Franciscan order’s mission in the Bul-
garian lands head by Petar Solinat in 1595 (derivatives ‘Paulician dialect, ‘Paulican
literature, including a rich nominative tradition of toponymy in the historically
raised villages of Paulicianism in North Bulgaria, the region of Nikopol, Chiprovtsi,
and around Plovdiv)*. In the initial period of proselytism, those Bulgarians still
kept their old beliefs of dualist heretics, which, in conditions of the Ottoman
domination on the Balkans, were mixed with folk style practices and superstitions
because of low educational and social level. They occurred to be the suitable tar-
get for the Catholic missionaries being isolated from their Orthodox compatriots
and the Greek clergy as Schismatics. Long time before L. Miletich had titled his
fundamental work Our Paulicians, the “bishop of Great Bulgaria” Filip Stanislavov,
himself Paulikyanich by second name, used the same expression: nostri Paulinisti,
Catholici Bulgariae u Pauliani; other definitions about them were also Scismatici
quali sono ostonatissimi e difficilissimi a ridursi all abedienza della Santa Romana
Chiesa’.

M. InMuTPOBA, Knuscnunama na 6eneapume xkamonuyu, [in:] Mcmopus na 6vsneapckama cpedto-
sexosHa numepamypa, ed. A. MUITEHOBA et al.,, Codus 2008, p. 744-752; JI. TEOPTUEB, Beneapu-
me xamonuyu 6 Tpancunsanus u banam XVIII-nvpsama nonosuna xHa XIX, Codus 2010; II. Pa-
NEBA, Ilasnuksanu u nasnukaHcmeo 6 6vneapckume 3emu. Apxemun u nosmopenus VII-XVII 6.,
Cocdus 2015.

*J. DUVERNOY, Les noms et la chose, S1Oc 16, 2003, p. 189-198.

* K. Cran4Ees, /lumepamypama na 6vneapume xamonuuu npes XVII u XVIII 6. u npexodsm om
Cpednosexosue kom Bospandare, IM 3, 1981, p. 3—-11; M. ABAJUKUEBA, E3UK®m HA NABIUKIHCKAMA
kHuxcruna om XVIII 6., BE 40, 2013, Supplement, p. 262-274; V1. 31ATAHOB, I1. JIErYPCKA, Obpeueru
Ha manyuncmeo, 113 2.4, 2014 — where authors point more then 26 oikonymes from the same moti-
vating roof.

> Doxymenmu. .., p. 27, 42.
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3. Derivatives in the dialects which were realized deviations from the true faith,
as for instance nasnukanue ‘non-baptized child, together with noeanue, espeiiue,
ossonue, Hekpocmue and others, developing the feature ‘unclean;, ‘non-Christian,
‘from other faith] or the famous popular formula in the rite of baptism dadoxme
HU 20 NABNUKAHYe, HA 6U 20 ceza xpucmuenye (you gave the child to us Paulician,
here we return the child to you Christian)®. The dialects know the word nasnvo as
a different appellative to Catholic, the second meaning of the term. In Ottoman
times, the term Paulicians was charged with keeping alive the generic conscious-
ness and preserving the community. However, surmounting the initial prosely-
tism, the confessional group of Bulgarian Paulicians stopped self-identifying with
this term, because they estimated it already obsolete and pejorative, and replaced
it with the more suitable Catholics.

The beginning of this long lasting continuum has been started in the Medieval
Ages. It is the reason for the variation of the written sources about Paulicians from
historical or strict dogmatic writings of significant Byzantine Church authorities,
some works of whom have been translated in Slavonic, to original, or revised and
compiled in Bulgarian environment popular and legendary texts. In the present
article, we shall try to compare the way of how Paulicians were described in both
types of sources by using for this purpose the approach of the linguistic and cultur-
ological conceptualization of the alterity. Our aim is motivated by the commonly
acknowledged fact that in the basic anthropological opposition ‘one’s own - other’
in its social prospective the confessional sign is a key position of comparison. Our
concrete tasks will be, by means of linguistic analysis, to reach some essential dog-
matic issues in the Paulician doctrine, and to focalize on the perception models
towards Paulicians with their tangible semantic codes according to the specifies
of the Medieval world view. The two chosen texts our analysis will be based on,
are as follows:

1. The legendary narrative Sermon about how the Paulicians have been conceived
(cetera: S). It rejoices at live scholar interest and has already a reliable archeograph-
ic record with eight copies known insofar’. In their titles, three of them carry out

¢ M. KUTAHOBA, “Yynoume” Oeya 6 6vnzapckama xynmypa u e3ux, BE 61.3, 2014, p. 19-32; data
base from the Archive of the Department of dialectology and linguistic geography in the Institute
for Bulgarian Language, Bulgarian Academy of Sciences.

7 1. VIBAHOB, [Ipou3xod Ha nasnuxsanume cnoped 06a 6vazapcku povxonuca, [in:] Msbpanu npousee-
Oenus, vol. I, Codust 1992, p. 111-123; A. MMITEHOBA, Pasobnuuenuemo Ha 0s80na-zpamamux (Kom
ucmopusima na cmapobeaeapckama nezenoa 3a npousxoda Ha nasnuxsuume), [in:] Yosex u spenme.
CéopHux ¢ HAyuHU uscnedsanus 8 namem Ha Cabuna Bensesa, ed. P. [JamsaHoBA, E. Tparikosa, Co-
(1)1/1}1 1997, p. 287-294; EADEM, OmH060 3a paskasa 3a npousxoaa Ha nasnuxaHume, BMd 6, 2015,
p. 233-240; K. CtaHUEB, [Tasnuxsauume — yuenuuu Ha 0s568074. Benesxcku omuocHo Punana na anox-
pudHus paskas 3a npousxooa Ha naenukaHume, [in:] Vis et Sapientia. Studia in honorem Anisavae
Miltenova, ed. A. ANGUSHEVA, M. DIMITROVA et al., Codust 2016, p. 761-768; Sredniowieczne herezje
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John Chrysostom’s name to whom refers the typical Bulgarian location of the plot
nearby the fortress of Petrich and the area of Bachkovo monastery — one of the
centers of fight against the Armenian-Paulician heresy in Thrace, where as early as
the 8" century the Byzantine emperors, particularly John I Tzimiskes (969-976)
in 975 settled Paulicians and Armenians tondrakites, considered to be also Pauli-
cians, in the region of Philipopolis, and in this way fostered the Paulician presence
in the Balkans®. One supposes that the legend occurred among the cultivated
low clergy from the region soon after the establishment of Bachkovo monastery
‘St. Theotokos” from Gregory Pakourianos (f 1086), that is to say not later than the
beginning of the 12 century. One unique prototype with several revision changes
underlies at the base of the overall text record. According to its most persistent
contemporary scholar A. Miltenova the work takes place among the most valu-
able popular and legendary narrative sources about the Paulicianism and the atti-
tude towards it in Bulgarian environment. It could be also added that the Sermon
is a testimony from the early period of the Byzantine domination, and it is not
excluded its appearance to be stimulated by real historical events as the Paulician
rebellion from 1074 nearby Philipopolis®.

2. The second text is strictly dogmatic one, and has never been studied in its Sla-
vonic translation for the time being. It is about the 24" title of Panoplia Dogmatica
(cetera: PD) by Euthymius Zigabenus entitled Kata t@v Aeyopévwv IavAikioavav
¢k TV QwTiov Tod pakapiwtdtov matpidpxov Kowvopavtivoumolewc™. The Sla-
vonic translation of this “anti-heretic encyclopedia” from the reign of emperor
Alexius I Comnenus (1081-1118), commissioned personally by him and compiled
as a mature work of the great hereciologist about 1104-1118, raises a series of con-

dualistyczne na Batkanach. .., p. 225-231 - with reedition of the original Slavonic text and translation
in Polish language. In modern Bulgarian translation the Sermon is inserted among the Bulgarian sto-
ries, narratives and revisions of Greek originals in: JI. IIETKAHOBA, Hapoonomo uemuéo npes XVI-
XVIII 6., Codust 1990, p. 302-303; 1. PAnEBA, ITasnuxsuu... — photo type reproduction of Adzhar
copy according to Ivanov’s edition with new Bulgarian translation by M. Spasova, p. 521-534.

8 Christian Dualist Heresies..., p. 23; PM. BAPTUKAH, Busanmuiickas, apmanckas u 6012apckas ne-
2eHObL 0 NPOUCXONOEHUY NABIUKUAH U UX UCOpUHecKas ocHosd, Bbg 6, 1980, p. 61.

° I. PAREBA, [Tasnuksnu..., p. 198.

' EUTHYMIUS ZIGABENOS, Panoplia Dogmatica, [in:] PG, vol. CXXX, col. 1189-1243; ]. WICKERT,
Die Panoplia Dogmatica des Euthymios Zigabenos, Berlin 1910; M. ANGOLD, Church and Society
in Byzantium under the Komnenoi, 1081-1261, Cambridge 2000, p. 45-72; A. RiGo, La Panoplia
Dogmatica & Euthymios Zygabenos. Savoir Encyclopédique et les Hérésies du Présent, [in:] Papers pre-
sented at the 19" Annual Theological Conference of St. Tikhon’s Orthodox University, Moscow 2008;
IDEM, La panoplie dogmatique & Euthyme Zigabéne: les Péres de I'Eglise, lempereur et les hérésies du
present, [in:] Byzantine theologians. The systematization of their own doctrine and their perception of
foreign doctrines, ed. A. Rigo, P. ERMILOV, Rome 2009, p. 19-32; N. MILADINOVA, Panoplia Dogma-
tike — a study on the antiheretical anthology of Euthimios Zigabenos in the Post-Byzantine Period, Leu-
ven-Budapest 2010; M. BERKE, An annotated edition of Eyrhimios Zigabenos, Panoplia Dogmatike,
Chapters 23-28, Belfast 2011.
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troversial questions, and still has an unclear destiny. Remarkable fact is that the
fifth most important anti-heretic titles, namely against the iconoclasts, the Arme-
nians, the Paulicians, the Massalians, and the Bogomils (in the Greek original
under numeration 22, 23, 24, 26, and 27 from the second book of the Panoplia),
in Slavonic translation have been preserved in a unique copy: in manuscript from
the Library of the Romanian Academy of Sciences in Bucharest BAR Ms.slav. 296
from the first quarter of the 15" century (1410-1420) - the first four mentioned
titles, but with different numeration from 19" to the 22™ titles; the title against
the Bogomils - in the manuscript from the National Scientific Library in Odessa,
Ukraine, OTHD 1/108. The same title against the Bogomils is absent from the man-
uscript from the Romanian repository, because the manuscript itself is not entirely
preserved, and ends on f. 330v with the title against Massalians unachieved. The
title against Paulicians here comprises folia 280r-322v'!. Some scholars examine
the “Bucharest” and the “Odessa” parts of the Slavonic Panoplia as two text por-
tions of one and the same manuscript body with one and the same copyist, who
has been identified with the Bulgarian Gerasim, famous by copying with his recog-
nizable handwriting important written monuments of patriarch Euthymius’ Liter-
ary School, but the alternative hypothesis that the “Bucharest” part of the Slavonic
Panoplia represents an autograph of anonymous translator, who translated it on
Mouth Athos, is not to be neglected easily'>. This means that the chronology of
the translation in the both opinions still keeps to be divided between the end of
the 14™ — the first two decades of the 15" centuries, with all questions resulting
from about the place, the translator/translators, the existence or non-existence
of a presumed official commission by concrete Church or secular power. Insofar,
the two manuscripts with different location are the only ones witnesses about the
Slavonic translation of the mentioned anti-heretic titles, and the scholarly per-
spectives in their regards are complexes. The issues on the early PD Slavonic
translation, in general, seem complicate enough too. Despite these matters will
not be a special focus of attention, we estimate the partial publication and analysis

"' P.P. PANAITESCU, Manuscrisele slave din Biblioteca Academiei RPR, vol. I, Bucuresti 1959, p. 395—
396. The peculiarities of this textual segmentation are to be discussed further in the article.

12 K. VIBAHOBA, O cnassivckom nepesoode Ilanonnuu doemamuxu Eedpumust Sueasuna, [in:] Mccne-
0osanusi no opesHeti u Ho801i numepamype, Jlenunrpan 1987, p. 101-105; H. Tarosa, Eoun eeposi-
meH npesodauecku asmozpagp om nopsama uemevpm Ha XV 8. (Ouse 6e0HDIHC 30 PAHHUS CIABTHCKU
npesod Ha ‘oemamuuecko éceopoicue” Ha Eemumuti Sueasun), Pbg 25.1, 2001, p. 79-94; EADEM,
Ilopwusan nu e decnom Cmecpan J/lazapesuy npesoda Ha “[Joemamuuecko éceopovicue” om Eemumuii
3ueasun, [in:] EADEM, Brademenu u kHueu. Yaacmuemo Ha 10#HOCIABTHCKUA 671a0erer 6 NPOoUu3s00-
cmeomo u ynompebama na kuueu npe3 Cpeonosexosuemo (IX-XV 8.): peyenyusma na euzanmuii-
ckust moden, Cocust 2010, p. 130-140. Indirectly, some matters about the Slavonic translation of PD
have been touched in other publications, as for example: SI.M. Boncku, bozomunume u céemnunama
na XKXumuemo na ce. Mnapuon Moenencku om nampuapx Eemumuti Teproscku, Pbg 37.4, 2013,
p. 74-81; IDEM, Autoproscoptae, Bogomils and Massalians in the 14" Century Bulgaria, SCer 4, 2014,
p. 233-244.
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of one of the most voluminous anti-heretic titles of the Slavonic PD, undertaken
for the first time, very useful for further and absolute obligatory researches upon,
which, hopefully, will not be late to appear.

Semantic codes

1. For every medieval text is of great importance to be credited with a high author-
ity. The pseudo-attribution to John Chrysostom in some copies of S is an approved
way of generating prestige to a text from the “law” tradition. On opposite, as still
visible in its title, PD sticks to one of the most authoritative anti-Paulician Byz-
antine works all over the Medieval Age. Patriarch Photius’s (+ 893) work Contra
Manichaeos served as base for Zigabenus’s compilation, which is acknowledged
by the compiler himself: pasxno 9 PAZSMETHI 1Ko AZKEQPARL AZh 1AzKe $3Ke PeUENHA
H IaKe Bk NPouee NOSUHHENAA HACTOEIOMS TITAS Eh MAARHZHAKK- WEA 8EO, MO Ehced
CREPLIA N0AOKA- N0 ChKPAIENTS AAKIOTHI SKAOHHE ct. WKKAA 2KE (O AIKE Bl ChIHCAN-
HKIH peuenaro nampiaxa (col. 1190-1191, f. 285r-v)'*. The work of patriarch Photius
is even more valuable because the author reproduced some first hand testimonies
from Peter of Sicily, who in 869-870 had been commissioned by emperor Basil
I as ambassador to Chrysocheir, leader of the Paulicians in their independent state
near the Byzantine—Arab frontier. Since Peter of Sicily’s writing is known accord-
ing to only one 11™-century Greek copy, and this of patriarch Photius accord-
ing to 10 Greek copies, but no Slavonic recorded, what has been included in PD
practically gave to both of them a new life, especially in regard with the historical
and the dogmatic knowledge about Paulicians in Slavic medieval milieu'. However,
in the title in question, one considers patriarch Photius’s base in Zigabenus’s work
so much extended with secondary additional material about the Paulician beliefs,
that its cohesion was damaged, and consequently the entire title was not properly
used as source about the Paulicianism'.

2. Onomastic material. The relationship between onymy and heresy is a first-
degree code, because that is exactly by the notion and the appellation, the denotate
and the designate, the denominating and the denominated enter in close relation.

'3 From here onwards, we shall mark the comparisons between Slavonic and Greek texts of PD fol-
lowing the official standard norms of PG edition for the Greek text, and the folia in the Romanian
manuscript BAR 296 for the Slavonic one. On the back cover, Ms. slav. BAR 296 brings information
of having been counted 330 folia in 1898, all stamped with a seal. We shall designate folia according
to this numbering.

' The most important Greek sources about Paulicianism are translated in French by authors team:
Ch. Astruc, W. CoNUS-WOLSKA, J. GOUILLARD, P. LEMERLE, I. PAPACHRYSSANTHOU, J. PARAMELLE,
Les sources grecques pour Ihistoire des Pauliciens d’ Asie Mineure, TM 4, 1970 - among which the
commencement of the quoted Photius’s work. Christian Dualist Heresies..., p. 5-6.

> N. GARSOIAN, The Paulician Heresy..., p. 26-79; N. MILADINOVA, Panoplia Dogmatike..., p. 7.
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Onymic code comprises three primary positions: the name of the heresys; its found-
ers, teachers and disciples, and the geographic area it comes to birth, and spreads.

a) Diverse theories try to explain the origin of the name ‘Paulician’ and its specific
reference. PD draws it from the double name of the two brothers Paul and John,
the sons of the Manichaean Kaliniki: [Tavloiwé&vvatr > TTavhikidvor, i BeakeTo
nayao iwane, Navaikiann Haen$dm ce (col. 1187, f. 280v). S keeps an echo of the
same denomination. Coming in the Bulgarian lands, the two devil’s disciples Sabo-
tin and Shutil take apostolic names Paul and John, and teach people to worship
apostol Paul. The text concludes that the followers who adopted their law must be
called Paulicians (according to different copies of S naRAHKHANE, NARAHYANE, NARAH-
Kkune, nagank-kue). The relationship between the name of the heresy and the proper
name Paul is out of doubt, having given birth to both popular and plausible schol-
arly etymologies. Because of the special respect to Saint Paul’s Epistles among Pau-
licians, some etymological explanations specify that ‘Paulicians’ more accurately
result from madAiki< ITadlog, as the Epistles had been called on the base of the
personal name of their author’s. According to other explanation, Paul of Samo-
sata (precisely Arsamosata in Armenia), that is to say only one of the brothers,
homonym of St. Paul, is to be in the base of the ontogenesis of nomination, but
in fact, one deals with triple confusion of different historical personages with the
name of Paul. The canonic sources clearly speak about Paulicianists, Paulicians,
in essence, Trinitarian heresy, followers of Paul, bishop of Samosata in North
Mesopotamia (260-268), whose connection with Paulicians dualists is not direct,
but it often occurred medieval authors to merge them. The famous canonist Theo-
dore Balsamon (it after 1195) also mentions the fictional story of Kaliniki and her
sons in his commentaries upon the Canon law legacy"’. According to another third

16 Boneapcku emumonoeuer peunux, vol. IV, Cous 1995, p. 997.

17 For those heretics see the 19 canon of the First Ecumenical Council in Nicea from 325, Paulicians
- 1@v Hovhaviodvtwv, and elswhere. IIpasunama na ceemama IlpasocnasHa yopkea ¢ muuko-
sanusma um, ed. C. ITaAHKOB, V1. CTE®AHOB, I1. ITAHEB, vol. I, Codms 1912, p. 353-357. Theodore
Balsamon’s commentaries on the p. 355. The same heretics are mentioned in Slavonic kormchayas,
including in the excerpts from the anti-heretic writings of Epiphanius of Cyprus and Timothy of
Alexandria, for example in the Ilovica kormchaya from 1262, f. 352r—v: nagAHIHHCTE. K2KE COYTH NA-
RAHKHIANE. © NARAA CAMOCAT'RHCKAN Ch MABKAL. NECOVLILCTRENA XA 34 MAAll HSERCTROVETK. CAORO MQo-
H3HOCHO CEMO HASHAMENOVE. (O MPHIE 2Ke H A0 HNIA BhITH. NPOHSR'RCTHNO 3Ke I4KE W HEH Bh BATTRLHLINKh
MHCANHXK PEYENAR, HMATH OVEO HE Rk HCTHHNHOY 2KE Hi (O MJHIEH A0 NHTA © NAKTCKAMO NPHWKCTRHIA KO,
HMETH KMoy Haueao BeITio. In comparison to the declared dualism of the Manichaeans, described
immediately after: mannXen WKe H AKONHTE FAKTL ce. CHMANHNIA MEQCRNHNA OYUNHLH. XA OYEO WEQASO-
Mb TARTE. CAHLE 2KE H AOYHOY MOUHTAITH 3RRSAAM' IKE H CHAAMB H B'RCOMB MOAET’ce. HAYEA ke ARK
HAOYUAKTL Baok e coyipe H Barok... The passages quoted following the photo type reproduction
3axononpasuno unu Homoxanow ceemoea Case. Mnosuuxu npenuc 1262 e., ed. M. IIETPOBIE, [optsu
Munanosar 1991. The different meaning between Paulicianists and Paulicians, nasnusne and na-
snuksaHe, is recorded in Slavonic diachronic dictionaries on the base of diverse sources, for instance
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explanation ‘Paulicians’ derives from the Greek-made variant of the Armenian
name Paulikeank, a derogative diminutive from Paul, literally “disciples of little
Paul’”, presumably a later leader of Paulicians, who took them back in Armenia
in the 11" century'®. Apparently, various phonetic and semantic associations lead-
ed to this pluralistic interpretation. A frequent procedure in the law level non offi-
cial and apocryphal literature is to oppose the real and the fictive in one and the
same denomination, and to create an homonymy (by analogy, the mythic founder
of the Latin heresy, Peter the Stammerer is an antipode of St. apostol Peter, as well
as the mythic brother from the couple John-Paul is an opposite to St. Paul). In S,
the analogic approach finds supplementary grounds by deriving the devil’s name
from another quite similar to the apostolic one — Manan, Bnanas, Mageaw. The
names [TaBnuka, [Tynuka (Pavlika, Paulika) are the devil’s names in the Armenian
folklore®. It is well known, however, that Paulicians, as the other dualistic heretics,
especially the Bogomils and the Cathars, prefer to identify themselves simply as
Christians.

b) Both analyzed texts lay upon the transmission of the primary code of nomi-
nation and a strong onomastic continuity, but due to their different nature, the
texts differ in historical information and credibility. The rich onomastic material
from PD continues in a series of concrete names by use of which one describes
exhaustively the first Paulician teachers and spiritual leaders, who accepted new
names in purpose of imitating apostol Paul’s disciples. The change of name, or the
creation of a double name, are significant facts in the Christian paradigm, as they
are a symbol of spiritual initiation. In both texts, however, the process of changing
names functions with its enantiosemy, or the development of an opposite nega-
tive connotation versus the entirely positive biblically-shaped process of nam-
ing apostles. As a result, the renamed subjects are accused in false observation
of the Holy Scriptures, insincerity and hypocrisy. By use of the verbs nmenorarh,
NP-EHMENORATH, NYEAArATH, NPO3LRATH cA, the Slavonic PD counters subsequently
and in historical chronology the double names of the main Paulician leaders, by
the efforts of whom the Paulicianism strengthened its position of teaching with its
own dogma and relevant organization. Without its teachers and leaders every doc-
trine is doomed to failure and death. It is proved that thanks to Photius’s work and
its revival in Zigabenus’s compilation Paulicianism stands out as the first heresy
in chronological order to be the direct adherent and successor of the Manichaeism,
which could explain the stereotypes of merging and identifying Bogomilism,
Manichaeism, Massalianism, and Paulicianism during the whole medieval peri-
od. Patriarch Photius wrote in the 9" century when Paulicians manifested them-

Crnosapv dpesHepycckoeo A3vika, vol. XIV, Mocksa 1988, p. 112-113.
'8 P. LEMERLE, L’ Histoire des Pauliciens..., p. 52; Christian Dualist Heresies..., p. 7.
' PM. BAPTUKAH, Busanmuiickas, apmManckas u 00712apckas neeeHobvl. .., p. 59.
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selves in war conflicts against the empire and proved to had deserved of not being
underestimated force (likewise in Peter of Sicily who described the insurrection
of Paulician ruler Chrysocheir and the Paulician state with capital Tefrice, which
the Byzantine ambassador and writer visited personally; in Zigabenus’s lifetime,
more precisely in times the Greek PD was presumably completed, about 1114, the
Byzantine emperor Alexius I Comnenus leaded a successful military campaign
against the Paulicians around Philippopolis, and even succeeded in converting
some of them into the Orthodox faith)®. For the Slavic studies of Paulicianism,
the onomastic data base of PD is without precedent in abundance of facts, because
they reproduced Photius’ grounds, which, in their turn, coincided in numerous
points with Peter of Sicily’s account*. The names of the Paulician leaders are as
follows: Constantine-Silvanus (KwHeTaNTTHR ﬁmm@, Rk CiASAHA CERe NP-RHMENO-
Ra); Symeon-Titus (cvaeWnn — TiTa i Tk cere npkiMmenoRagk); Genesius-Timothy
(ApM'kHHNL TENECTE HMeNEMb. NPRNPOZRAR cé Bk TiMooea); Joseph-Epaphroditus
(4eTRYLTH TW|cHPK- HKE Bh Enapopima ngkaaraemn); Zacharias (zaxagia) and Arme-
nian Vahan (Raank ckgguisin —known also with the nickname “The Fool’) remained
without a second name; finally Sergius- Tychicus, or in total seven “evils” in the
genealogy of Paulician teaching, the last one expressively described no nH e cepmoe
i KONKUNOE ZAO CEQIIE EWZPACTAETh- Bk TVXiKA H ch ceBe NgRHMENORA- Some couple,
as this one of Sergius-Tychicus were closely connected with the names of heretic
leaders, convicted until and on the Fourth Ecumenical Council of Chalcedon, 451
AD. The list of those heretics traditionally starts with Arius, Nestorius and famous
monophysites, but includes Paul from Samosata and Lucopetrus as well, the last
one declared teacher of Sergius, the alleged legendary founder of the arajavor fast
(a preliminary fast from the pre-Lenten penitential cycle, held during the week
between the Sunday of the Publican and Pharisee and the Sunday of the Prodi-
gal Son), and a leader of the Bogomils-Phundagiagitae from the Byzantine theme
Opsikion in northwestern Anatolia, Asia Minor, during the first half of the 11*
century, as stated by Euthymius of Peribleptos in his famous 11*-century Epistle
based on authentic contemporary data*. Historically speaking, in some personali-

» N. MILADINOVA, Panoplia Dogmatike..., p. 4; Christian Dualist Heresies..., p. 24.

2 In M. BERKE (An annotated edition..., p. 46-47) the title is reedited under number 25, and with
a new textual segmentation, in our opinion, easier for pointing out separated text blocs, and for
their comprehension. In his History of Paulicians, Peter of Sicily counts up almost the same couples
of names, some of which the author skillfully parodies. One of the famous examples is Titus’s name
interpretation as Kfjtog, because the heretic metaphorically “hides” in the see depths, as the animal
does, but surprises unexpectedly the sailors.

2 G. FICKER, Die Phundagiagiten. Ein Beitrag zur Sektengeschichte des byzantinischen Mittelalters,
Leipzig 1908, p. 165, 211-219; M. ANGOLD, Church and Society..., p. 467; ]. GOUILLARD, L’hérésie
dans I Empire byzantin jusqu’au XII siécle, TM 1, 1965, p. 299-324; A. SHARE, Byzantine Orthodoxy
and the “Preliminary fast” of the Armenians, [in:] Byzance. Hommage a André Stratos, vol. II, Théolo-
gie et Philologie, Athénes 1986, p. 669-670.
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ties, one alludes both to monophysites and to dualist heresy of Paulicianism. Name
is a basic identification for one religious doctrine or another. That is way, record-
ing names in the official Synodikon of Orthodoxy was already sufficient orientation
mark to which of its parts a given name to be affiliated to - to the glorification or
to the anathema®. From all mentioned Paulician leaders the name of Constantine-
Silvanus from Mananalis in Armenia, who lived in times of emperor Constance II
(641-668), is to be specially outlined, because he was thought to have established
the Christian dualism, as distinct from the Zoroastrism and the Dualism of Persian
Mani (216-277)*.

In S ‘the motif of renaming’ is much more simplified and easy to decode for its
double-step structure. The devil’s disciples adopted new Christian names, so that
the stereotype was kept by virtue of traditional view: every heresy is delusive; it
seduces by apparent observation of the true Christianity, but there are irreconcil-
able contradictions between internal content and visible form. External signs are
first-degree level of perception and could easily mislead. Renaming Sabotin and
Shutil in Paul and John followed apostolic model with the difference that the sec-
ond emblematic couple of names was deprived from its leadership. While in the
spirit of dualism in S the devil established a parallel world on his own, and com-
municated as equal with famous figures of the Christianity, as Basil the Great and
John Chrysostom, that is namely from him all primer causes for the Paulician
delusion originated. The names Sabotin and Shutil can be met in various tran-
scriptions, most of which arisen during the natural changing in different milieu
of copying as because of technical mechanic errors, as because of the associative
processes of paronymia, paronomasia, popular etymology: GaTun's, GoyBOTHN',
Gamorarue; Hloymhan, Woyrna, Moywuns, Moywoyns. There are controversial
opinions whether they originated from Slavic motivating roots (A. Miltenova
points out their presumed parodic meaning from cxgoma ‘Saturday’ and woymns
‘jester’, but we allows us to precise that the second one must be rather understood
in the meaning of ‘fool, foolish, metaphorically ‘insane, madman, not ‘without
horn’), or they derive from Armenian names Smbat, Sumbat, Sheti, Shatila and
other variants, encountered in historical works, popular legends and even in the
Persian mythology®. Both hypotheses reconcile to one another if one supposes

V. Boxunos, A. ToroMAHOBA, V. Bunsipcku, bopunos Cunooux. V3danue u npesod, Codus 2010,
p. 308, 329 — where one can read some of the above-mentioned names. Exhaustive identification and
most contemporary-sourced historical information about is to be found in the quoted work: Chris-
tian Dualist Heresies. .., p. 10-19.

# On the given issues we shall refer again to: Christian Dualist Heresies..., p. 1-4, 8 — where this
distinction is pointed in a very accessible but not less scholarly exhaustive prospective. The name
of Constantine-Silvanus could become familiar to Slav interpretators and men of letters according
to the mention in George Hamartolus’s Chronicle in its Slavonic translation, vide: Cnosapv Opes-
Hepyccko2o A3viKa, vol. VII, Mocksa 1980, p. 112.

» P.M. BAPTUKAH, Busanmutickas, apmanckas u 60neapckas nezeHov. .., p. 61.
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that primary Armenian names spread in Armenian legends, once come into con-
tact zone of the two ethnic groups, namely Slavs Bulgarians and Armenian dias-
pora, could be reconsidered in Slavic prospective. It should be noticed that this
approach was also of great frequency in the expressive arsenal of the low-level
and apocryphal literature®. We could not leave without attention one echo from
obviously popular legendary impact over a song from Sofia region which surpris-
ingly refers to derivates from the two key names in the Paulician legend. The song
in question addresses to four anonymous saints the following words: xamo tiude-
me k00 musnozo Boea, cnomeneme 3a tioaHuHcKa 3ems, 3a 3emsa nasnukancka (when
you go to our cherished God, mention him the land of John, the land of Paul — DA).

c¢) The recorded toponymes in the Slavonic version of PD and S testify how some
space-shaping and locating mechanism had been put into practice. Accordingly
to both texts, one deals with the Paulicianism spread in a precise geographic area.
Toponymes are not of less importance in achieving some polemic and accusato-
ry objectives. In PD, the high education and knowledge of the author come out
from the exact description of the sixth Paulician churches, everyone with its rel-
evant heretic congregation and leader, together with their main centers, villages
and fortresses alike. One should remind the famous H. Delehaye’s conclusion that
the legend obligatory possesses une attache historique ou topographique, because
of its functional validity to the hagiographic model for the saint and its opposite
register for unmasking heretic, as both sanctity and its antipode come to birth
in a given space”. The toponymic data increase the level of historical knowledge.
PD tells how territories of Paulician influence had been organized into Paulician
churches on the example of Jesus Christs apostles in the following religious cen-
ters in Armenia, Pontius region in Asia Minor, Phanaroia in Byzantine Anato-
lia: Paulician church of Macedonia at Cibossa; this one of Achaia at Mananalis
nearby Arsamosata in Armenia; Paulician church in Philippi; Laodicean church
in Enargan; of Ephesius in the town Mopsuet in Cilicia, Asia Minor, and Colossean
Church in Kanohorites, or Konohorion. The church names do not correspond
to a real location, but follow important local points of St. Paul’s missionary jour-
ney. This informational segment from the Slavonic translation follows literally
the Greek original of PD.

In S, narrative plots brought together into Basragckara semara (the Bulgarian
land) with center the mention fortress of Petrich (Iempnun, Mempsiys, TeTphiin),
where the devil disciples came from Cappadocia. The ‘Bulgarian land’ was the
territory of the subsequent story development with several controversial moments

% A. MUITEHOBA, Paso6nuuenuemo Ha 05601a-2pamamuxk...; EADEM, OmH060 3a paskasa... — spe-
cial focus on scholarly opinions of R. BARTIKYAN, K. UzBAsHYAN and others. PM. BApTUKSH, Busan-
Mutickas, apmMaHcKas u 60neapckas neeeHovl. .., p. 57-62; II. PANEBA, Iasnukanu. .., p. 20, 216-251.
¥ H. DELEHAYE, Les légendes hagiographiques, Paris* 1906, p. 6.
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having allowed various interpretation among scholars. Weather the story told
about John Chrysostom’s arrival in ‘Bulgarian land” from Constantinople, or the
disciples of the devil were taken to him in Constantinople?*?

3. Semantic code ‘the heretic teaching, the heretic philosophy, mxppxranue’

a) The first substantial difference between the two sources is the lack of every hint
of reference to Manichaeism as genetic base for Paulicianism in S. The relations
with the dualistic marks of Paulician beliefs are only sub textual and allegoric. For
S more important is to draw their ontogenesis directly from the devil, from the
Evil in itself. In opposition, PD proclaims Manichaeism main ideological base for
Paulicianism: navaikiaNhcKkSS Fpech cheTARHLIE: YECTh K0 MANTKEHCKATO NEHCTORKCT-
ga c8ip8. The same idea is not only repeatedly outlined at various semantic levels,
but is accompanied by expressive epithets of total negation and denial. From the
very beginning, PD narrative reproduces the core of the Byzantine legend for the
Paulicianism, in which the linking branch between both heresies is the mother
Kaliniki who had drunk the mire of the Manichaean heresy: ®ena ®e WEKaa Kaa-
ATHRHHKT WMENEMB THNIO MANTXEHCKRIE EQECH ghc® fAcnugwnl. In the whole title, the
name of Mani and derivates from are in frequent use multiple times. The text
declares that parallels with doctrinal axioms of dualism could be found in other
passages from other titles of the work: rako # AK'R HaueAk no Bszsmum Wik, BATO
e A ASKARW- MOKAZA Ke cé 8RO A R AAGKE HA MAJEH TITAK. NOKAKET 2Ke no WK A Rh
HACTORIEME. 1O HNKIH paz&wkmw ABR BO Haueak ACNORBASIOTh 1AKOMKE MANTKEH-

PEKOLLIE BO ,A,pSr'AFo *ke 8E0 ELITH Ea NEECHAI' ®ua- ErOIKE H ZAELINATO Bheero WRAACTHS
AHUIABARY: APAIO KE ChARTEAR MHpS, EAKE A WEAACTK HACTORATO RRKA AApSIOTH.
The main sign of the absolute dualism of Paulicians is the belief of two principles
and the idea that the celestial father God has not power over the present mate-
rial world but will have over the coming. The dualistic motivation is confirmed
by PD structure in which the first book from the two-volume treatise describes
16 heresies from the past, putting Mani and Manichaeism immediately after Jews
and Symeon Magus of Samarea, regarded as founder and prime source of all
heresies. At the same time, PD leans on basic Biblical quotations, references and
dictums with general validity to summarize the anti-heretic attitude in surviving
semantic fields, as the Gospel parable from Matth 13: 37-40: c'keu AORpOE cRae
# CHR UAGKKI- CEAO ZKE IE MHQh- AOKQOE e che ekl c§Th CHWRE LYTRIA NAKREAH 2KE
80 cB CHoRe ASKARATO- Bpar ke ckew TA # aagoan- Natural for all kind of popular
literature, the opposition between good and evil is basic for the studied legendary
narrative too.

# K. Stanchev draws a special attention to the possible interpretations of this passage accordingly to
copies’ testimonies. K. CTaHuEB, [Tasnuxsnume..., p. 767.
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The genealogic relationship between Manichaeism and Paulicianism is drawn
on the level of ideological axiom, although PD narrative refers to dogmatic dis-
putes and heterodoxies inside Paulicianism, denial of Mani and veneration of the
Paulician teachers as Jesus’ apostles and diddoxalot. It turned into reason for politic
courses the Byzantine central power had undertaken as early as the Paulicianism
came to birth in the mid-7" century and onwards, by promulgation of civil laws
and procedures against the heresy of Manichaeans, which consequently had been
applied to Paulician heresy, treating it as Neomanichaeism. Most eloquent examples
were the Ecloga of Byzantine emperors iconoclast Leo III Isaurian (717-741) and
his co-ruler Constantine V Copronymus (720-740; emperor from 741 to 775), and
later, about 870-879, the Procheiros nomos of emperor Basil I Macedonian and his
sons Constantine (T 879) and Leo, the future emperor Leo VI the Wise (886-912).
Both provided the death penalty for crimes against the Christian faith. In times
of Basil I, who led successful war against Paulicians and subjected of their territo-
ries, special repressions were applied upon Manichaeans and Donatists. Prochei-
ros nomos punished to death by sward former Christians turned into Manichaean
heresy no matter of their social position and dignity; the same punishment as
prevention was applied to all who knew about but did not bring information to the
authorities. Social stigma laid upon Manichaeans even after someone’s death, and
his heirs, except children, even though Orthodox, were deprived of legacy in favor
of the state treasure®.

b) The semantic code ‘teaching through teachers and books’ deserves some spe-
cial attention being present in both texts but in a different way. In §, it is essential
motive. The whole story begins with devil's transformation into grammarian, wise
men with as beautiful appearance as nice the writing he produced looked like.
The beauty of letters, in this case, signifies wisdom of mind too. In the prospective
of medieval Slavonic lexis, some words, adjectives in particular, belong to both
esthetic and ethic sphere of reference®. But in the logic of the plot and its rebuking
line, the apparent occurs to be delusive, likewise the books diabolic. As early as the
first apocrypha appeared, for instance King Abgar’s Letter to Jesus, ‘Written Word’
was perceived emanation of Logos, and was credited by stronger and more durable
power. In accordance, the heretic writing with function of dogma, teaching, should
be denied entirely and forever. It was not hazardous in S John Chrysostom to have
recognized evil-intended nature merely by looking at the written text/letter sent to
him much before he saw the face, because every act, ordered and magnificent, does

» 1. Zepos, P. ZEros, Jus Graecoromanum, vol. 2, Leges imperatorum Isaurorum et Macedonum,
Athen 1931 [= Aalen 1962], p. 219. The Serbian Ilovica kormchaya from 1262, when the Slavonic
translation of the whole Procheiros nomos appeared, kept all those juridical regulations.

30T V1. BEHAMHA, Cpe@l—teseko&btﬁ 4es106€eK 6 3epKase CmapocnasaHckozo A3vika, Mocksa 2012, p. 91.
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not come from Man, but from Devil, as stated in the legend®. Therefore, the final
of S, already located in the Bulgarian land, reminds once again that, as in the very
beginning, when the devil created writings, his serves, renamed but not changed
by nature started teaching people with books, namely to spread their dogma and
beliefs. Several variants in S-copies allowed to shape the so called Paulician literacy
and “enemy science”: rpakng Ha¥ks nafunyy, RPAZKEH 3AKON B3AILE, BPANKLIO HAVKY
V3AAH H THCMOP,

PD englobes detailed information about the development of the heretic
movement by organizing meetings, or ‘Paulician councils, mostly in the mean-
ing of sect-participant assembly, intended to choose apostles, discussing dogma
or some wavelengths of heterodoxy and heteropraxy. Frequent uses of words and
eXpressions are oyUHTEAKCTRO, NACTHGh, NPHNPONORRASKTH, NPONORRKKI NPEAArATH
and so on. It is to outline that Zigabenus’s encyclopedia of anti-heretic knowledge
sets equally out the second more plausible and non-legendary version about the
real dogmatic start of Paulicianism with its first scholarly acknowledged founder
Constantine Silvanus, official leader of the sect who, in spite of being elected by
Paulician assembly, kept his dogmatic revelations in secret. It is not difficult to rec-
ognize the motive ‘secret heretic dogma’ among other fopoi in the overall anti-her-
etic literature: ApSroe WemSNAENTA ChHMHIE CERR PSKOMOAAMAKTH SUHTEAM, ch KE KO
ck ARTRALIKIH gno,a,'kﬁc'l'muf;’fr'T HEAPKZNSTAA. EPETHURCKAA $BO MSAPORANTA MHCANTS
NPRAATRI NE cMRA- WEHUYAEM 7Ke A YECTTHMA SUHTEAKCTRW $TRPLAHEL TAHHORWCTRO
RARLIKIHM CE APKIKATH.

c) We reach now the semantic code ‘signs of Paulician dogma), as expected, truly
and exhaustively present in PD. In S, some allusions for appear, but in conformity
with the narrative objectives, they are not set apart in a polemic block bur rather
interlace into the plot. The episode in the church during the liturgy on which John
Chrysostom invited the devil to unmask him, shows gradually its self-destruction
(shattered in pieces) by force of Christian formula and rituals Paulicians do not
respect. The text implies the following practices: unacceptance of the church obla-
tions, denial of the Theotokos and the sacrament of liturgy, as the pronunciation
of the name of God has a death effect upon the devil. This is a clear allusion to
dualism. Very interesting passage is the final of S claiming that John Chrysostom
ordered to strip the skins from devil’s disciples (nogeae wapax$ nak Koxk8 wrH
B'E Ko2KA KO'hIIENA NMARAIYANE; MOREAE CHALUIE ¢ HHX KOKH KQLINLIR NMABAHKHHNE; NOREAR
WAHPATH KOKH HX MOHEKE B'RWS Kok X kperhn — and other variants). Paulicians
thought this act had made them martyrs and authorized them to take Christian
apostle’s names, but the text concluded that all this was for the sake of their enemy
law and teaching. K. Stanchev has wright to outline two elements in mutual con-
nection: the fact that in the final story, in Cappadocia, devil's books were burn,

31 IT. TIETKAHOBA, HapodHomo uemuso..., p. 303 — undoubted dualistic allusion.
2 K. Ctanyes, [asnuxsauume..., p. 767.
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but his disciples received mercy as Christian sons; the second episode implied
the stripping off the skins because once baptized, they should be treated apos-
tates. Every heretic is a wolf in a skin of sheep. The very metaphor of changing,
or taking skin is typical and wide-spread in the anti-heretic polemic, including
in concrete accusations to Paulicians®. At the same time, we should remind the
motive of stripping the skin in Peter of Sicily’s narrative in regard with Mani, who
suffered identical punishment accordingly to the Persian customer law: his body
was thrown away to beasts, his skin hang down as a sack®. From one side, it seems
to us that S keeps some reminiscences from historically controversial attitude to
Paulicians during different periods, as from their strong claims to be called true
Christians by wright. Paulicians were as persecuted heretics as rehabilitated Chris-
tians from the central Byzantine power. As early as the 8" century, in Leo III’s reign
(717-741), the process in 730 in Constantinople against the already mentioned
Timothy was initiated not because of iconoclast intentions, as Paulicians were
strongly opposed to all religious images, but rather aimed at examining his loyalty
of provincial heretic leader®. The process ended by his rehabilitation as Orthodox
given to him directly from the then Byzantine patriarch. The heretic leader gained
credit of trust because he adroitly succeeded in putting into operation allegoric
perceptions of Christian dogma. Later, as it was referred to Alexius I Comnenus,
other Byzantine emperors had also success in converting Paulicians to Orthodoxy.
On the other hand, the possible lines of interpretation by analogy between his-
torical setting and legendary fabula could not be neglected because the legend
has already been a complex amalgam of fiction and polyvalent semiotic codes of
historical memory, some of which transform themselves into traveling motives.

PD enters deeply into Paulician doctrine, outlining mnoronaerennra (poly-inter-
laced, complex, mixed, made by various things) character of their teaching and
the pro;ectlon of already existing postulates Ne © wmu Ke NRKOEH npkaneTH HK
© MHOTWIH H PAZAHUNKIN MHOTOMAETENOE CiE ChCTARH Cf EPECH ChCTARAENTA AQORANTE-
We shall give in schema with key words some emblematic dualistic statements.
M. Berke devides PD title against Paulicians into 12 subtitles®, the last seven with
strongly dogmatic character laying upon excerpts from John Damascene’s Expo-
sitio fidei, Basil the Great's De Spiritu Sancto, Gregory of Nazianzus® In Sanctum
Baptisma, and Gregory of Nyssa’s Oratio catechetica magna. In BAR 296, they are
tully presented as follows”:

3 K. CranuEs, [Tasnukauume..., p. 767. Peter of Sicily tells how Paulicians change their appearance
as polypod, or chameleon, speaking one thing by mouth, one another by heart. P. baptuksn, Ilemp
Cuyunuticku..., p. 340.

3 Ibidem, p. 326 - text edition in Russian translation, p. 21.

% Christian Dualist Heresies..., p. 15-16.

¢ M. BERKE, An annotated edition..., p. 47-50.

37 As it will be proved, this text portion originated from 25% chapter in the Greek PD. In Berke's
shema both are unified.
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f.309r-311r: Iw Aamackuua & Kg?w"k;

f 311r-312r: O ekl Kphipenin, Reankaro Racnaia ® Hke Kb amdinogi 1KoNTHCKoMS

TPHAECETIIH MAABHSNA;

f. 312r-312v: RWcAORORW © cAORA MOREAHTEANATO, HA KPKIJIENTE;

f.312v-314r: H fipte & Kpuijienin H¥cKaro rpurogia © oraacHTEANATO CAWEA;

f. 314r-316v: H fyie 0 kpwipenin (in marginal left side pamacknnoro);

f. 316v-319r: H¥ckaro Tpuropia o RcngHETTH RAUNAMO TRAA W KPhRE, © OrAacHTEANATO

CAWRA;

. A
f. 319r-322v: H eiie o RhcngHeTin BAYNATO TRAA H KORE, AAMACKHNORW.

Precedent dualistic views from Paulician doctrine are:

1. Paulicians respect two divine causes as
Manichaeans do - celestial father and cre-
ator of the world; good and evil (in Slavonic
BAATO H AOYKARO); hence, the world originat-
ed from the devil.

2. Paulicians called themselves Christian
but do not believe in Holy Trinity.

3. They defame Theotokos calling her ‘Heav-
enly Jerusalem’

4. Paulicians reject the communion.

5. Paulicians reject the cross.

6. Paulicians deny the Old Testament.

7. They defame apostle Peter as apostate
from Christ.

8. Paulicians corrupt St. Paul’s writings.

9. They deny the Holy Church.

Svo dpxal, ARE BO HAueak. Ba NEBCHAMO
WA, APraro ke chA-ETeAr MHpS

Pekowte AphZocTHER 1Ko AHAGEMA Ad ESASTH
” > v D —
EAHLH RRPSIOTH Rh WLA A CHA A cTaroe Axa-

X8aeyle ke ngkeTss Bndus...ﬂmmuuu NPHT-
RAPAIOTh TEPSCAAHMb.

PEKOLIE TRAW A KPhBb AWAKECAORKCTESHOIIE
A e ~
RAUNTE MAH

ACTHNNTH Ke KOTh IaKoKe AQRRW peKolIE
ZAOARACTRNKIN chel-

=3}

CUIENNTE NPPOKKI H Bhce AQERHEE NMTCANTE,
bkl WRPAHAITL cThIA-

= I

~ A T W ’
HAR  MAYE KE BPKKORHAMO ANoaw MeTpa
ZAOKSAETh,
fi A'RANTA ANOARCKA Al CKEOPNAA NE BhCH ® NH
CRCTARARISTE APSTKIHMA

CLEOPHSS Ke LJKER CEOA H HAPHUSTH Ch-
HEMHLIA-
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nypkHERE §kIS

10. They reject the baptism. H CICNOE WHAKEAR  Lle KphLIeNTe NPHTRA-
AT CE MPHEMATH TW

11. They do not admit the clergy. NH 2K ChEOPNIE LLKRE NPECRVTEQH NH 3Ke Npo-
YEE CTHNNHKRI NPHEMARTH

12. They live in drunkenness and debauchery. NAAHTRS ke A BASAS KHTIE RKCER ZAANNO
AMSTH

13. Of special attention is the theologi- The conclusion is marked with cinnabar to
cal controversy against Paulician idea on signalize an especially important passage
the genesis of evil from darkness and fire, —on f. 286r: Iflko Ne ARE Haueak, HK EAHNK
and on fire as devil’s creation. Zigabenus csABTEAR HEBS A ZEMAH H HauKe nocpkpk~
defends all perceptive world (4wBkcTREHO)

originated from Demiurges God.

What has been stated insofar reveals the common grounds of the medieval
dualistic heresies of Manichaeism, Paulicianism, and Bogomilism which caused
their mutual replacement in terms of both dogmatic and nominative prospective.
By its geographic origin in Armenia, Christian dualistic teaching of Paulicianism
affiliates to Armenian heresy too. Those multi-directional relations transformed
it in universal dualistic code. In previous publications, we had the occasion to
expose some conclusions based upon Slavonic translated sources of Canon law
discipline how the term ‘Paulician’ became hyperonymic one for representative
of heresy, or dualistic heresy in a whole. Data base provided concentrate into so
called ‘Pseudo-Zonaras penitential nomocanon, the Nomocanon of Slavia Ortho-
doxa, with rules referring to Paulicians, alongside with Jacobites, Armenians and
Bogomils, Patarens, as well as against Paul of Samosata (260-272) and Paulicians
who are most pitoyable amohg all heretics — nie ropwn coymh ReBXS EQETHIMR.
In this way, in this translated Slavonic source the references to Paulicians count
three cases, mostly prohibitions against communication, eating and drinking
with them. Another example from 14" century Russian Troitski miscellany copied
upon a Southern Slavic protograph replaced the more frequent appellatlve EQETH-
kb with specific term: HroyMens Ad He BKIFONHTE H3 MOHACTKIPA HHKOMOE, THKMO
HXKE BOVAETh NARAHKeanHNw (Abbot should not chase away somebody except he is
Paulician)®.

% M. TsIBRANSKA-KosTOVA, M. RAYKOVA, Les Bogomiles et (devant la Loi). Les sources slaves de droit
canonique a propos de I'hérésie aux XIV-XV ss., RESEE 49.1, 2011, p. 15-33; M. IlmspaHCKA-KOCTO-
BA, IToxatinama knuxcHuna Ha beneapckomo cpeonosexosue IX-XVIII 6. (e3uK060-meKcmonosudHu
u kynmyponozuunu acnexmu), Copus 2011, p. 259-380.

¥ ]. Popovski, E. THOMPSON, W. VEDER, The Troickiy sbornik (cod. Moskva, GBL, F.304, Troice-
Sergieva lavra N 12). Text in transcription, IIK 21/22, 1988, p. 52.
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Some notes on the Slavonic translation of PD accordingly chapter 21+

1. The chapter against Paulicians with original numbering 24, in some Greek
manuscripts merges with the subsequent one intitled On the Saint Cross, Saint
Baptism, and the Secret of Eucharist. This is a pure dogmatic exposition whose
Slavonic translation was frequently used in Orthodox theological controversies
in the 17" century. Nevertheless, the opposite Greek textual tradition, attested by
majority of sources, comprises the independent existence of 25" title separately
from the precedent’. BAR 296 must have been copied upon a Greek apograph
belonging to the first line of text spreading. The Slavonic manuscript attests the
union between original Greek titles 24™ and 25" without use of any mark to sepa-
rate visibly them. In this way, as true final of the Paulician account should be
considered f. 309r (PG, col. 1243-1244). Consequently, the statement that the title
25" of Greek PD is missing from Bucharest manuscript, should be corrected*. It
is an integral part of the Slavonic translation, and takes place in the 21* Slavonic
title against Paulicians.

2. Nina Gagova formulated an important conclusion on the scribe’s attention to
both Slavonic translation of PD, and its copy BAR 296, as far as she claimed trans-
lator and copyist to have been identic person*. We consider this hypothesis reli-
able and supported by the marginal note on f. 193v, published for the first time
also in Gagovass works. The note gives reasons to suppose that the anonymous man
of letters not only translated PD, but tried to fill up gaps in his prime Greek source
by consulting another Greek copy from Vatopedi monastery on Mount Athos.
Because the scribe tells the readers he has taken the copy from there — n gx3mn
sk Bamwneaa mwieke knurwi, it is hardly plausible to presume another explana-
tion except copying to have been located on Mount Athos too. In that optics, the
act gives evidence to the mutual relations between monastic Athonite communi-
ties. The given testimony coincides with commonly expressed scholarly evaluation
that the scribe’s handwriting reminds a hesychast scripture, namely Greek-made
semi-cursive, typical for monks hesychasts in Tarnovo and on Holly Mountain.
Other self-written marginal notes reveal specific moments of copyist's work: he
corrected himself for not putting cinnabar on the wright place; made comments
on Greek words. Gagova’s opinion of translator’s working copy, illustrating the
process of translation, remains the most plausible insofar. Slavonic chapter 21* is
not supplied by marginal notes, except on f. 307v above ni g Apsrd, which may
refer to the second Greek source, so that the given information from 21% chapter

“'N. MILADINOVA, Panoplia Dogmatike..., p. 102.

1 K. VIBAHOBA, O cnassHckom nepesooe. .., p. 102.

2 Once again, the author exposed all noted by her peculiarities in: H. TArosa, Brademenu u kHueu.. .,
p. 136-137.



Paulicians Between the Dogme and the Legend 247

coincides with scribe complaints on f. 148r for lacunas in the first Greek apograph.
However, inside the main text, one can observes some corrections or hesitations
over the choice of words and constructions, as found in other parts of the manu-
script. We shall draw attention only to one significant passage from PD accord-
ingly Photius’s beginning of the original 24" title, which tries to explain the dif-
ference between Paulician absolute dualism and Orthodox Christians’ faith, called
pumarane (in Greek Romaions). The scribe’s self-correction element is as follows:
A fizke 8RO Mo AcTHNE cSiytee XPTCTIANH, PHMAINH Tph @ %4 | cSHeNTH AMENSIOTH,
f. 282v, for Greek tpioalitiiptot (PG, col. 1193). We shall add some more prelimi-
nary opinions and ideas:

- the scribe-translator uses individual marks of stylized effect inside text or
in the last line when writing comes out of it; applies modest decoration of small
cinnabar initials for text segmentation; carries out an attentive philological
work, reconciling constantly the Greek original. Most probably he wrote long
time, changed the ink and the letters size (f. 221v-222r; 223v-224r) in order
to conform with his paper material. The supplementary watermark ‘enclume’
in 21* title from BAR 296, alongside with ‘dragon; gives perhaps favor to this
supposition. These are two of the sixth watermarks in total, which allow the
dating of BAR 296 between 1410-1420r*;

- the predominant amount of marginal notes represents portions of the basic
PD text, but there are also some comments and explanations. Among the phil-
ological ones, some of the more interesting are the substitution of the gr. aaek-
Tpiwnk in the main text on f. 90r with the marginal gloss nemas, or the marginal
naanime to explain the difficult Greek astronomic names ninci W Fenepock
dpkmspock on f. 128r in the frames of the 13" title against Appolinarius. A spe-
cial attention deserves the fact that on ff. 237v-238r the scribe scratches the
beginning of the 18" title, which was not placed appropriately before the 16",
but further copies it on the correct place on f. 245r in revised version in regard
to the wrong beginning. Thus, in BAR 296, one faces “a critical spot” of the tex-
tual history which illustrates once again the process of translation. The most
plausible reason for is the uses of two Greek sources;

— it seems to us that the scribe’s explanation about the translation of Greek prep-
ositions and conjunctions with Slavonic synonyms, witnesses to the special
attention towards the correctness of the verbal sign. This is a typical element
of the hesychast logos paradigm. Besides the already described by Gagova case
of the couple enn—kn at several places in the manuscript, the same approach
refers to the conjunction kai-u in the extended explanatory note on f. 61r;

“ JI. BAcubEB, M. TPO31AHOBUE-TTAJUE, B. JOoBAHOBUE-CTUITIEBNE, H080 damupatrve cpnckux py-
konuca y bubnuomeuyu pymyHcke akademuje nayxa, Allpu 2, 1980, p. 56, Ne 60.
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- with regard to deacon Yacob, who left a note on the flyleaf recto (f. 1r) of hav-
ing bound the book body and copied the first two tetrads, he succeeded quite
a lot in confusing scholars by mentioning Photius’s epistle to the Bulgarian
prince Boris-Michael, which is actually missing from the manuscript content.
In fact, Yacob copied the very beginning of the numbered as 12™ title, the first
one in BAR 296. We should not forget the ending of the Greek PD in some
manuscript branches namely with the same epistle. Therefore, the mention
of Photius’s epistle could be possibly not a mistake or hazardous, but an anal-
ogy, bearing in mind that BAR 296 does not contain the original Greek 13™
title with another Photius’s famous work from 867 about filioque controversy,
and that the mention is preceded by some Photius’s paratitlo, i.e., by a con-
crete still unidentified textual segment. It might have a deeper explanation
of the given fact. As a whole, BAR 296 needs a new comprehensive description
of its content in conformity with the numbering and the dogmatic issues of all
titles/chapters treated in the original Greek Panoplia. In the frame of this study,
we shall conclude that BAR 296 consists of 11 titles, but they do not entirely
correspond to the arrangement and the content of the second book of the
Greek PD.

3. The eminent scholar Klimentina Ivanova drew the preliminary conclusion
of syntactic and lexical proximity between PD Slavonic translation from one side,
Bulgarian patriarch Euthymius of Tarnovo’s works and the production of Tarnovo
Literary School, from another*. This opinion is also worthy of scholarly atten-
tion, as so complex dogmatic writing with difficult terminological meaning could
not be at virtue of accidental or uneducated translator. In the beginning of the 15®
century, patriarch Euthymius’s legacy found continuers in the community of dis-
ciples and collaborators, who migrated to Athos, Moldova, Serbia, Wallachian
principalities. Several linguistic traits could be easily noticed although summa-
rized merely upon the analysis of one title:

- to begin with, a high percentage of composita, some of which do not belong
to the most spread models and types: TaHHOROALCTRORATH, TAHHOROACTRORARL-
LWHH, TAHHOROAKLLL, HVOTAYWYOG; KOYNNO3PRTH cA, Koynnopasoymnne, Greek
composita missing; ARONPHTEALNOKE, TO PLAOVELIKOV; MhHOMONAETENOK, TO TTOAD-
TAOKOV; AkXKECAORLCTRORATH, TEpATOAEéYw, and many others.

- outlined high percentage of poly-prefixed verbs with more than one prefix in
purpose of seeking for semantic nuances: RhcnponoREAATH, MOOCKRPLNIARATH,
NPHRKAATATH, MPHKAAARCTRORATH, MNPHNPONORBAATH, NPRALRLCNPONOREAATH,
NP'RNPUTRAPEATH, NPENPO3'®WBATH, NP RMNOUHRATH, CHWNOMNHPATH, ChNPHCREAKRTE-
AkcTRORATH and so on.

“ K. VIBAHOBA, O criassiHckom nepesode..., p. 105.
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- interesting lexics and uses, as for instance the way Paulicians called Ortho-
dox priests and presbyters cnomhgoasnnuu and nomTapne; everywhere oraacTh
instead of RaacTk; A'kaameasnnya in the meaning of ‘place of action’ for Greek
gypaotépla, in the context the village of Mananalis was called that way. The
frequent comparatives and superlatives are another translating feature raprag-
CTRH'RLIE, AWT'RHILE, N0 MNOIOY.

The current observations have only preliminary character but allow us to
shape the anonymous scribe as personality with deep notions in Greek and very
punctual to his Greek sources.

Conclusion

The two analyzed texts reveal various and purposely-intended data base over the
Paulicians and Paulicianism, but also some partly intertextual coherence in the
basic mechanisms on how the image of the heretics has been shaped. This image,
as stated not once in terms of all heresies, came from adversaries and opponents,
but this is namely the medieval heresiology in its both highest models and low-
level apocryphal branches of literature to remain the most valuable, sometimes
unique witness of one heresy background, lifetime and destiny. Analyzing stereo-
types of religious and confessional alterity is an adequate perspective methodic
and could be applied to various heretic deviations from the sein of Christianity,
which were also described and recorded in translated or original medieval texts
of different genres (Bogomils, Latins, and so on). This is one of the possible inter-
pretative strategies and approaches, preceded by reliable sourcing and compre-
hensive historical and philological account, in regard of the Slavonic translation
of Zigabenus’s Panoplia Dogmatica we do believe forthcoming.

Appendix 1

English translation of S upon the Slavonic copy and its Polish translation in: Sredniowieczne herezje
dualistyczne na Batkanach. Zrédta stowiariskie, ed. G. MINCZEW, M. SKOWRONEK, J.M. WoLsk1, Lodz
2015 [= Series Ceranea, 1], p. 228-231. The translation is made by Marek Majer, to whom I own
a great debt of gratitude.

Sermon on the origin of the Paulicians. John Chrysostom’s sermon on how
the Paulicians came to be

Bless us, father!

The devil fashioned himself as a grammarian of great comeliness and wisdom,
meek, of a gentle speech. And he came to Saint Basil. And Saint Basil, seeing the
remarkably fine writing of his hands - such as he had never seen before — and
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seeing him so humble, rejoiced deeply, for he did not know that it was the devil.
And the devil wanted to deceive Basil. Basil took to him greatly and entrusted him
to write books. The devil took two disciples from among the people and wrote
magnificent books in Saint Basil's home, so that Basil was overjoyed with him and
said to the devil: “O grammarian, write a manuscript with your hand, so that I can
send it to our patriarch John Chrysostom; let him see what grammarian I have”.
The devil wrote it, and Saint Basil sent it to John, saying: “Look, my lord, what
grammarian I have. And when you see his fair appearance, you will come to love
him greatly” Having received the letter, John recognized that it was of the devil,
and he replied to Saint Basil with the words: “It is indeed a good grammarian
that you have. I shall come to see him myself too, so that I might rejoice in him”
Then the devil reveled[, living in Basil’s home*]. John, having arrived with all his
servants and all his gifts for the church, entered Basil’s home[, and they blessed
each other].

Basil said: “O my lord, I shall bring before you my grammarian, so that you may
see him”. Chrysostom answered: “Do bring him!”. And John saw the devil, who had
made himself appear fair, and he recognized all his deeds.

John entered the temple; having assumed the throne he cried bitterly and said:
“O Almighty, our God Jesus Christ, bestow on us heavenly force so that I might
crush this devil” Basil said*: “Indeed, nowhere is there another grammarian like
this one” John kept on watching the devil, summoned everybody to the temple,
brought all the church gifts inside and sealed all of the temple treasures with the
name of Christ; [afterwards] Saint John entered to celebrate the holy liturgy. When
he said “Gospel™”, the devil became greatly distressed; Basil saw this and became
frightened. When they were bringing the Holy Gifts*, the devil turned scary and
hit the ceiling of the church, after which he fell to the ground again; all the people
became confused and panicked. Saint John was bolstering their spirits. And when
he said “especially {for our Most Holy}*” - at that moment the devil filled the
whole temple; and when he said “the only light™ - then the devil exploded.

Having exited the church, John said: “O Basil, do you not see what kind of gram-
marian you have? Do you not know, father, that everything in the world that is
exceptional and unseemly to the people comes from the devil?” Having collected
all of the books written by the devil, they burned them in fire. Basil said to John:
“O my lord, what shall become of these two who are his disciples?” John answered:
“They are Christian sons, let us protect them until we see what happens, whether

* The most important supplements based on other manuscripts are provided in square brackets.

%6 In some manuscripts: “John said”.

7 Part of the liturgy of the Word; a call made before reading the Gospel pericope.

8 The so-called Great Entrance during the liturgy - the bringing of the Holy Gifts from the Table
of Oblation to the altar.

* Part of the prayer during the Anaphora, dedicated to the Theotokos.

0 Another prayer during the Anaphora.
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they follow the Christian path” One of them was called Samobatius, and the other
Shutiya; the devil’s name was Upael.

The two disciples of the devil rose and came from Cappadocia to the Bulgarian
land, and having adopted the apostolic name of Paul, they taught the Bulgarians
to worship Paul. And thus the people who accepted this law call themselves Pauli-
cians.

Looking for them, John left Constantinople and came to Petrich, where the
Theotokos appeared to him in bright light[, as queen]. He sent envoys and they
brought these Paulicians from the Bulgarian land, and on his orders, they were
flayed alive, since their skin was baptized and the Paulicians considered them-
selves to be suffering excruciating torments for Christ*. And then they were call-
ing themselves Paulicians, because [they accepted] the enemy’s teaching. Saint
Basil® said: “Accursed be the evil teacher’s disciple”

To our God be the glory forever and ever, amen, amen, amen.

Appendix translated by Marek Majer

Appendix 2

Text sample from the 21* title against Paulicianism accordingly BAR 296, f. 280r-292r, and the true
final of the title with the last paragraph concerning directly Paulicians on f. 308v-309r, just before
the merge with the original 25™ title of the Greek PD. The extended Slavonic text does not allow to be
published entirely, neither objectives of the current subject require. We follow the practice of several
partial editions and translations, quoted in the study, dealing also with text samples and purposefully
chosen text illustrations. A partial new Bulgarian translation of the PD title against Paulicians could
be found in [I. PAREBA, [lasnuksnu u nasauksaHcmeo 8 6vneapckume semu. Apxemun u no8mopeHus

VII-XVII 6., Codust 2015, p. 521-534.

Editorial marks are: | for line ending; || for page ending. The original orthography and segmentation
remain unchanged; original text in vermilion rendered here in bold type.

ft. 280r-292r

TITAW -KA- HA MAEMBIE navmmam © Hke | QwTia BAKENKHWArS npmpxa KWHCTAN]|
TiNA rpapa ~ Gaméeara rpd | K c\,'pmcxmu Bb HEMIKE APERAE Mamxmcme | RsNEece ce
MBAPORANTE- HKENA 2KE HEKaa KAAAINhNHlKI HMENEMB THHIO MANTXEHCKKIE EPECH BheS |
HCMHRWRI, ARE pA?KAE'I‘h STPOUETH NAvAA | H 1W- CHA MATEPh. NIOAQAIKARIIIE HEQACTEO-
PEINTH WeTSNAENTE CE 1AAL RhCTIPHELE- BHA’RKLUE | ke ch ch®emSnin npfl;cn'l;m\mphm
Bk HEULcTiH | A ScpkNRAWKIA, NPonoRkKnl nirAaraloms | fi S4nTeAe- cHH ke A fiba
NPHSMHCAHELIE Ke|ZMECTHA H CKEPRNHA H MSEHTEANA ReARNTA, | NAVATKTANKCKSS Fpech

! In some manuscripts: “although their skin was baptized, and the Paulicians considered them-
selves holy”. According to the tradition, a similar fate was shared by the founder of the Manichaean
religion.

*2 In some manuscripts: “John”
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ChCTARHILE- YECTh 8I|;o Mamxmcmro HEHCTORKCTRA cSLpS HE[KKIHMH Ke MPHAOKENBMH
ChBthACThm38 | ® ch 2ke SBO AROH Nayaa i i, 5, SUENHKW 1 HpHH|MENOBANIE Il navaTKTaNW
Bhg/\omu ChAOKHRLUEE CE KApBAp|C'FBN"RHUJE H BRMRCTO nayao iwane, navailkiann
HMENSIOT cé- Bp'I;MEMH Ke MHMOWRWS | APSIoE Werdnaenia ChNMHlIJE ceBR p8Konolaa-
PATL SUHTEAR: WIKE KWHCTANTINK HAMEINSE, Bh ciaS3NA ceRe NY-RHMENORA- TasKE |
H cero no ngkmnor$ ® KAMIINIK\"HN’k dTPO|Kh HKE + WeT$naenia ZacTSNHHUH, HA
HerLA'NAA OROAETh- ch KE SBO ch  AKTRAWIKIH znol,a;kucmgwm\ " HEAPKZHSTAA-
epwu%cm\a 850 MSAPORANTA anAM|8 NPRAATKI NE cMBa- | WEHYAEM Ke A YECTTHME
SunTEALCTRW 8|TRPKAHER mAHNoncmﬂomxmuHM CE APh[XKATH HE np'kgp'kmma
BATOULCTTA ﬂp"kAA[‘AE|'l‘h TARNBCTRA- EVATE K¢ 88O A ANOCTOAK MAIKE A EXRHAIN AWEZAE-
Th A NOUHTAETK XPT|CTIAHKCKKIH ChEOPh, HAMHCANNE cHMB NPRAACTh- | pRumMH ke 8RB0
H HMENBMBI HHUTOKE REAHKO np’klzwkmuf NH 2Ke nouﬁcmphumm\f CAWRA WEPA|Zh 1AKOIKE
8AAENKTTANK A APSSH, Bhch 3KE pAZS|Mb BATOUKCTTA PAZEPALAE H chKpSWAE, fi Bhlca TRO-
e H MPHEASHE K WeTSnAenTa cROEro | MEAPORANTS-: H pRuH 8E0, IAKOIKE PEUE AARA[ETH
APRIKATHI BKENATO z\[ma fi ANOCTOAA- HH | 2KE NPHAOIKENLMAI NH 2KE SMAAENLMII KecTSNE
I pacTaAkRAE: NPHCKEWKSNAIET KE CAMb A | NPHERAArAETK SMHIWIAENTA, HMIKE NE
NPH|KASCTRSETR, HHUTOKE © CLIENKIN FAk- NHE,A,HINO;KE CHMb nom'k,a,omu'l'e KSnNosz'r
CE: | pATEIOT cE K ApSrh A98r8 H CSHQO’I’HE{\M“O'I‘ ce- cid 3Ke 8RO np’kname NHYTOKE HHO
T | MPOUHTATHI Nade EYATA A ANOCTOAA MOREAE|NTE NOAAMAETh- NK WEk 880 110 BpRMENH
chpalcTAH cE Yz\,umo MHOKAE NAYE 'wlmsce no ciaS|ANk Ke cvmeWhn zn’k ZAOUKCTHEArO
$unmealcTRA NPRCTAETH- TITA A TR ceRE NYRHMENORARK: N0 HH 7Ke ApMENHNL MeNECTE
HMENEMN | np'knpozmﬂ CE Bh TIMO£A- A HETEQLTH W[cHPh- Rk Bhiﬂd([)po',a,'l'ma ngkaa-
raEMb- rmlmz ZAXApTA EMSIKE NE MNBILIAA YECTH EpECH | MszA8 wBAA,A,AWh fi $unTeancKka-
ro ik | Nj-EHAYEALCTEA NEAOC'I‘OHNA WECTTH Tk | MPHERIRAETh RAANK CKEQRNKIH- 10 HH
e CE[AMOE A KONKUNOE on CEQITE BhZPACTAETh- | Bl 'I‘VXII{A H ch CERE NY-RHMENORA- K
fizke 8Bo | wcm%nz\mm ™k unTeas- ONEAHIKE nA\(AoIBA AW np’kumenom\ma noASuH
Wer$nuin ok | A xwmm\gucmmn CKEOPh, AAIKE A0 EroKe A0 | HA npumhmar‘o ARTA HA
TOAHKO MYOHZREAOUIE- | WHO 7KE 8KO AOCTOHTH PAZSMETHI FKE HNFA || ®eTSnaenia cero
ARTH BRHEMAA 2K camile | KTo Hcmszserrh HAYEANHKKI TAKORKIE WTPL|MHETKI MPKZOCTH-
MANENTA 8EO H nayaa | H W A NRKKIE ANH 8cp|mo ANAOEMATICEIOTh: | KWHCTANTIHA Ke
EroKe A cTASINA MAqu§ | n c\(mswm EPOMKE TITA- H MENECTA EMOKE Ti|Mooea- H IWCHPA
EroKe Enadpopima- H CKKph|NNAI‘0 Radha- f cepr'm EMoKE 'FVXIKA HHKA|KW2KE NHIAEXKE
ANAQEMATHCATH npnmmm | Nk [KOKE XWEH ANOCTOAH, A lsm'othrvm | uHTEAE AOBZART
®e f npmmnwvh fi Bh|cH NE BRCR pedeNNBIA NOBNE MOYHTAITH: MK | HaKe $Ko AAKE A0
RAdHA H cEpria cnxo,a,uuuu [ mo PABHOCTH noxﬂanmwrh W ONBASHKE palcmphrmz (N
cSNPOTHRWEOPNTE AR'K YECTH- W|BKI 8BO BAANA, CTH Ke meﬂopems Cepria Ha | TOAHKS
EIKE HA AQST's AQST'A PLRENTE H pazd|pn STBphAHKLIJE KO A A0 CAMO ZAKAANIA No|HZHTKI
(e AREONMPHTEANOE- WECTh e 880 | TR UPKEH ACNORTASTH ® NAzKE 8BO MaKe| AonTS
HAPHUSTH - Axal8 3Ke RTOpSS: A TP Ti$ GTATNNHCTACKS: No el ke AAWATKIACKS. A | nems
EPECTHCKS: KOMKYNOE 7Ke KOAACTHCKS: | Nh AMena 8E0 c8Th rpapAWRL AMMKE A AQERNEE |
NOZHANTE AMALLE NTcANTE- H EIKRNTH RRCMOMEN | NARAL- || WEKI 2Ke, NHUTONE NEALCTHE-
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HO NH KPhUhMCTRHO | AIOE&HQELlJ’E WCTARHTRI- HH 7KE EAHKA Z9'RNTE| Mk WRAHUAKT ce- HH
KE CHMAI Smm\msmu, | MAKEAONIg 8Ro Hmmswmh FPAABLLL HER[KhIH MAAk KOAWNTHCKAI,
m\puqamm Kikocca: | Bh HEAKE RWHCTARN 2Ke A CiASANK ®cTSnaelnie HaBuH- ceAw
CAMOCACKO K MANAAH | NAPHLLAEMOE eme MENECTA HIKE A TTMOOEORA | SUHTEACTRA BhI Akaa-
TeANHLA- cem8 axal18 HpHHMENSIO'I‘h EAHLLH 3k IWeHa eroake | B enadpopima it Zaxapie
NHAEMNHKA EMSIKE | no N ﬂAC'I'Hps o\{qwrme EhILLIE, CHMb (I)IAIHHI|CHHCK3}0 HAMTCSTh -
Hazke S8R0 Bh sm\pmm | rpau$ Maaw AAdAHKTRCKSHO npunponowkl,a,swmh H HMKE Bk
MOVSECTIH, Bl Ehecinicko | np’knpumm\pawmh nmo;m A MAEMBIE Kvnoxwlplmu Eb KOAA-
cAACKSS BhZNAUJMO'I‘h TPEM 2KE, | leKEAMh A m\po fi SUHTEACTRW cePris £ 1 Ti|XHKS
BBZAOKHILE: HK SUHTEALCTRW 80 A MAEMbIE | TK UYKEH, Bk cA- HE © EAHNTE 3Ke NRKO-
(2 np'knhcmu | Nk ® MNOTKIN H PAZAHUNKIH MNOTONAETENOE CIE | CKCTARH CE EPECH Che-
TARAENTA APORANTE- Ag'k | Bo Haueak ACNORRASIOTH [AKOKE MANTXEH- E|KOWIE RO ,a,pSm—
ro :Ke 860 EKITH EA HEECNAMO wu,a | ErosKke A ZAEWNAMO Bheero WEAACTHS AHWIARAK-
|l Apraro ke chpRTEAIa MHQS, nmm i WEAACTR | Macmosqmr'o B'RKa AQpSIOTh- i HzKe 880
no H|C'I'HN"R cSyree xplcmu\nu pHMAmuH Toh ® ta | cSReNTH AMENSIOTH- CER'R 2e gm\me
Eroske TAkH | BkcMma gcmponme XOTCTTANKCKOE NPHCKERKS|NAIIOTH- FAtoT ke LA A cHa
A cTaroe aAxa- | p'klm 880 BAMOULCTHRHMEI- MPHTEAPAIOLE | e CHML NOCARHEE NEURCTTE-
HE BO IAKOKE BIKTA | ChEOPHAA H ANOCTOACKAA ULJKEH TAKW A CHH M|APKCTRSIOIE FATOTH-
HE gRun © ONSAS ©Tph|rHSRWIE ZAOUHCTHEHMMI PAZSMEHMBI T gnolxsnwk rAKTh-
A pekoue APRZOCTHE 13KO ANA|OEMA AA ESASTH EAHLH ERPSIOTH Bk wu,A A | cha A cTaro
Axa- ®a Ne BhCEAQLIKHTEAI A rmoplqa NEBS A ZEMAH- BHAHAMIM XKe RWC'R A NERHAH|Mbl-
Mb BKeponor-EASIOIE- K ®uA FAfolle, NE[RCHAro AETE NPHCKKSNARISIIE- EMSHKE A roc-
N3|cTRW A WBAACTh NEECE A AMIKE HA HEMK HHIAE|?KE NHKAKOMKE MOAARATE- NRLTH 2KE
860 NERCE | NACTOATEACTRW EMS BhpSUIATh- S M ReKe @Ishﬁmnwmmﬁ CE HMb NE K
Tom$- i NPkROE 880 Tk | ZaouwcTia TAKWRO: XSAEIE e npkersds B/NU,S | naw$ BuB-
FAXKE HH 2KE cASX8 NH 2Ke MHCANTS KA|YHMO 9 nP-EAATKI, e $oracwine ok OTSRENTH |
raamsl- BRpSems Bk ngrReT8S BUS- Bk NIOKE BhHH|AE B AZHAE Mh- || H l‘AthI CHMBI
EHLWNKIH ﬂpH'l‘EApAIO’I‘h |£pSItAAHMh i PEKOWE Eb Hb neRAHTEUH W NA BKHH|TH X8
IAKOME H BATENTH ANOCTO pede- K ke | SBO EMAa SAPKIKANH BSASTH ACMORKAORATH |
© ARBI NoAThI 8- Erpd AH EhcMA NONS:ENH | ESASTh: ChEHIIE TRAW ChHECTH TOrO
ABIKECAO|BRCTESIOTh- cKROZ'E T8 8B0 O 1KOKE NOTOKWME NE|KhIAMs NPoAZHTKI- A ci8
HECKROLNSS A YHCTSS | ARKILS N0 cICHOMB POIRENTH, APSTRIE cHEI © | 1wenda POAHTRI-
Al NPHYEIENTE YKCTNAMO TR|AA H KPKEE XA BA HALIEMO ThMAMBI Th  Aoca|AdMH Kponelie,
BLCMPHEMATH peowe TRAW | H KPhRh Ahmemoxhcmx&&pe RAUNTE MAN- EieoKe | A peowe
np'kno,a,amloum aANOCTOAOMK PEIRI | I'IpHHM'k'I‘E m,a,mme A NTATE HK NE XA'REL wKSIAS
HAH EHHO NPHHECWA- A KHRWTROPEYILIH | KTTh XSAEllE PEKOWIE TOMS MOKAANIATH
H NpH|HMATKI Kp’l‘d np'knhcrruuu,u A WEARNHLLH, To|ro caMoro ﬂpH'l'KApAIOlpE Xa- AEo Th
pekowe | R WEPAZK KoTa- pSuk pacnpocmp'kmh ACTH|NNTH 2Ke Kp'l‘h TAKOKE AQ’RBW
PEKOLLIE H ZAOA'HHC'FBNMH che8- A NS KAETROK AEKELIEE, NE | AAKIKHO K NOKAANIATH NH
e u,'ls/\wKArFH HK | 880 A cTENHTE NPPOKKI A BICE APERNEE NTCANTE, | A HNKI prAlpawrh
CTRIA- PAZEOANHKK T || A TATE NPHZHRAIE: NAR NAYe Ke BPhXORNA|IO anoaw nempa
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ZAOKSAETH, [AKO Bhl WMETHH|KK EiEKE Rl SuHTEAR A XA K'kphl Taxe A Slmwlmo H ma-
HENTS REAEMAACHO Tk RuMidy$ i | muolps 1Ko NReMb AZw NEMHAocph rakoxke Xc- |
PEKRIH ALjle KTo WRPKAKET ce MENE NPR UAKKI, B|RPKIS 6 TOro AZh- NK AZh Mato WEPKI-
LWIATO CE | MENE Ch PAAOCTTS NPHEMAIO- R &Bphmm’fs #ro | H AbkS8 rako xpamn'l's A ckEAto-
,A,ems MOEr® cholek,A,ANm RhMENIO- Nk CHUE 8E0 HMSIE A ThlMaMkl TRMB CROEK
A wapnzawmf _Rlph, THH | EroKe Bh MANK MBUHMB TWAHKKIHML cTpaxw|(..) Bomk
wshcmoups YAUKO uTo nocmpAMIBmA NeTpa A Ki prh?KENI8 nonAthSBma ce | WBph-
KeNA H WPEUENA MOAATAKOTh- NE EMOKE | PAAN RHNH NEﬂI.|18l0'l‘h NI JaAH MAKYE |
A ChKPHRAKTh- ZAHEKE O wcm8nAzNHH Hp"kﬂhcnpo|ﬂ0l§"RAA FAE- NOTHIIHTE HECKEOKNNH
A NEMOPO|YNH M8 wsp’kcmu Bk ChMHPENHA Td NAWEMO  AAL|FOTORI'RNTE cricenTe
B MENIAATE: [AKOMKE Rh|ZAIOBAENTH HA NaVAL NOAANNERH EM$ NPRMAPO|CTH NANHCA RaMh-
i Bh BhCR MocAaNKIA Ero rAe | (T)EMbl @ cH Bh NAMKE c8Th Ne SAORK paZSMKRA|EMA
HEKAA: 17Ke HENABUENTH A NESTROKIRENH | PAZERPAYIAK T IAKOHE A NPOUAd MHCANTA, Ki
cRO[eH H norkIERAN- || ABO BPhKORHATG cTa CAORECA, c8npomu3u’k | ™k thnponoﬂkaSro-
Th APKZOCTh KE A ZAOUk|cTie: fizke A caMda e 8E0 Mocndckaa cAoRe|ca- A AnoAkcKaa
i fina micania- Ak 2Ke ,A,'RAINM ANOCTOACKA- A ChEOPNA MAEMAA PAZER | RRcroMenSTHIA
(N BpthENW WHA $BO NH | e gRuMH npnmmwrh, PAZRPALPARTE  [AKO|2Ke pede
CEH ACKPHRAIIITH CROEH HMb Norki|BkaH- i AKANTA AnoAkcKa A ChEOPHAL NE Eh|CH ® HH
ChCTARARIOTH ApSl‘thMh c8T ke AKE | ACKYETARAITH- Nk W ngpolik 880 fi & KE’I‘XO |
ZARKTR A W H?KE Bh HEMb npquH CThIH KhtnI|CIAKLIJhIH A W BPLXORNKIHME ANOAW,
TAKW | KhZB'RCHLIJE CKEOPHSS 3K LJKER CROA H NA|leI8'l‘h CHBMHLJIA- RhHEMAA HAA NAYE
Kb EATO|YUBCTHERIHME, CAWRECA H BRZHCKANTA NORH|AKETH, OCOBNT BO MHAHTEH NAPHUIO-
Th TR ch|EOPHIIA- HE TRKMO e N H CIICHOE WHAKKAR  |IJIE KPKIJENTE NPHTRAPAIT c
NPHEMATH TW, | ’E?m;cmm MALI KPKLIENTE MOMHLIARISLIE- HEO | PEKOILIE Mk PEUE AZK KCMb
RWAA KHRA- WEAYE | RBNEMAAKE SRANKAWOMS NRKOEMS TRAE[cHOMS HEASTS anKhnZ\\NS-
Th+ A YLCTHTH H 2KH|RWTROPELIHH Kp';t'\h fizke ® AQ"REA CKTROPENTH, | CEER MPHAAMAKTH-
TA 2KE noz\stmmue Flcu,'knm'l'a, Il cmcpSLuAl&mh ¢k AAH Chnonﬂpm&vh HoraMa | H \T!M'I;-
TAKTh- HK _AARTHI CBOE U UPKENKIA NPE[CRYTEDL MHOKHLLE chcHTHME cnvosnmw [
NPOCRRTHTH KPkleNTeMb- ScnERRATRI ke TR[AS Kk NoAZH Kp'rs Ke H KphuJENIS HzKE
RLCAKKIE | MOAZH WRAKISIOLIE Ne,a,oc'ronum HE N0 c8[yrom8 ke ﬂpOAH'I'IsI cl ARACTRS Kh
AUTH SuR|yIenTS. AAH Bl KOTOPSS HNS CEE M0ALZS: MNO|ZH 3Ke O HH A NPHUEIENTA YhCT-
HAMO TRAA H | KphBE X4 BA NAWEMO MPHUEIAKT ¢ Kk Np-R|AKYIENTS npocTRAwKIA-
O PEUENKIH 2KE, NH 3KE | chgopu'l'e U KRE npicx\f-mspn NH 2KE NPOYEE | CYTHHNHKRI npuimmo-
Th ZAHEKE PEKOLIE EKE | HA XA ChEOHIE cmENNHu,H i npecg\(mspu | cheTaRHWIE & Azke
880 ® nA CuJENHKW YHHK | SAPKIKEYILIH, HE CUIENNHKLI Hh ch®KONHKRI | NO'deIE cH
HMEMSWM CHH 2KE NH me‘ﬁf)ﬁ—ll( )Mk NH 2Ke NPRELIRANTEML, NH 2KE KhIHMb |
wspazw KHTIE UHCTO BRWEQAZKARAIOTh: HE[NOENOE o Kh MHOMKKCTES nomgSwm al
TKe EVATS HE 8ChMN’RBA}0'I‘ CE MOKAANATH | cé- NE 82K BO HAEKE URCTHAMO KPTA WEPA|Zh
HAYPKTA CE, MR “npouee H KNHMLI _MECTH- Bh | NEMKE HZWEPAKENTE pr HE zm\mem\w
ce- | peKowE Bo KNHSE NOKAAHIATN 1Ko BAGNAQ | WEL APKIKELIOH CAWRECA- Nk FAHKA SEO
Kk Aolrmam(g NPHKAJHA c8Th cARWS, CHILE c8Th | ZAOUKCTHRH- A Kk HCTHN'E A K ceBR
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RRCMA | NECKIMAACHH- ZKHTIE 2Ke ch AcnAkNb SEO I | HESAPKIKANTA, HCMABNL 2KE CKRpk-
HENTH HERZOEUENH- A HEYHCTOTH AOSMENNIH- KalcalT ¢ carkeni WEOR KCTER- Kk
CAKOM | CKRPWNNOARACTRTS RecT8NE nm8ipe palzrk HRKKIH © Nﬁ'ﬁmgmomz EFOWE Kh
POAHELILIH | ThKMO SKkAAWEKTH carkuienia- NAANTTES | ke i EA8AS MKHTIE RhCER ZAANNO
HMSTh | il BhCAKO HNOPAZAHYTE WEHUAEME KPANETH: | O ZAOUECTHOM Ke CEMh TVKTKS
NPHAAE cAW|RO, CE anAomS HHTd- cK BO WHOMO CERE Ak|KECAWRKCTEWRAALIE BRITH EMOsKE
Bk MOCAA|HKIH ANOCTORR WENOCHMAIO 3KE A MHOZKH|LLEI MAMETHI MOXEAANOH cnvosnms-
Ma- | NPoNoR-ENHKA ke ® NavAd Kb HHMb nocaalT- i razKe BhZK’RlpAE'I‘h A PAETH: HE
CROEE | RMS NPOMSAPOCTH EWITH, SUeare e 8/Ko A NOCAARWIATO NAVvAA zagfkqmme
Taxe | H NETTHMB CTOMb A'k'l‘WMh C'F(A)p'RHLUhIH I'IA|BAh Al TVXTKA BRIRK: AAKKNO K 0AZ
$MkThI | 1dKO AZWEPARK AZh 1A7KE $Ke PEUENNAA H 1A[KE Bl Mpouee NOSUHNENAA NACTOE-
pom$ TITAS | Rk raaRHZHAKK- || WRA 8EO, Mo Bhce Cthkﬁg NOAOHKH- 110 ChKPA|PENTS
AARTOTHI SKAONHE e N'RKAA Ke ® HKE | Bh ChITHCANNKIH PEYENATO MATPTAXA A N0 Ek|-
CEMS NPETEKO: EAHKA ZA4 MABEHNS PaZSMENTH [fAn A Za BKe skaw- (W) cnaemenoe
H BLHSTOL Ch|CTPOENOE- MAAHME 8BO B'ﬁf?ﬂpHC'FsrlNA fi | BAMOSIONA- Tadske ke 8RO nf)’kc-
TARAIIK| L1 €€ KSHNOpAZSM'kNIA AZKEPANNKIHML- Aljie A H|HEMH p"R‘lMH A ANOWEPAZHHMEI
mwunannlmu chnpoxorkaaxs ce- Bhed ke SKAZawia Alm$Th, ® evain 880 A ® dnocroaa
PEUENTH- | CTA 2KE EAHNA NPHEMAETH MOYHTATHI A STRK[:kaTH, Werdnaenia CiE ChEOPHIJIE-
ko H Axfk | HAYEA'R MO BEZSMHIH wwk BATO K H ASKA|RW- nomza e ce 880 A Rk
Aaze NA MAKEH TT|TAR. NoKAKET ms no HE A B HACTOREME | Mo ANKIA PAZSMENTW-
Ad QEYET ce B8R0 NPLR'KE | W ASKARW- EMoaKe ASKARW HAYEAW i chARTE[ANO © NoXRAAL,
CHH f7Ke ASKARAMO ZAANTA | sRAw ZAO‘th'FHBN'R ngHTRopHIE ~ | TAeT Ko © TmH
A WrHk BRITH ASKARArW- | Ad Khl’IpALIJAIO’I‘h H- Kak(w) He $A0RAR TMA | ThKMO Bh
BRITIE Ero- KAKO 7KE HE THKMO WIHK- | KAKW HE HAYEAW Cid NAYE- f UTo BRIt A uTo |
TEOPHT: Hake © HH npoughmhmoms RLCXBITH|RIIOME NAYEAKCTRW ~ || "Ayie YOELCTENK
§ WINL, YHE 1 ,A,'kno A A8|KARATO, KAKO M NEMo 8:ke A ® Thakl MAK NPO|AZHTHI ASKa-
RAMO- AIIE AH 2KE BAMATO, KAKO | QEKOLIE NHUTOXKE qsﬂhcmﬂno ChAKTEA|CTRWRATH EAMA-
ro: MHCABNO BO NHKAKOXE | thmorsmh PELIBI ABKARAIO EXKE NIPHRECTH- | MHCARNAA BO
tha, REAroM$ w,A,AUJE NSaita | 880 B'k?KEthIHMh 'r"k E?KE AAThI ASKAROM | BhITIE wrum
1AKO AA NE NATa 8E0 Z ZAATEAl | NI 2Ke ZAAHIE Tose WEAHUAIT e BAEAElte- A e
xowqmu ACMORAORATHI BAI‘AI‘O | BBITH A Wk cnp;kmmncmaw BhCAKO BO USRK|CTRNTH
Wk EAHKO Aljle A nompaqumz HH 3KE | KEZNAYEANK: NH 3KE ancMocsthh szS i~ [ Tko
HE AB"R HAYEAR, N EAHNI; ch \'RTeAL HEBS | A ZemaH H AMske nocpkak:~ HEuin 8go
® HA | peKOLIE BAMAMO B4, chA'RTEA BWITH NEES E|AHNOMS: ZeMAH 3Ke H fmaKe nocgRAK
TROPUA APITAre NPHEKBWAETH- HERUTH 3Ke CH, MNOrOWEPA|ZHA EO NPRAKCTA- ﬁ NERO
CAMOE H 1a3Ke NocgRAK | Bhca APhZNSWIE peLfinI 'mopmm Egara: HK afuie ke 8RO K # HERO
no WHE ERCORANTS ARAW A8|KARArO, KAKO BAT'hI Bh HA NEBCNAIH ﬂp'RHOlIH|BAE'I‘h chAR-
TEAKCTRWRARWILIH c¢ ® ASKARATO- | KAKO e AH CICh AL NOMOAHTH u$HSS WNS ||

i 8KacH8I0 MOAHTRS Ha8uARAE H NPRAARK pelqz wqe NALIK Fi2KE HA NEBCE i oAd ESAemh
EWAR | TRoA 1dKo Ha | HEECH H Ha ZEMAH- H naKkl aie W|C'FABH'I‘E uARW chrpRwenia H,
WCTARHTL f | A KA, Wik Ak HECHTH- A ELIE 2K AKE ALIE KTO | ChTROPHTH BOAK
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A MOEro AKE HA NERCE | Th MNE BpATh A cecTpa i MATH - i umo AI.IJE | KTo HCuH-
TAETh, HKE pAAH NERCHATO A A HE|Reck cich WA BhengonoRRASETh: HK Kakw | e
8EHHU,8 NE ChKPHRAETH Becmguoz IARAE|NHRHIEE cncs rawoys- choB'l;ASromH Wue | PH
HERCE A ZEMAE- NE ThKMO EO ZAE CEMO HERCH | A NK A ZEMAH IACHOCAWRHTH- 4TO CEro
"cu’tl,a,’k'r'mhc'rﬂa TRPbARALIEE: UTO e cHANRHWee. | A ©ua ra HawEero v Xa, ch,a,'k'rmm
fi ra ngReTalRHTHI Bheem$: A EWEOPNAA ZargapAHThl §cma, | A METPWRKI JKE PEYE ciich
Addh TERR Katoue 1Ap|cTRA HEECHATO A MPOYAA- ZPH HKE MH H CE- KB\'I‘H|B ceic, BBCXOAH-
Th ABTE ® BWAKI- KAKO ERZAA|NTE A8KABAI‘0 o HETHHE c8iyriH BATAro wu,A CHh | BAT'hI,
Kp’I‘HR ce W ONSAS RKCXOAHTH: H cE wgphlzomz MEBCA- H Hnoz,a,ame NAKKI ASKARTE 8Kk
| no TR uhco pasH WBphZOU.IE A YUkcoro paAH- BHIAR AXk BIKiH peue CHXOAELL raKo
MoASEk- 'I'pE'I’IE | c& NeunCTiA B MAAHH MAKKK WBAHYENTE- KAKO BO || b WEPAZ'K ZAANTA
ASKARATO EIKTH- AXh EhW|BPAKAET e+ A ChOARITH © ARAL | ROAKKIH- O | onSAS CHXOAE
PPEAETE HA Fa- YETRPWTH | CTAKMK WEAHYENTS NEYLCTTA MAd WAARAET c¢ | ® HERCh, ck
K CHk MOH BLZAKBAENTH W HEAKE | BAFOAZROAR- NPHZHPAR Mhl ERZAKEAENHE N Bh|-
CAKKIH Ak KaKo TR ChMPOACKOAHTE EXKE HA NE|lIhC'l'IE mnzsfkmuoe WRAHYENTE- ch K pede
| cHb Mo Khzmom\mm W HEMKE EANHZKMH- KTo | ch AKE Bh BWAQ Kphu]AEMhIH
EM8Ke @Bphzouﬁ | MERCA- MA NXKE AXk MOH Bk WEBPAZE roa8ga ch|fope ® HEBch,
cnnpucg'k,d;krrmhcvm&mh | Kpmpammr'o CHWELCTEW- Bhed MOA PaAI MO|H TRAPEH MOH
CHh, ROAK ACMAKNIARAEMOK | CIICENTE HAZAARAETH MHQS: EAHNOH AXA WEAA|CTH EAHNO-
pacnhnomk? cnnp’ksuﬂawmou A thnpolnowk,a,t?mpou KEL|JI8 NPHCHOE CHWRKCTRA~ |
"die npRemoan KT Napuqimme BoAwIge © ANwIH | wua Al 1aoKe c8Th ®ua BRAKIH,
NONOIKTE 2KE ZeMAK- | A IpA B0 1EPOCOAHMA, KAKO HE NocA'RAAr NelukcTia- Amke cRBAR-
TEAk CHh- CiA N'RKBIHML NpR|cRUATHI En8 A ApSraro np’kvkqmuhmmn TROPH|ThI TRO-
puA- AKE BO BheA Kh CNCENTS NAWIEMS | A TROpe A 8ue XC Bk, KAETRS 1AKO cSLpS npRKAe|-
TORKCTRA AREQh 4AdKare Skaanrae kHTIA peue- || AZh Ke Ml BaMb N KAETH wug HH 2Ke
Bh | NERO 1AKO np’kcmonh BT HH e Bh ZEMAIO 1[0 NSHOKTE Wk #I'O 16+ HH 2KE Bl
TepocoAn|Ma, 1Ko MpA K LA REAHKANO- Nk HH 3KE Bk | MAARS CROKO PEYE- NE MOMKELILI EO HH
XKe EAHINK BAdch E'RAb AAH YphNb CKTEOPHTHI- MAARS | A TEpocoAHMA A ZEMAW A NERO
YSEKCTENAA, | A raKe ZoRNTEML pacSiaemaa FAe 1arke ISAE[OMb K'KIIE WEHUAH KAETES
TROPHTAI- NH Ke | NAKKI Bk EACHH A BAEAH MAARS A TepScaAHMb | A ZeMAl H NERO Nefic-
TORKCTEO Ad NPREPAA[ETH, 1AKOMKE Bk MNOMWIH WEHYE ® HeAoSrk|NTA TROPHTHI- HEO
RHAHMOE NERO, A USE|CTRNSS ZEMAK- A TEPOCOAHMA- 1aKE APERAE 8RO ChZAANA K'RXS- Mo
POAORR ke nocn’k;ﬁ: | MAZAABAE'M A SKpALUA"Wh cia 830 np’kcmo/\h | ZORETH- ci8 e Nd-
HOKTE- Ch 2KE IPA REAHIO Lga- | KOErozKe ga ® HNS,A,S Th IARAENNRHILEE NAS|UARAET- HE
TROPHTE MAE AWM WLA MOEMD A8 KSHAMIIH HIKE Bk |spoconmwk Xpadks, wu,a ,A,w |
HMENSE- EMOKE PAAH H ippocoanma r'pa ZORETh- | EroKE Bk HAMIKE O KAETRA wpmemu
REAHKA ps | uga, ZA¢ wu,A cerk BWCAWRARAWE TR Ke R ol AAYILIA BWAH wBu,s
A MOASEHLE: WThUKKIH | A0, KSNhUKCKArO WuHIAE SKopeNTa AZranmeTk- || A ﬂpAKENhIH
'I“'E rNRRR ZaNPRIPAETh- [AKOKE B | BKOPHTEAE WEPRTKI- A WThUhcKAro AWM A WThy-
KhIE | Zanor-kAkI~ Peue BO cNCh AKBKITE RPArkI KA|LI.IE AOEQOTROPHTE HA HARHAELIHML
RA- 13KO AA | BSAETE CHORE WILA RALIEMO EMOKE HA NERCE- HKE | RhZWCTARAETH CANLLE CROE
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A ASKARKIE i BAPKIE- | A AKAHTR HA NPARENTE A Mmpmﬁum BSAKTE 8E0 | Bl ChEph-
WENHH AKOMKE WLkl (‘) CATTTTN NEBCHTH Cthh|LIJENh K- HEO ChEPWUIENTH WTLLk, ErosKe
RAMk ﬂ0|ApABA'I‘hI FiZKE ECTRW SUHTH cik- CAMK ch 1€ i | NE Ak FizKe BHAHMOE RhCCTARAEH
cnmu A cBR | HAMb YSRKCTRHTHME YSRKCTRHKIH ,A,ApSEH fi Ab[seH HA NPARENKIE A Hen-
pmmm- HA NAWAONO|cTE A ARAANTE Zemae- H IAKOIKE ALIE uTo " Ki NEQA|CTROPENTS
RhZAS, Erwike TPRESeMh Kk WAHXAINTS: BRIATH Z4 c8KoCTh, Z4 BOKE © AhseRR Mo|Kpo-
T8 Kb BAMOPACTROPENTS RRZREAET CE- I'A¢ | 8BO HNIA c8Th AKe NEPAZARANAIO BIKTA lep',l‘C\B'l'A
| BEZAKONNTH pAZA'RAHTEAE- fzke ZeMAE 8RO A RK|ZASKA, A AWIKERK A cANLA, A EAHNOCKC-
moaTEANH, | ApSmro NAZAARAKLIE ChA’R'I‘M"R ANOIO 2KE MH|CAhNhIHMh ~"dipe npurKe 850
W np'l;crmr'o ,A,)(A | o,A,HxABAEMh AARA- nocakiie A KKRHBIH NAVAk | cBETAK BhZHBAE'I‘h
raacw- mm HaKE O MWVCEA | nponox’kASEMMH E8 Kbk 'S NALIEMS TV xS rae- || CHb MOH ECH
Thi X7k ANh QOAH TE- CICORH KO Ha|wem$ NavAk Kk ERPESMb MHILE- WTHhUYKKIH Ch anIc-
TARAIETR ['Ad- HIKE AABHAW nppothmﬂwlmmu FAKOKE P cE- fi NAKKI Ad MOKAANTAK |
CE EMS BhCH ArTeAkl KKTH- H NAKKI- A Thi Bk HAlueAR FH Zemaro WenoRa- A ARAa p8Kn
TROH ¢8 | HEea, A ngouaa- Aupe cid ngrpeue $E0 AXWML | BWWTLL AARA- ZaneuaTak e
HaKE mﬁzpsl@INthMh 8‘IH’FEAh i TARNORWAKLLL: STROKIRAIRAE HAKE APERNRIO ZAKONO-
nonwmmm Bh- Th | i HIKE AMTECKIE RhCE YHHH NOKAONNHA pa|BNKI CHTROGHRAIN POIKENTS-
Thiike Ke SBO & He | ANK- Az ZEMAID OCNOBARh H ErosKe Akaa pSKh c8 | nEBca- Kako He
RhCAKO HEYKCTIE NPRERCKOAETH- | Hzke HHOro 8K0 WA wuolpm ra_Hawero iv xa Hlworo
Ke ChA’k’l‘EAhC'l‘KWKAKLIJA NERO A ZEMAI~ | GKAZSE K 8RO ¢ cnck anqs C’RAKLIJAI‘O AOR(OE
| chmena cm'k CROEMb. PEYE- C"REH AOBPOE CRME | I clk 4ASKKI- CEAO KE FE MHQh- Aospoe
KE CRME | Chl C8Th CHIWEE u,prmzm nakReAH Ke 8RO c8 cHOlRE ASKABATO- Bpar 2K ckeH ma
9 ,A,mlzoz\h CAH|LUhILUH AH KAKO MHph 8EO CROH MAETh- A cRame NalKkl CROE HiKE B HEMA-
HiKe A CHKI LYTETA MAETh- | ¢ EAHNO 3KE ThKHO nAKREAD NPHCRANTE HA de|[‘A WCHAAET -
(N npquH Ke cRETAR cRoE u,pvmls I thnponoxmkﬁmh MHPh- KAKO HA cxotmmu | R'BKaA
CEro, & NE ESASLIATO- NOCAETH CHb | YAUKKIH AFTEAH CROE, fi ChEEpS’l‘h ® u,pvmm | tro, ARk
1Ko HACTOELIAMO MHQA ChEAA|ZNKI- HE KO Bk ESASIEMB A NECKONYAEMOMK | HH 8E0- NH e
nakgeae ck8T ce A npozma@ | NH 2KE CKCTARAMIOT CE ChEAAZNBI- FAKO A dlrrean cha
daurkare CKBEQSTH TiE- NoNEke | A No sme W HpA cEro CKEQANTH - it 880 | Bh newye
wrNhNSS Kpu'svr CE- TOTAAME A | NPARENTH Bk LYTEH wu,A NPOCiardTh 1ako caNLg- | uTo
cH rocnOcKhIA MAACORK cRETARALIEE H|AH CHAN'RAILIEE: HIKE JAAH MHQ 2KE A IAKE Bk HE |
X4 A cfica NAWEro BhCHQOHOB’kAEW‘ ce- BAKA | 2Ke A Lk, mm;m ES'A'stAI‘O TAKW H HACTO-
elyraro KhZB'kLleKAE'I‘ ce uprmzu\~ A mi | PEUE Rheaka BAA HA nmcu i HA ZEMAH- KaKo
8K0 | ® Wi npHETh WEAACTL NEECE A ZEMAE, HMKE HE | B'R Tk AAEH IAKOKE THH BAEAETh-
A AllE cEAd A | AWMORE PSKhI c8Th ASKARAIO- KAKO BAThIH | HM?KE 8cfno nocakemgo-
RARLIKIHME EMS ch R’qumumu BATKIMH A CEAd A AWMKI ws'kqm MoAAThI~ | Thoite
ANOCToAL MPONORKASE SHAKHTEA Bherk| M- wu,A Fa HAWEMO IV XA A TOFO HCTHHNATG |
BA- HHUHM 2KE MNKILA thg'kqla"smh cero- || H Bk HHIKE BLCI'RRAETH BAMOAKTH AAMNSM |
M8, H EhB’kaNNAFo TARNKCTRA cHAS: pelk Bo 1aKko MWK nocaRuEAWEMS th'k Ad cE |
BAMOARTH  ¢id Bh  KZWUK BAFORKCTRWEATH |  NefcARAHMOE KOIACTRW XWRO
H NPOCE'RTH|ThI BRe'R- KOTWQOE ChMOTPENTA TARNKCTEW- | ckKPLRENAN® Bk EOSK- AKIiE
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KE ChBhKSﬂAIZﬂE’Fh [{NW) chAABUJOMS IV XWMK- 1AKO3KE thr& | 850 SHAHTEAL Bk th"ﬁ
KE SHAHTEAL A CHh- | WNyle KO A HEPAZAHUNO AKOKE HCTRW A WBAdleTh f u,p'mw
Al CHAQ, TAKW i ch A\'RTECTRW BHAH|MH Ke H NEBHAHMM BhcR, A ke ® mcSqJMH Rh E|2Ke
EBLITH NYHREAENTE H wcSthcmbmme i~ | Bk ANKIA 3Ke BWCAORE I'IAKAh PEdE- EAHNK Bh
Wryk | BRecRain H?KE HA EhcRMbl A PAAH BecR A Bk BheR | Ha- HEQAZASUNO 2KE
mpag,yk/mo IAKOKE HCTRO | fi BWAK, TAKW A cu;krrmhc'mw H APhIKARS B'E[ARIH ©ua
H cH cHaA- Taaxite A cick ,A,phzuomuwkulummnh ERZHEAETh raACW- WO HEMIKE BO Peye ch
z,a,auu Bhed, 17Ke NA NERCE 1AR'K nmo A raxKe Ha | ZeMAH- H 1AKO AA NE HEACTEWRKCTEW,
EAEAH | ApSIhie CLIJENNhIHMh MAACORW RRAOMHTH, H Elie | No anBAH;mmS np'kcm\g&mh
KoTopa c8Th rd|2Ke NA NEBCE H 17KE NA ZEMAH- 1AKO 1aAKE RHAHMA | H IKE NERHAHMA- H cid
Bhcd W HeMb PEdE cnz,A,ALuE Il 0 ero papn H BHb- KaKW_ 880 WemsnHoe B’kCO|BANIE
BHAHMBINAL $ko0, Huoro HpH'I’EApAlE'I‘h TBOpU4- HHOMO 7KE KHAHMI;IH(HI; i~ | Peue BKTE-
NiH NAvAR KO NERHMAA Ero cHRUk | BATAro, ® chZAaNTa MHpS TEOPENBMBI pazSIMrkm\f-
MA ZPET CE- TROPENTA r'As HACTOELIIH | MHpK, A FAHKA 1KE NO YSBKCTRW- cTd B Al | Ne
BAMArO EHLUE BhIAA, HE ASKARAMO- NE ﬂmlme Eb ASKARAI'O 'FBOpENhIH HERHAHMA BAralro
ZgRAa ce- H Torpa ancnom:SLpNAA ro cHAa A | RIRTRW -~ "duyie rakomKe )(SAmH
H ZAOULCTH|RKIH npo,a,phgammvh IEZhIKh Mo ZeMALHAA ASKARA|MO €8Tk, KAKO FAKT CcE
wnumr'o HAWIEM® RARKKI H | cfica- Bk CROA KO NMPHAAE PEUE, A CROH MO NE npuleme AlE AH
KE MAIOTH WCTSNNHLH cBora $E0 Bhi|TH nppothm\A CAORECA- NPHHTKI 3K B HH K8 Wl
2Ke | CEMo NE NPHETH, RHAHTE AH NY-RAZAHWHNOE TR BeZ8|Mie i BECTSATe- NPhERe 8EO Kakw
FATOTK NPPOUKCKAA | CAWRECA, CRO BRITH 8- ThIE cAMBIE NPPOKKI mﬁoqmﬁ ZAAINTA ELITH
ABKARATO- H EBABKNORENTE ® NEMO an"rImhl B’FOQOE KE KAKW EBh nppo%ma CAWRECA
anH,A,E | xc npnkke 860 Bh THiikaA anH,A,E no Wik cAwBS | m8akaa BO nppoqma CAWRECA
rako ® T:ikare Kh|AhXNOKENA A HE ® BATANO BA- N0 TW 2Ke KhIHAMb | ,A,A X¢ WEAACTh lIEAW
EKTEMb BRITH- 880 nppothxm | AH cAWRECEMN, || A KAKO NE AALIA EAEAL CiE- CAWRECA EO
e | 860 ® Ea c8Th, WTEAS HMETh EKE BRITH cRola K8- Aljie AH 3Ke © ASKARATO, KAKO
8:e uE|Aa ESASTH B8 H ELjIE 2K KOE CAORW NPPOUk|cko WKPKREN- A © NOXOTHI NALTHCKKIE
H ® noxolTul M8KKCKKIE POAH CE, HANOCHT Eo- H)KE HE W|KthEN HH 2KE © noxomh
MEKKCKBIE, NH e W xolm’kum NAKTheKA- Nk © Ba po,A,H KOTopad Hake | WKPkREN pomsmm
CAORECA- H KoTopaa HKE | NH- npolm 2Ke 8BO CROA HAPHYE MH(k-- mmme | HRrAE H HNhAE
PEYE Kh Sqemmw CE MPEAETH | lu\ A NAM NPHAAE 1AKO AA pAZHAE'I‘E Khiko Bk CRO|rd- Kaa
8Ro cgom FAETH ZAE, SKO nppoqm\a | AH cAOREcA, HAH TARAENO mm CTEKANTE H Kh|CE1|ENIE
Koromo IAKOKE ZAE cROM m (NN TT T BaeAH nppwqm\a CAORECA TAETH, | Nh
KOTO3KS CTERANTE H CROR ,A,w TAKW A malr,a,a MAETH Bl CROM MPHHAE, A CEOH Mo HE |
NQHEWE- CROMA $KO YSEKCTENTH MHgh AE- CTE[KANTE 2KE EMS R 'rﬂopemz ch NOENK Ke
H AKe Bh | HEdb- © HHX e WEKIH 8K0 NpHEWE 8lmue &ro- WIRKI K NH- A ANLAE NAKKI
pzqe [AKO NPPOKk K WITLUTRS CROEMB UKCTH HE HMATH- & IAKO cRO|1 MHQh pede, B © i
I IARLCTRNO ScMOTPHTH- | BR Bo peve cRETh HOTHNNWIN ke HQOCK’RLHAE'I‘h [| Bscakoro
YAKA TPEASLIANO BH MHQh- KhiH | Mth RARE Ko qSthmBmu H KorAd NPock'k|TH- erpa
NPHHAE B N+ KOTAA 3KE NPHHAE, EVATE | BRNTETH. Bh MHp'R ER PEKOLIE- BheAKO BO Eh |

==}

=
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YSEKCTEHOME MHPR Chl, MPEASLIATO Bl H8|Kht’l‘KNTH MHQk, NPOCRBLIAALIE- TA 2KE Ko|To-
paro 'k Mgk TROPENTE: Bh MEMIKE Th Bk H r'pz,A,Sqmro G{NNTIN npocs’kqmame NE
@ HNS|AS 1 HARHKNSTH, Nk W TR cam Evakcknit | Fak- A MH) BO peue R BKi- i MHQh
MO HE MOZNA- | EKE PARNO # WHOMS Bl CBoa anH,A,E H cROH | Ero Ne npHewe =~ dAite no
ZEMALHAA c8 | ASKARAI® Kakw 'thﬂ’RLUE NAWAKI HMBI 3K HZpA|C'I‘H ZEMAI TROPENTE ASKA-
Raro- cé 880 ® | nemn x/\'ksom CE 2KE H © CEAMBIN MHOTKI TMH m\lcummu KWAHKO EO
ER BoAwee 0 BWARNNEA[WE He ® TSRHA NAWAORK, Nk ® CROH ChZAANTH | NHTATHI
TAANORICTRSISYINIA c& FMb- NAYE 3KE | KAKW BheMA NHYIS AAH NMHEW TR NPHNECE: 1aKE |
naw BRYS ® AKAb ASKARArO- KaKo ke AH 8RB0 | ® BArare ®iua npocHTh XA'KEh
HACSIILCTRHH | HaMb ZanoB'EAA- H KAKO NAKKI GUH chA'RTEAL|cTRSE caknoms: e
© APSTIE ReyIH HR © ZemAe | A BWAKI 1axe KRS ASKARAro, ZgKHTE HORW TRogR|uE,
ThKMO NE ChpaZARARE cé BParS: A WRoM 80 || WeTARAL MNOKARLIEE TROPHTRI, CAM IKE
YElcTh ACMABNRRAE ® TS:HTE RELIH, [AKOKE cRo|$ Me Aake- T 2Ke AIE HE UYTO HHO, N
CAMOE 3KE | 8BO TW WKAIANKIE AAKKNO B'R SMHAHTH | TROPHT- H SCMOTPHTHI- chZAARKIH
SKo oT Kada, | Th I fizke AZNAYEAD ChZAABKIH YAKA ® KAAA- 1d|KORKIE YECTH MAAAA YECTH
Toe #e H BRCE- H | Erose AME Bihce chA'RTeAR, Toroike A vecTh ~ | TR ke nawk 1V Xe
HA CTPACTK MPHWIR, A Toro W|ca$ A KPREUS NOKAZA Kk BuenHKW- AiBO Toro ck|pkTEA-
CTRA H Toro POcNdcTRA A BAUTRA FAKOKE A Mth | A 1A2Ke B HeMb, TAKW A cTa, TRMoKE
pede: Al|.IE BA uTo | PEYETR KTO hIIETE- 1Ko Mk H TY-RESETH- Wers|nAenie 2Ke NE TPRNHTH
Cie- Nk @ Toro WEAACTH Kh|CXhIl|JA}0[|JH nd ch,A,'I;WAhcmb BhUYHNIETE A8|KARAO
~"HB3Ke KO NEYLCTHETH Bk NprRemalRAENTE CROEMO np’k/\am\wm ZAOUECTTA- 1dKO §|EO HAYE-
ABCTRSETH 10 ZEMAhHHMhI ABKARTH- ﬂp’kAh|C'I‘HKU.IE w E3KE PEIIH EMS EMAQ xS no ZeMALHAA
Rk|ca u,prmzm noka'- 1aKo Ehca ¢id TeR'k Ad Auu na nolm\onnmm MH ce- cE TR B EKe
HHUTOKE ® TR wsAAIAA'm A8KARATO, NYRRYATH- Ak EO Chl A AkiKb HA[YEANHKL- A NH-
KOrAdzKe B HCTHN'E cTot 1AKOKE M | NAWK Ha8uH, CAM CERE NAEYE HAUEANHKA N0 ZEM-
ABINTH o~ faKo EAHNL ChARTEAL TRAd H AlliE- up’k uaka -~ || ﬂlpe BAMWIH $Bo Ams
Ch A'RTEARCTRSETH N0 Re[ZSMNTH ASKARTH ke TRAW, KAKO BhcXoTR BAFKI, | ChE,A'HNH'I‘H
ZAANTS €ro, 'Nsopsms ABKARATO | KAKO 2KE A I'Ip"R’I"phI'I"R EAHNBCTRW ASKARTH- HEO | ChEAH-
MENTE RAH BAT'O CHTROGHT K TRA8, NE 'I‘p'kES|E'l‘h BAMOM 244410 A'RAW BAFOTEOPHTHI, fAH
| ZAO ChTROPHTH AlLLIH- EKE BEZM'I;UFM'RHLUEE | RpRAHTH BAMoMS$ ChA’k’I‘EAIsC'FKS W A8Ka-
RAr0 | TROPENTA- H HHAKO 2KE KOE anwmpzmz cRRTS | Kk TR Kos KE AH ChI'AACTE B8 Kk
Bmmpk& ~ | (A8KaBTH 8BO MOKETH HA ChMSIPIATKI- MKI 3K MolaxE wpa;mwm Chm&pzme
iro, ALIJEIO xKe B TRAW- | AIE AH 2KE T'RAW HALIE MOMKETH WraTH anAo | m'o Al HE ce
ThKMO Hh A NOE'EAHTKI il NHZAOKH|ThI EM$ BRcAKS KKZNK, KAKO # WHk sumummh | ro-
KAKO 2Ke AH 8E0 ABKARTH HA CROE ZAANTE | ASKARKCTREET ce- HERKZMOZKHO m cSnpomHIK-
HAA Ch A'RTEARCTRA BRZBROAHTAI ChA’k’l‘E(\MC'I‘BO Allg A TRAECE i~ ﬂqu TRAW K ASKA|RAIO
ZAANTE, KAKW TRMb BeAHKAA ® Henpa|RAENTH TROPHMA- LRAOMSAPTE- th,d,pmmme |
EARNTE: CTOINTE: Kh ATTHME TPsRNTe: M|YeNTa BOARZNKI- 1dKE Bhcd TRAECE NAYE
cSIJ1A | NEMKEAH ALUE, Bh CAARS RRZHOCET ¢ ch A'KTEAR- | KAKO 2KE AH $KO TROPENTE ASKARA-
ro, A'kemh ||
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ff. 308v-309r

Muora $80 H HHAA EAEAETh Sltmvrmz f 'rAHNonu,H np'tmm{eum EpECH- - HH 2Ke | ca8x8
B’kpNth HOCHMA, HH 2KE HZHKS sAr'oq'rHIBMH raana- gkpk Bo H HAYNEWH © Hp'kr\hC'I‘H
nolcABAORATEANE Eh BheR ﬂp'RAhC'I'HI.IJE- rKe $E0 | thwmammwkuuma © HKE Bk
HH ipsmuqﬁhlﬁ | REARNTH, i EAHKA SCHORANTE A KOPEMk H IAKOMKE | HCTOUNHKK EKILWE,
cTA c8Th FAHKA NACTOEIIA|MO ,A,g,a,z;m np'ﬁﬂapuxh BAMOYKCTHROE CAWRO \GIBAHqH Al raKo-
e I'Id8HHNNIH NOcTaRk PAaZApS|wkl- H Tm T PAZLIHARL NOKAZA HCTHNS. HHAA | 2ke
WCTARHILE, 13K ii,A,onk W KthA}KAIOthIH | pazApSWIHTH moria- AI.IJE 880 noKoe-
Th cS|yIkIA AzKE EPECH AZLWIAARAENHRHWNIH REABNTH | WEAHUENTA- HZ'AHWING HZOC-
TARWHHYXK AKE || NOYECTH HCTEZaNTE Bhgﬂimm{? 8K0 HA Npa|BTH N8, AOBHE BSAS-
Th WKCTRSIOWE HA | BRCAKS HCTHNS: BRCAKS AKIKS IAKOMKE Ng'RTH|KANTE H ChEAAZHK
® cpRAH TROPEIEH \Tmpazcuéluz | ALjie AH 3KE BOAEK cn'kno'l'hcw&éuu noMmisatd | B eLpe
Kk CB'RTS: H cAMH O CeB'R MEKAIOT CE, | AKIKER NOKPHRAEMH H NE XOTEE WCTSNHTI
| ® Hp'kAhC'I’HBI.I.IM'O H AXa- A TaKW NAKKI AZAH|WNO AMKE NOYECTH ChBhZHCKANIE
MNHAH BO | SCHORANTWMK _BheSE NPHHAZAARAETE KTW- H | HeScnRiinn NOHMETH Tp8-
Fama Ke 8E0 ub|cTHTH Kp'l‘h RECCUBCTRSIOTh. R EKTENOE | KpthENIE OMAIORAKTh -
Al CYIENOE NPHYELIE|NTE TAHNKIE REYEQE WELPSTARAKTH- NPHAO|MKET ce H 1aKe W i, ® Hake
CTRIHMB WiEMB NO|TPSKENKIA ~
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codes according to the specificities of the medieval world view. The two chosen texts the analysis
is based on, are the legendary Bulgarian narrative Sermon about how the Paulicians have been
conceived, and the Slavonic translation of 24" title of Panoplia Dogmatica by Euthymius Zigabenus.
The analysis is followed by an English translation of the Sermon (insofar known in 8 copies), and
a partial edition of the Slavonic translation of Zigabenus’s work upon the unique copy from the
manuscript BAR 296, Library of the Romanian Academy of Sciences in Bucharest, dated between
1410-1420. The text account from the Slavonic manuscript is published for the first time, giving
supplementary details about the overall Slavonic translation.
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